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THY PROBLEM OP THY ABSOLUTNNESS OP 
OHR ISTIANITY 48 DISCUSS?D BY 8, TRONLTSCH , IN 
ITS HISTORICOBPHILOSOPHIOAL AND EPISTEMOLOGICAL ASPECTS 


In his book "Idealism and the Modern Age,” G, FP, Adams 
distinguivhes two fundamental philosophic attitudes towards 
the world and life, the attitude of posgeasive participation 
and the attitude of active control. FPers8ons dominated by the 
attitude of nartionyetion L60n back. on certain fundamental 
logical, ethical and aeasthetic 8tructures. Their chief intel- 
Leotual intfergst is to a9SUrL 0 thema8elves of the permanence 
and unchangeableness of these 2tructures and of the poggi- 
bllity of Sharing in them, On the other hand the attitude of 
active control deasires to look upon the world and life as 
plastic, as Something to be reconstructed in accordance with 


cer tain infterests and agrpirations of individuals and er oups.* 


p The Bame fundamental attitudes of participation and 
activity we find in religion, Faith for gome people lays 
| hold on certain unchangeable realities; tor others 1t 1s an 
agpiration which endeavors to mould and ghape life according 
to cer tain intereats. 
The questiop which we intend to 6iscuss in this 
diggertation forma a baais for judging the validity of these | 
\ | attitudes in religion, If Chrietianity gs a form of religious ? 
cr and moral life is absolute or final the only attitude compatible | 


with it would be that of appropriation. our intellectual task 


Fa" 
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| 1, $G.P, Adams, Idealiam and the Modern Age, Ds 9, 
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in conneotion with It would be to gafeguard it against the 
rival olaims of other forms of religion and morality, and our 
practical tagsk would limit itgelf to the application of 

Chr igtianity to the moral and religious problems as they 
ari80. 

On the other hand if Christianity is = truly histor i- 
cal phenomenon, developmental in character, the attitude of 
participation in connection with Chrigtian faith would be 
wholly inadequate, We woul® have to help in making it and de- 
veloping it 80 as to make it applicable to changed conditions. 

Among the great number of digcnassilons concerning the 
abgoluteness of Christianity which might be profitably dig- 
ou8ged we have Selected the views of Ernst Troelitsch, Our 
chief reagon for doins ao is ihe combination of the 8ystematio 
and the nigtorical interest which characterize his views, 
Formerly the gcientist was Looked upon a8 the great antagonist 
of the geystematliec theologian, AY pregent his most dangzer ous 
rival is the historian with his genetic way of thinking, The 
histor ian oleide more and more the right to be heard first in 
deciding guch natters as the nature and the truth of Chrigti- 
finity., But few 8ystematic theologians are as yet willing to 
coneede this right. The development of Christian institutibns, 
1ceas, gentiments, they would willingly turn over to the hisg- 
tor ian, The queastion of the validity and truth of the Chrig- 


tian religion, on the other hand, they maintain can be golved 


only by philogophic or systematic thought. Prom these rival 
olaims of the historian and the aystematic theoLogian it Seems 
apparent that a question like the one euggeated by the title 
of our diggertation can be digcnaged profitably only by men 
who understand both way s of thinking, @T, Troeltech's thought / 
ig of a nature which fulfills inis oondition and Lit is for 
this rea80n that we Select for aritioal cons8ideration his 
views Concerning the abgolutene83 of Christianity. 

Moreover, Troeltach had an experimental mind, always 
ready to approach problems from Several points of view. He 
. was constantly open to new 8uggeations from any field of in- 
veatigation anc was anxious to try 10h guggestions out in 
theology, 4 Gigcugsion of Troeltsch's views thus has the ad- 
vantage of putting us in contact with all the main currents 
of thought in modern philosophy and theology, thus enabling 
us to realize their effect on the rroblem of the abgoluteness 
of Chrigstianity, 

Having given the reagons for chooging the Subject in» 
dicated by the title, let as gtate the main divisions of our 
digcougsilon, Ne Shall firgt 2ketch certain typical conceptions 
of the abgolutene 88 of Christianity in modern Frotestantism 
which form the baCckszr a of Troeltsch's views, This will be 
followed by $0 +" of the various positions in regard 
to the problen of absoluteness maintained by Troeltsoh in var- 


ious 8tages of his investigation., The oharacter of the firest 


two divisions will be historical, The third and main division 


Rey a re Pri ne ect nr A 7 noo 4s oY 


of our Ciegertation will contain the aystematic digcusston of 


Troeltach's final and most characteriatic viewpoint, 4 oriti- 
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Gal egStinate of Troeltsoch's views wLll conetitute the fourth 
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| DIVISION IT © 
TYPICAL CONCEPTIONS OP THY ABSOLUTENESS OP CHRISTIANITY 
| | IN MODERN FROTPSTANDISN 
There are two conceptions of adeolutenece which we 
Shall congider in our his tor toal Sketch; they hay be called 
the realistic and the idealietic conceptions, Orthodox 


theology and Ritgchlianiom are ohlefly interegsted in an ob- 


Jeot of faith, and the views of absoluteness entertained by 


theae {ypes of thought have a realistic character, Hegelian- 
18m on the other hand and the theology of Schlelermacher are 


Concerned with a kind of religious congscionueness, and the views 


of abgoluteness found in thege types may be degignated ideal- 
i8t10. Orthodox theology and Ritgchlianiem are dualistic, 

The absolutene3s of the Chriatian celigion for thege two forms 
of thought depends on the «S8urance it conveys of an indigsput- 
ably divine fact,originating in a gnpernatural or abgolaute 
plane, Hegelianiem and the theology of Schleilermacher are 
moniatic, The religious object thus 1s organically one with 

a certain form which the religions congciouaness takes. The ; 
abgoluteness of th- Christian religion for thee types of 
thought therefore follows from the aggurance it gives of 


po88ea88ing the final and rerfect form of religious coneoious- 
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CHAPTER I 
OR THODOX THEOLOGY, SUPBRNATURA LIAM 


Modern Protestant or thodox theology has developed two 
forms of 8upernaturaliem whichmay be distinguighed as the 
ratlonalistic and the experiential. . Both forms of oz thodozy 
hold that Christianity as an historical religion, L.0., as a 


definite phenomenon in time and gpace pos8segases facts and 


truths of an abg8olute character, Chr i8tianity as an historical 


phenomenon has religions and moral truths which are divine, 
not human; permanent, not changeable; perfect, not improvable. 
The eggentials of Christianity are historical events which 
are unique in character as well as eignificance. Eternal 
truth ane eternal fact thus are found imbedded in a temporal 
and historical prooess. 

| The meaning of this situation in or thodox theology 
will be better underastood if we contrast it with the theology 
of the Heliodement,? The rationalistic theology of the En=- 
liehterment movement was an endeavor to unify the various 
exigting interpretations of Chrigstian dookr ine by reducing 


Chr i8tianitty to its "eaggence", i.., a rational core which was 
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l. Z. Troeltsch, "Aufklandng”, Realencyklopadie f, 
rotestantigche Theologie vu. Kirohe, 
Hanck-Herzog)., 3rd ed, Vol,IT,p.225 ff. 
e8D. 0. 239-240, Kew Schaff-Herzog. Vol, 
IV, p.141 Tf. by Troeltiach, 
Ch.G, Shaw, "2nlightenment", Hasting's Tnoyclopedia 
of Religion and Tihics, VoleV, pp-.3lOff. 
e8p., &S Rational Chr ietianity and 4 
Nattkral religion. 
B, Panjer, Higtory of the Chrigtian Fhilosophy of 
religion, 1887, pp. 536-654; 
H., Hoffmann, "Aufk 


ung” in "Die Religion in Geschiohte 
und Gegenwart", Vol.l1, pp.766ff, e8p, 5. 
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i1deniified with the content of natural reliscion. The doctrines 
coneerning which men digagreed were eliminated, The reBulting 
Christian religion purged from historical and accidental ele- 
ments was reduced to a Yatllonal, univergal, eternal content, 
uncontaminated by the contingent, the temporal, and the 
merely human, * This rational Christian religion is identical 
with pure or natural religion, as contrasted with its distor- 
tion by human irrationalitly and weakness in the various con- 
fliocting geots. The theology of the Tnlightenment thus holds 
that Chrigtianity has an abgolute religious and moral content 
to offer, But in contradietinetion to orthodox theology it 
does not find this absolute content in the historical ag8pects 
of the Chriastian religion but rather in a number of rational 
truths which are permanent, unchangeable, and universal. 

70 prove the validity of the abgolute content of the 
Chrigtian religion the theology of the UZnlightenment could 
gimply refer to the ordinary rational anc universal operations 
of himan thought. Orthodox theology on the other hand had to 
find an histor ical bagis for the eatablighment of the absolute 


content of Chrigtianity. . 


heat hm anttremaand EE e—_ 


(Footnote 1,p.6 Continued) 

R, Zucken, Die Lebengauschamwingen Cer groggen Deuker. 

l. V.A.Zrown points out that Origen "recognizes as the 
Supreme revelation of God, a new eternal Cogpel, and 
regards historic Chrigstianity itgelf as but a pazsing 
8tage destined at last to be gSuperseded and outgrown, 
The 8ame thought is found in the Middle Ages in 
Joachim of Floris and in Nicholas of Cuaa; in more 
modern times in Lessing, "Eagence of Chrigstianity", 


Pp. 67 and footnote. 


We 8hall now point out how the two forms of or thodozy 
attempt to karmonize this claim of the abgoluteness of the 
Chr istian religion with its histor ical character > 


a. Riationaligtic gSupernaturaliam. 


Ratilonaliastic gupernaturaliem egtablighes the absolute- 
ne38 of the Chrietian religion by completely isolating it as 
an higstorical phenomenon from all other religions and other 
phages of human 1ife.© 

_ Higtory 18 Givided into profane and Sacred history., 
The former includes all non-Chrigtian religions, and all non- 
religious forms. of mental activity, art, acience, philosophy. 
Sacred history is confined to the higtory of Taradl, as pre- 
paratory to the realization of redemption, and the events of 
the 1ife of Chrigst, and of the early Christian church. Chris- 


tilanity as an higstorical phenomenon is held to be different in 


—— i ——c — 


1. Gur digcnssion must keep two things in view; (1) the 
Gontent, religions and moral, to which absoluteness 
is agcoribed; (2) the form of argument by which the ab-. 
30luteness of tiat content is establighed, Cur chief 
interes} will center around the Second point, The first 
point however cannot be eliminated entirely and will 
become more important as our discussion progreages, In 
our digougssilon of "rationalistic gupernaturalism” no 
8pecial reference will be found to point (1), 8ince 
1t is quite obyious that the content of the Chriastian 
religion is the traditional one. roughly epeaking, It. 
involves the ideas of = gpecial reGQemptive higstozy, a 
divine human Savior, a threefold participation in the 
p:008e88 of galvation by the triune God, a 8special re- 
demptive act in the death on the crogs, a Supernaturally 
guided appropriation of the 8upply of grace, a final 
cataclyamic termination of his tory. 

24 H, Hoffmann, "Rationaliemngs uv. Supernaturaligmngs" in 


"Die Religion\in Gegohiohte u Gegenwart”,Vol.IV,p.2040ff. 


A. Sabatier, Religions of Authority and the Religion 
of the Spirit, 


kind from all other historical phenomena. 
Profane history is linked together by the eatrict re- 
lationship of cauge and effect, every event is the ontcome of 
antecedent conditions located in the game plane with the event. 
Christianity on the other hand is Gue to gnpernatural cauga- 
tion which cuts the network of ordirary causality whenever 
neceggary. 
Moreover it 18 the gupernatural or miraculous origin 


of Chriatilanity which makes its content absolute, Miracles 
%E 


. 


are the Supreme Sign and teat of absoluteness., 4 Supernatural, 
gSuperhigstorical origin makes any fact or CGoctr ine abgolute, and 
eStablighes its unique trutn. It becomes thus: all important 

to Show that other religions have no miracles, that they lack 
gupernatural caunation, Vodern of thodox apologetios in this 
regpect turns out to be more rigid anc intolerant than the 
apologetics of the early Chrigtian church, The latter living 


in an atmogphere of the miraculous right along, and the CGCig- 


tinction between the natural and Supernatural in its modern 


—_— et. —_—___ ——_— — J__—— 


eewmard 


l. The content of the Chrigstian religion is not 8e1lf- 
evident, as is the rational religion of the Enlighten- 
ment. Certainty of its content is not reached Girects- 
ly but through reliance on miracle, which proves Its 
authority. : 

K, Heim ghows in his "Coniagheiteproblem" that 
this difference between an Taxiomatic” and "author ita- 
tive” conception of theological knowledge goes back to. 
the digcussions of the Fr anciscans & Thomas, (p.31l) 
and has its Source in the neo-platonic or Auguastinian 
and the Airigtotelian theories of knowledge reapective- 


ly. (pp+33 ft) 
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genge not having emerged, could gcarcely brugh agide the claims 
of other religions Goneerning miracles, The only way open was 
to ghow that they were works of evil espirits of the Gevil him- 
gelf. Modern orthodox apologetios however, cannot accept 
guch a pokition, 1t must prove the non-exigtence of all thess 
other miracles and the invalidity of their truth-claim, 

That decides the abgoluteness of the Chrigtian religion 
18 therefore the manner of its origin, If we avail ourgelves 
of Troelitach's terminology we can algo State the 8ituation in 
this way: what determines the abgoluteneas of Chrigtianity 


L 


is not its content but its form.” It has the form of 8uper- 


naturalness and that makes the: content abgsolute or establishes 
11 as the final ultimate truth, 'Any empirical approach to the 
content of the Our iotiab.coligion, its idea of God, the pergon 
of Jegus, his meS31ge, the moral life of the Christian commun- 
ity is Inguffioient, We must firgt have the guarantee of its 
Supernatural roots before we can accept it as abgolute truth, 
The medieval condition is reproduced once more. © It is more 


impor fant to know that God wills certain truths than it is to 


—_—_—— 
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1. Troeltsch, ibs. d. Chr. p.ll. 
2B, V. Chthrein, "Glauben uv. Wiggen"”, 1903, Faith means 


"to agoe pt all those things as indubitably true which 
God has revealed and because he has revealed them", 
Vatioan Council: Paith is "a gupernatural virtue, by 
means of which we regard as true all the things revealed 
by God, not becaugse we can comprehend their inner 'ruth 
by. means of natural reagon, but because of the author- 
ity of God, who has revealed them and who can never 

err nor lead any one a8tray.” Lutheran or thodoxy 

in its mozt ancient form bridges the gap between rea- 
gon and revelation on the bagis of the idea of law, 
God's law is accegsible to rea8on, But law also gives 
meaning to the gogpel., Justifioation becomes ration= 
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fake account of the content of thege truths, Orthodox theol- 
ogy therefore openta iis prinary energy in proving the divine 
or igin of the Bible, or the Cogma of the Church, of Christ, 

of redemption 

Fr om the preceding eaurvey it is evident that the prob- 

lem of the abgoluteness of Chrigtianity for rationalistic guper- 

naturalian reduces itgelf to the enpernatural character of 
Chrigtianity, Absolute truth can arige in an historioal pr 0Ce 88 
8ince the particular historioal pr 0ce889 In which It ariges 

is different from wiat is ordinarily called an higstoriceal pro- 
60888, Although human or profane history can produce nothing 


bat imperfect and changeable contents gupernatural history, 


— being the Girect regult of the activity of the ab8olute and 


perfect Being, offers absolute and nltimate truth. 

The Supernatural origin of Chr is tianity makes its 
contents divine revelations Instead of Saying therefore that 
the aboolutencas of Christianity regts on its miraculous origin 
we might 8ay with equal right that Chriatianity is abgolute 
beoause of its revelatory character. 4 revealed content ac- 
cording to or thodox theology is one which has come about by 
Supernatural intervention, 

The 'teagon flow for establighing the ebsoluteness of 
Chr ig tianity on the bagis of revelation is the dockrine of the 


depravity of human nature as entertained by or thodoxy, Man being 


_ hh MM: ———— N _ _ - 


ally comprehensive becauge of the idea of law, Thus in 
8pite of the extreme dualiom of Iutheraniem between rea- 
gon and revelation, faith becomes comprehensible because 
of the innate moral law. Troeltgch, Vern. wu. Off, bel 


Gerhard u Velanchthon, pp. 134-6. 


8inful by nature his reagon is at the mercy of the lower im- 
pulges., By means of his own inherent capacities he can never 
reach ultimate or absolute truth. If he is to 20600 58 1t al 
all 1t mugt be gupplied to hin. he need for itaving a rigid 
line of Cemarcation between truths a8pringing from the unaided 
human mind and truths having their Source of God becomes ap=- 
parent. Tow the GCoetrine of revelation or Supernatural origin 


18 guppoged to gatisfy this need, 


bd. Experiential Supernaturalism 


Rationaliatio gupernaturaliom, as we have S0en, agcribes 
ab8oluteness to the Chrietian religion because it is the re- 
velation fr om the verfect God. Pinal truth and an abegolutely 
divine Being inply each other. the game combination of these 
ideas is continued in experiential oupernaturaliom.* Never the=- 
1089 we find ift it at the game time a more pronounced emphasls 
on the redenptive character of the Chr istian religion, And it 
is because of this quality that aba8oluteness is agcribed to It 


by the reprezentatives of experiential aupernaturalilem. The 


| mma 


1. "TIhnels, Die Christliche Waterheiffgewiaghett 
" , Zeubralfragen der Dogmatik 
” , Blicke in die weuere dogmatigche Arbeit. 
Tene kirchliche 
a Zeilbethrift. XVI p, 605-622, 
Frank, ER, Syatem der chrigstlichen Gewiggheit 
, $ SysSten der christlichen Warerheit. 
, SysStem Ger chrigtlichen Tthik. 
Troeltsch, Z., Die Aibgolutheit des Christentums, 2nd. 
ed. Preface Pp. XVII-XX and p.10. 


ab8oluteneas of Christianity thus appears as an Implication of 


the idea of redemption, © 


an& not merely as an implication of 
the idea of a perfect and changelegs Uod who is the author of a 
theological 8ys ten. 

Revelation as coneeived by this type of thought is to 
be defined as a redenmptive act in history for the Bake of eg8- 
tablishing a relationship of communion between God as redeemer 
and man as a Sinner needing naivation.* Now 8ince Chriagtianity 
is this redenptiive act religion has found its final meaning, 
1i\s abs8olute iruth in it and no further improvenents can be 
made. 

"Communion is communion you can add nothing to it.” In 
the historic pergon of Jegus redemption finds its fulfillment 
and goal which makes it unique and absolute.” 

Fr om the idea of abgoluteness as the neceagary implica- 
tion of the Christian view of redemption we must now tnrn to 
the proof offered by experiential Supernaturaglism to egtablienh 
the ab8oluteness of Chr istianity. 

Confronted by the Pr 022 88 of modern 8cientific method 
in the fleld of histor ical regearch experiential gupernaturaliem 


heaitates to bage the absoluteness of Christianity directly on 


the idea of an exclusive gupernatural caugality manifeasted through 
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le Hunzinger, A.VT, Fiobleme u. Aiufgaben Ger gegenwartigen 
g9y98 tematigehen Theologie., 1919, p, 65.66,68.69, 
"Pr inzZipiell it der abgolukeitiganspruch durch Gle 
Vittlers8ohaft Jeau Chrigsti vollstandig deatimant".p.7'l. 


2, "Itmels, Londrelfr agen, fp: Dogmatik", pp. 59, 63, 
3s of o N " PD » 64, 55, 
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nigtorically Gigcernible external miracles. Although it avails 
1i8e1f of the idea of a Gualistic form of causality it refraing 
fr om a8ing 1t after the faghion of the rationalilstic or thodox 
theologian to Gdemonstrate the abgoluteness of Chriastianity.. 
Deprived thus of the rationalistic uge of the idea of 
dual caugality the experiential Supernaturalist construes a 
Specifically Chriastian theory of knowledee to maintain the ab- 
80lnteness of the Christian religion, The chief factors of 
this epis temology which are of interest to us in this connec- 


tion are its interpretation of (1) Chriatian experience and 


(2) of certainty. 


(1) In Christianity, go this thepry holds, we have & 


kind of relitious experience unlike every other religious ex- 


perience, In utter contratiction to what might be expected 
the Sinner finds redemption and restoration, Juet as In our 


genge perceptual experience contents are thrust upon us which 


we cannot avoic 90 in Christian experience 8 redempt ive content 


overwhelms the individual and conveys upon him & form of I &= 


ligilous life which no human mind could ever 1nvent.* It is 


this compulsory nature of the Chrietian experience which con- 


giitntes its objectivity. Or rather this feature of compulsion - 
makes 1t evident that the Chriagtian experience is not the out- 
come of our ordinary religious needs but is the immediate ap- 


prehension of God as redeemer through which needs are aronsed 


= Thinote: 11s Chriatlione actartaribenrangty; ihr 
| leizter Grund und inre FutSte hung", 1901. 1914. $6 
2, Ibid, "Z'> -1914. Þ. 196, 
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which oan only be gatisfied in a gupergensible exper lence. 


Salvation comes to the individual as a gur prige and therefore 


testifies to a anpernatur al origin. 
Becauae of its compulgnry character Uhristian experience 


thus places us in a realm entirely different from the realm of 


natural occurrences, Vhe redemptive order of which the Christian 
18 congscious is not explained by the order of nature. TIt is 
an order whoge cauges lis in a plane wholly aifferent from the 
one from which our ordinary experiences and non-Christian re- 
1igious experiences emerge. In other words the redemptive 

order is not a phage of the relative and Lnnianent fornes of 


nature. It is an absolute order. 


(2) But what kind of certainty Goes the apprehens ion 


of the redcemptive order carry with 11? For the experiential 
Supernaturalist gcience cannot furnigh the pattern for the kind 
of certainty needed in the religious and moral realm.” Cer tains 
ty in thege experiences i9 practical uot thdf6 tied and depends 
on an act of will, HmMoreover Ohristian certainty is not merely 
practical 1t has a apecific quality which other forms of prac- 
tical cer tainty are lacking, It is the ceriainty of faith.* 


Fow faith is not a mere mood or gentiment, 1t is directed to- 


wards an object. It 1s an act of trust towards the author of the 


—_ i. —— 
——.. —_— nad 


l, This is the very opposite of what W.4. Brown calls 

paychological abgsoluteness, Christianity is not abg- 
———— lute because it meets every religious need which man 
has, but rather because it produces unique needs which 
- It afterwards gatsifies, 

2. _ Thmels, Zentralfragen der Dogmatik, Þ. 169. 

- $. ®* , Die Christsilioche NOVGr has LOguWAnuho bt , Pp. 194, 

4, ” » Ibid, P». 210, ; 
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redemptive order. The individual who coming in contact with 
the arrangement\of redemption opens up to it in that experience 


becomes congcious of a kind of certainty which is wolly unique. 


Chrigtian certainty thus reats on wat _ hmeles calls a 8Uper- 


natural "Vrentaoheidung".” 


The certainty of faith which the Chriastian poggegages 


IM the outcome of = Supernatural activity of God on the 80ul, 


It in A miracle and holds only for thoge who have made the ex- 
portonoe. Ko an3logionl 31ituation can therefore be found in 
the realn of human RNSOGLGTEE « Chrigtian certainty 1s "gui 
genefis", oupernatural, and aveotute, wholly untouched by 

the relative agpects of other knowledge. - 

The real problem of the abeoluteness of Chr istianity 
as Stated above (p. ) congsigts in the harmonization of the 
olaim of abs8oluteneas with the historic character of-the Chrisg- 
tian religion, Now rtatlonalistic gupernaturaliem tries to 
Solve the problem by introducing the idea of GCual caugallty 
which 1s rationally comprehensible. Experiential gupernatural- 
19m algo has a dual wor16d, the natural wor 1d which is relative 
and the redemptive wor 1d which 1s abgolute. It also conceives 
of the redemptive order as breaking forth at a cefinite time 
and at a definite place in history. in the full effluence of 
{its absoluteness., Put it differs from rationalistic guper- 


naturalism in maintaining that the certainty of this absolute 


IE__ 


1, Ibid, p. 241. 
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redemptive content is wholly unique, Supertational and limited 
to a 8pecial form of chriatian experience, But how Goes the. 
experiential cupernaturatlict relate his Specifically Chr i84lan 
ceriainty concerning the abgsolute redcemptive content of Chris- 
tilanity mich he profeages to have to the regults of the 
Science of history concerning the game content? The rational- 
il8itico snpernaturalist distinguighes between two forms of his- 
tory. Acoording to the one the historical process is a network 
of immanent cauges, according to the other a certain phage of 

1t is the direct product of a transcendent cauge. Put both 
Gonceptions are equally rational. The experiential 8upernatural- 
is8t on the other hand has a special experience implying an ap- 
preciatilon and interpretation of historic Tacks which is wholly 
unique and Superrational and over againgt it an ordinary his- 

tor ical method which as long as it is not coing to gacrifice 

its soientific character muat question the pregupposiilons of 
that experience. 

Por the revpresentatives of experiental gupernaturalian 
the Chriatian tradition as contained in the Eible is part and 
parcel of the redemptive order, Chrigstian certainty is ocertain- 
ly eoncerning the Bible as the "word" of God, i1t is certainly 


concerning a document as GCivine redenmptive revelation.* Chr 1g. 


an 


tian experience thus is in the most vital manner connected with 


a content which is at the Same ting gubject matter for histor- 


ical investigation. Let us gee how . Timels as one of the fore- 


To Ibid, PP. . 218-219, 


mosi repregetntatives of the type of thought now under consider- 
ation meets this 189Uu8 . 


(1) The claims of Chrigtian certainty concerning an 


absolute recemptive order might conflict with the general pre- 
Suppositions of the historical method, The laiter Ceals with 


immanent relationships but the redemptive order is transcentent. 
Ihmel's anawer is that a method mugt chape itzgelf according to. 
the material 11k deals with. If the historical method as a 
means of interpretation meets with experiences which it cannot 
relate to antecedent conditions Iin a gtrictly imnanent manner 
1t must abandon its claim as an all oufficient ingstrument of 
interpretation and make room for another method. 

(2) A 8econd Source of conflict between the certainty 
of faith and the certainty of historical 'science might be Tounte 
in certain Specific regults arrived at by the historical me thod 
in regard to certain contents of the Christian faith. This 
a6ifficulty is met by the following consideration. Higtorical 
inquiry can never get at the meaning which historioal facts 


_ HigBtory never reaches thege 


| have for our communion with God. 
agSpects of the facts which make them revelation, Caristian 
tradition in addition to its purely hiStorical character is 
algo revelatory and Supernatural. As redemptive cevelation it 
makes its appeal directly without any 8cientific mediation, The 
historioat method cannot touch it in its redemptive 8ignificance., 


l. Ihnels, Zenbralfragen der Dognatik, p. 48. 


2, " , Die Christliche Waterheitagewischeit, pp. 288-289, 


(3) Finally how does experiential gupernaturaliem re- 
late the idea of 2 Special form of Chr i6tian certainty which 
proves Chrietianity to be the abeolute religion, to the "tg- 
Ligilonsgegohichtlionhe" viewpoint which places Christianity | 
| In 1ine with #=1ll the other historical religions? The anawer | 
is that the Study of religious facts and movements 1i& different 
from the evaluation of those fete." The Scientific atudy of 
religion cannot golve the question: of the wor th of the various 
forms of religion. It is the 8tudent's own religiosity which 
determines the value of religions. Christinanity's claim to be 
the abgolute religion can be Teated only by the appeal to 
pergonal religious experience, Mere 8cientifio investigation 
can neither affirm nor Ceny..this belief. Here again the un- 
lqueness of the Christian experience exempts the believer from 
Cependence on the pronouncements of history. 

The re8ults of our Study of experiental gupernatural- 
iam may now be 8wined up in the following propositions. (1) 
Absoluteness is a neceagary characteristic of Chrigstianity be- | 
Gauge it is the religion of a divinely accomplisned reGempiive 
act. (2) The unique character of Chriastian experience and 
Chrigtian certainty proves Chrigstilanity to be the abgolute 
religion. (3) The historical investigation of the Christilan 
religion and of religions in general is unable to conteast the 
_ elaim of Christianity to be the abgolute religion Since golenti- 


fio knowledge cannot golve questions oof wor th and value, 


_— 
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1, Ihme1s, Die Christliche Waterheitogeniosheit. p. 306. 


CHAPTER II 
_ RITSCHLIANISM 
The interest of Ritgchlianiem like that of or thodoxy. 
centers in an obJeot of faith. The question of absoluteness 
thus is identioai with the gearch for an abgolute object of 
faith. Such an object the Christian religion is affirmed to 
pPO88e83. 

Since iitshlianiagm has GCeveloped into a great variety 
of forms iti would Seem to make for GClearnegss if instead of 
trying to deal comprehensively with Ritlschlianiam, we take an 
outstanding repregentative whoge views embody the fundamental 
tenets of the 2chool, We 8hall limit our digcugsion therefore 
to the ideas of Vl, Herrmann” in which we encounter all the out- 
Standing characteristics of iitsohlianiom, @-8&., (1) the re- 
Jection of metaphysics in theology, (2) the emphasis on a aspecial 
relizious theory of knowledge, (3) the historical appr oach to 
Christiantty, (4) the acceptance of a 8cientific attitude towards 
the Christian tradition, and (5) the limitation of revelation 


to the pergon of Jegus. 
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l., WV, Herrmann, Die Metaphysik in der Theologie. 1876, 
, Dis Religion im Verhaltuis zun WAlter- 
kennen und zur Sittliehkeit. 1679. 
, Der evangeligche Glaube und die Theologie 
A, Ritgchls. 2nd ed, 1896, 
, Der Verkere: Ces Chrigsten mit Gott. 4th. 
ed, 1903, 
» Cffenbarung u Wander. 1908, 
»» ©thik. 5th ed, 19139, _ 
"*Christlich. Pr otegtantigche Dognatik. In 
Kulture Cer Cogenwark, d Fai -» SS 


W, Herrmann agcribes the quality of abs lnteness. to 
the inner life and character of the person of the historical 


Jeaus, In him a will and power of goodneas manifests itself 


unique in the history of relizilons, Tt 1ifts Christianity there- 


fore out of the realm of the other religions and places it over 
1 
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ord inaty gense of the term, Tt is unrelated Since the ordinary 
forces of nature and his tory a1d not contribute to the produc- 
tion, It is a perfect fact for it is the expres8sion of a per- 
fect God, It is also permanent and uneur pa8sable. 

But although all thege Cegignations perfectly hold as 
regards the idea of absoluteness found in Rits8chlianiem It 1s 


Still more to the point to gay that the ideas of abs8oluteness 18 


—— — tad ——__ wn 


l. The difference between Herrmann's view and the views 
of or thodox theology concerning the content to which 
abg8olutenegss is ascribed is that the former may be gaid 
to be more "factual", It is therefore not 80 much an 
"abgolute truth” which Christianity poggegges accor d- 
ing to Herrmann but an "abgolute tact", an all power- 
ful will of leve ard goodness, This is only a relative 
digtinotion however, The abgolute truth of or thodox 

. theology includes or is the truth of guch facts as the 

8upm rnatural birth of Jegus, his sinleganess, his death 
and re=-2urection, etc, And on the other hand the fact 
of an all powerful will of goodness is a Tack with a 
meaning. { never thelegs an all power ful will of good- 
neas conveys a Sironger feeling of being a fact than 
the redemptive meaning of the Chrigstian Tfaots contained 
in the Christian tradition, The difference beiween 
the two positions reflects itself in their regspective 


418 part and parcel of the abaolute truth of Chrigstian- 
ity for Herrmann it is a means of getting at an utlimate 
historical fact baok of it. 
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an inplication of the idea of the highest good. In Jegus the 
bighest g008 which coneaiets in the triumph of the moral law 
- oyer nature is realized, In him perg8onallity as the ultimate 
goul of things finds full expreasion, The good will proves 
Conquer or over all. The power manifesting 1t9261f in the per 80n 
of Jeans is one which "makes the highest good triumphant” and 
mus tk congequently be looked npon as absolute.* The claim of 
abgoluteness which Chr igtianity everywhere Sets up is the 
natural regnlti of the consciousness of an unconditioned value, 
a highest -ood having found its expresgsion in it, | 
Herrmann's -interpretation of the person of Jegus rests 

on his acceptance of the tentian concetiion of the absoluteness 
of the moral imperative, In Je8us this absolute is historically 
realized, 

| But it is not merely the nature of its content which 
makes Chr igtianity abgolute but algo the way of its. realization. 
Jegus' life as the perfect embodiment of good will is a guper- 


gensible fact, It is an event which is "supra et conira naturam", 


The natural forces at work in the world could never produce a 
phenomenon 1ike the inner life of Jeans. It ariges out of another 


It is the transcendent realm of freedom w 
2 


realn than nature, 


which gave it birth. 
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le WH, Herrmann, Die Religion im Verhelhinis zum Welterk. 
nu 31dblick kect. pp. 82-83, 

Wo, Herrmann, OCOffenbarung u Wunder. Pp. 1%. 

2, Herrmann's dualiom is the Kantian dualigm of a phen- 
onenal and nounenal realm. Caugse and effect as the 
fundamental categories of the phenomenal make it im- 

_ pomaible to regard puenomenal data in a miraculous 
manner. But never theless the moral law has the power 
of 8pontaneous gelf-realization in the world of ex- 
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Having pointed out the content to which Ritschlilaniem 


agoribes absoluteness and the meaning which it attaches to 


absoluteness let us now turn to an exemination of the foundations 


affirmation of 


the abgoluteness of Chrigs- 


on which Herrmann's 


tiantty rests, They are (1) historico-philosophiocal and (B) 


epistemological in Cnaracter, 

(I) he question of the value judgment and the dualistio 
conception of rolietons and gcientific knowledge have abgorbed 
the attention of most 8tudents of Ritachlianiom to eanch an ex- [| 
tent that the aignificance of the philos8ophy of nhistory for 
Herrmann and other iiltgchliank has bften been overlooked, Tow 
although Herrmann rejects netaphysics as an aid for theological 
thinking he opens the door widely to the philosophy of ni8tory.* 
It is entirely wrong to interpret Herrmann's view of the inner 
1ife of Jegus, which for hin conetitutes the central fact of 
Chrigtianity as the outcome of a kind of "common Senge" reli- [| 
glilous experience, On the contrary it is the regult of a Gefin- 


ite iype of philosophy of history. All that we ghall attempt 


P 


(Note 2, p.22 cont'd.) perience. Natural caugation and 
freedom or Spontaneous 801f-realization are the two 
opposites for Herrmann. 

Or thod ox thu.ology on the other hand maintains the 
dualilam of a natural and anr rnatural realn, 4 niracle 
in this cage is an event which cannot be explained by 
its antecedent conditions but has to be referred to a 
oonditilon or cauge of a higher order. Tow Such a canes 
would onee more be a rational datum meant to explain 
an event. The miraculous realm would Still be the ex- 
plicable realn., Fr om Herrmann's point of view ench an 
explanation would put us back onee more in the realm 
of nature for it 1s the explicable, 4 miracle for 
Herrmann is an event which opens up to man another 
reality than nature, W.Herrmann, Offenbarung und 
Wunder, De 1453, PD». 39, ; 

| 1. Cf, algo Kafban in his "Truth of the Chr iotian DOLLGAIT'S 
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in this Short aketch is to point out how Herrmann's affirmation 


of the absoluteness of Christianity is related to his philosophy 


of AP «, | 
History is the realm of mental 11ts* as Cigtinguighed 
_ from the realm of oYjects standing in external relationships. 
Vental 1ife is held together by an Immediate feeling of a8e1lf 
while the realm of obJects Spreads out iIncefinitely, Wherever 
mental life 1s veegent , Experiences are appropriated through 
| an immediate golf-fecling, thus enabling the individual to 
reach a 8elfeontained kind of 1ife. PerSonal life thus has an 
Inner complexion, it has wholeness and Goes not loge itgelf in 
external relationships but comes baok to i to01f,* The histor i- 
cal is therefore jugst the oppoeite of the relational or the 
relative, It is now ea8lly Seen that only history can provide 
an "absolute" for HOT Imann. Its very nature is to be elf con- 
tained and to pogvess wWholengess. 

Pur poge 18 another element which characteriBes history. 


But purpoges are either relative of -abBolute, they are-relative 


if formed on the bagis of experiences of pleagure and pain, 


———_—_—_— 


—O 


I. "Geilastiges Leben”, Objects here is meant in a aggro 0 
genge than physical, So-called external objects. 4 
thing that 1s 3ub ject to a relational form _ think 
is an object. The ,realm of objects may include the 
paychioal algo. Ppyohology as a gcience deals with 
psyohic life in fhis manner and thus neglects the at 
of feeling waich 8elfcons8ociougsngess poggegaes, 
Herrmann, i. Die Religion im Verhaltuis zum Welterkennen 


und zur 3ittilichkeit. pp. 399x400, 48.61 


Aims emerging in this wiae are changeable and make the Iindiyide 


nal ub ject to an indefinite Chain of digzaatiofactions and \ 
gatiofactions, life thus can only find wholengess through a 
highest good, an unconditioned end, in other words through 

the ethical idea, Fow as Such a moral agent the individual 1s 
the aubject of hisfory, Te can only gpeak of true history 
where the moral law or the highest zood is fully realized, An 
historioal life is « life lived wholly from within in accord- 


anoe with the moral law. The historical thus as the ethical 
is the absolute., It is from this point of view that HTerrmann 
is able to interpret the life of Jegus as an embodiment of 


the "purely hisforical” aince it is abaolutely latpentent,*”* 


I. If the life of Jegus as gelf-containged is regarded as 
the truly historical type of life, the lives of other 
human beings are only approximations to the truly niig- 
torical, The term "the higstorical” here is equivalent 
to the German "das Higtorigohe", The proper Tnglish 
equivalent would be the eggSence of history gsince his- 
torical in Wnglish is generally uged as an adjective, 
But I wish to avoid the false aggociations which the 

_ Fferm "eagence" of higtory is apt to convey. 
That the conception of history as here indicated 1s of 
fundamental impor tance for Herrmann's thinking is e8- 
pecially evident from his "Ethies", The cultural and 
gocial environment is looked upon as accidental for the 
moral act, not vitally related to the moral purpose. 
The man "who makes higstory” therefore is not the man 
who contributes to the cultural and social wealth of 
' the race but the one who realizes the moral. law, 
of. E. Troeltsch, Die Grundprobleme Ger Eihik. 
Schriften IT. pp. $62, ff, Troeltgch characterives Herr- 
mann's ethios as the ethies of WH I00T50G autonomy and 
places 1t over againest the ethios of obJeotive ends, For 
tx0e1tgoh morality dogg not merely mean gubJeotive. 7 
attitonomy, 1t also includes obJective goods, thus find- 
ing his way back to cultural contents, (p.684) 
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(2) Very intimately related to the histor ico-philo- 
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S8ophical considerations of Herrmann evubstantiating the affirma- 


tion of the absoluteness of Christianity are his epistemological 


views. . 


In this connection the well known Ritechlian dnaliem of 


knowledge has to be mentioned, which divides Judgments into 


Judgments of fact and Judgments of value, The former dealing 
with explicable reality or the realm of objects express the 
attitude of gBocience. Dealing with relatilonships which wxtend 
indefinitely an ab8olute content can never find expregsion in 
the judgment of fact. The Judgment of value on the other hand 
Geals with experiential reality, with pergonal contents which 
have wholenegss and thus proves an acequate means of GCealing 


with the appreciation of ab80lute oontents.* 


The value Judgment being the vehicle of appreciation of 
an abgolute good the factors involved in the affirmation of | 
 Christianity as this good are on the one hand the nnoonditioned 


moral law involved in the Gdegire to bqa pergon and on the other | 


— — — 


FL 


1, Ve are here Cealing with matters go familiar that it 
needs anapology almost for referring to them at all, 
Tt is the larger connection in which they are put that 
will Jjustify this ingertfilon, But in apite of the fam- 
i{liarity of these ideas of Ritschlianiom it is often 
overlooked that the value Judgment in Herrmann's thought 1 
at leagt is not a particular religious form of expres- FR 
gion. . Its conneotion with religion is only indirect 
mediated by the fact that the Christian religion is 

_ historieal, The value judgment expreazes historioal 
reality and 8ince the Christian religion is historical 
14 mus t make use of the value Judgment. | 
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the picture of the inner life of Jegus, CYubJject to the ethioal 
necea8sity of an abgolute Standard of evaluation we are over- 
whelned by the epiritual power manifested in Jegus and cannot 
byt gurrender to it in an act of pure confidence. In this manner 


the inner life of Jegus becomes the revelation of a redeening 


_ reality making us congcious of an abaolute moral will which 


nas full control over the forces of nature, 
It is thus by an inner act of direct appreciation that 
the ab2oluteness of an historiocal fackt 1s egtabliched. But how 


does Herrmann relate the method of ordinary historical inquiry 


to this method of direct appreciation? Herrmann gives full 
260pe to the Scientific method in acaling with the Chris tian 
tradition. But it only gets at the mere husk of hiatory, its 
facts and their relatilonghip is his contention, Tis core, the 


appropriation of experience by a peraconal elf, is wholly beyond 


the historioal method, The evaluational method (as the truly 
historical method) thus fills the gap. It is a etrange 2itua- 
tion two methods dealing with the game material, one of which 
makes it wholly relational, the other finding in it an abaolute 
aatum, And the most gerious feature is that for the ea8tablieh- 
ment of the fact of Jegus and his inner life Herrmann is Ge- 
pendent on the Bocilentific method. 

Summarizing now the outstaniing features of Herrmann's 


view regarding the problem of the abgoluteness of Chriotianity 


we have the following propositions. 
(1) The content of the Chriatian religion to which ab- 
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80lutnegs is agcribed by Herrmann, as compared with the ab8olute 


content of_or thodox theology is greatly reduced, Tt consists 


in the frangcendent will of perfect goodiness, triumphant over 


nature, in the pergon of Jeans, 


LPR 


(2) Ts this content abgoluteness attaches for two rea- 


gons, firs! because of its very nature as the highest redemptive 


good and gecontly, becange of its origin in a trangcendent | 
coaln,* 
(3) The affirmation of the abeoluteness of Christianity 


is vindicated by an ethical philogophy of hiastory which regards 


the realization of the moral law as the eggence of history, 
and on the other hand by a Special theory of knowledze able to 
cope with an eagentianlly historieal religion.” 

(4) The gciantific method is given full away in dealing 


with Chriatian tradition, but 1Iit is forbiddan to tregespass upon 
the abwlnte content of Chrigstiani ty. 
If we compare Herrmann's pogition with the poasition of 
-gxperiential gnupernaturaliam in regard to the question of ab- 
S80lnteness the ontentanding differences geem to be theae, (1) 


Herrmann's views rest on a Kantian philogophy of history which 


A. tt a. md — 


1, The meaning of abs80luteness implied in the first 
phr age is that of perfection, permanence and 
8Bingularity, the meaning of the Second phrage is 
that of an underived content, 

2, of, the remark on page 22, footnote 3, The goien- 
F tific method is applicabh to all religions, which 
—_—_ -- - ate purely phenomenal, The value judgment 1s Ge- 
= © roo 3-94 Wn the Chriostian religion as a non-phenomenal 
b pL uct. 
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epistemology of Ihmels gives way to a general epistemology of 


a redemptive history limiting thus the element of absoluteneas 
to an ethical content. (2) In the 8econd place 
evaluation regarded as compe tent to justify the claim of ab- 


goluteness made by Chriastianity. 
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CHAPTER III 
HEOLIAN ISM. 
The types of theological thought remaining for our 
examination are prodcuets of the movement of thought called 
Absolute Idealiom. FKant's critical analyosis of the ideas of 
pur 9 reagon, the wor 1G, the 8onl, and God had conasiſderably 
Shaken the belief in the existence of trangcendent obfiects. 
But ingtead of giving up the Search for an unconditioned alto=- 
ge ther, the attempt was made to locate it in the principle of 


reagon Itaelf inastead of placing it outaside of reagon demanding 


reagon to gragp 1t ag an object external to itgelf, The uncon- 


ditloned thus is mate an immanent principle of Mind, Kant's 


own Critique of Judgment was an endeavor of this type to estab- 
Li8h the unity cf nature and mind, of reagon and SengSe as an 
immanent prineiple of the wor 1d process. He was followed by 
Schelling and Hegel, The latter's Pan-Logiam and the former's 
philogophy of Identity are forms of immanent abgolutiem, 

The immanent approach to the unconditioned eignifies 


a new epoch in the atudy of religion. The obJective reference 


to trangocendent objects in religion is replaced by the concep= 
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tion of religion as a particular tyre of human conscilougness, 


organically one with the religious object. 
It is eagily 8een that this type of religious thinking 


will formulate the problem of the zbeoluteness of Chrigtianity 


in a very different manner from the types of thought previously 
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examined, 


of religibus c ongciougsness is absolutely perfect and ungur- 


paggable. 


The question now will be whether the Cheiatian form 


In the wzitings of certain Hegelian theologians and of 


gSohleiermacher we find other problems approached in this mnner, 
It is to the golutions whech they offer that we guet turn. 


We Shall again relate their views of absoluteness to their 


rea8peotive Conceptions of history, wince this is the main in- 


tereast we have in connection with this 8tudy.* 


Hegelianiom® 


religion for the Hegelian theologian is the congciougsness 


of God org the Infinite natural to man in the form of thought or 


feeling. 


_ The nhistory of religions is the procegs of development 


L. CT. D+ 6. 


2. 


3, 


_Lipsius, Lehrbuoh 4 evangel. prot. Dogmatik. 


Jlaim of abg8oluteness of Christianity - its 
his tor ical character. 
Hegel, VogloegSungen uber die philogophie der Religion, 1832, 
” o Voulegungen uber Gile Philaophie dex Neltgegchichtie. 
Bledermann, Christliche Dogmatilk. 19069, 2nd of. 1864-5, 
Lipsius, Lgh!rbuch Cer evangeligch protestantischen 
Doagmatik. 1876, 
0, PLleiderer, Religion u ſeligilonen, 1906, 
, Relicgiongphilogophise auf gegchichtlidver 
Grundlazge, 3rd ed. 1896. 
" , Die Ritsohl'sche Theologie Kritisenh 
belenchtet. 1891. 
* , Tvolution and Theohogy and other Pazays., 1900, 
Drews, Religion als GelbstbewUsstaeein Gottes. 1906, 
J, Caird, Introduction to the philosophy of Religion, 


Chrigat Hegelianigm would have 8aid "in the form of im- 
aginative, pergeptual or refledotive thought", But there 
are a number of Hegelian thinkers who do not limit 

religion to thought. For. 0. Fleilerer religion is the 
congcioumness of God in the form of the twofold feeling 
of freedomand dependence. (Evolution and Theology) . 
C2 algo TJ. Caird, Intr., to the Fhil., of Rel. or Pj, 
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of the oonsoiougness of God, In Chrietianity the process 
reaches its olinax, and the religious econsciou8ness finda its 
perfect and ultimate aelf-realization. The Christian religion 
thus 1s the abgolute religion, while all the other religions 
are mers approximations to the zoal. They are but "broken 


the Christian religion is 
1 


1izhts" of the nature of religion; 
the perfect embodiment of the "truth" of religion. The re- | 
ligious c ongciouaness of gonghip and the ethical conseilougness 
of love as manifested in the founder of Chrigtianity ace the 
abgolute falfillment of the idea of religion, 'Chriotianity 
thus ppegegsaes the ultimate principle of religion although this 
principle may never be fully realized in the history of the Chrigs- 
tian religion. 
In Hegelianiem the affirmation of the absoluteness of 
the Chrigtian form of religious congsciousness regts oh a re&- 
ligio-philogophical basis, The isblation of Christianity 
encountered in Orthodoxy and iitigchlianiaom is given up beoause 
of the idea of dual caugality implied. The idea of evolution 
which is eimpLly the canrather iactyle applied to historical phen- 


omenon Goes nok allow any break or gaps in higtory, The game 


_ —— —_— ——— —m— 
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(Pootnote 3 p.31l cont'd) Blederman, Chrieste., Dogmatik. 
In regard to the phrage: natural to man of. J. Calird, 
Intr. to the Fhil. of fel, Chap. TV, The Necegoity of R 
Religion. 

1. All forms of religion have in a certain genge an abgo- 
lute agpect accorcing to ilegelian theology, KHeligion 
is the abgovlute form of congsciouaness Bince it is the 
Gon 801ougnes2 of the unity of eubject anc object, The 
knowledge and action eons8ciougness is bipolar breaking 
up into 8ubject and object, they are thus relative forms 
of congciousness, O, Ffleiderer, Fvolution and Theol 

2, The absoluteness of the principle of Christianity mus 

be digtinquighed from the abgolute realization of the 
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prinoiple of caunal connection which nolds for other historical 
events holds for the Chrigtian religion, The goientific method 


therefore demands that Chriastianity as an historical religion 


Should be placed gide by eaide with other religions, There is 


nv MECEEIEEE 8ign or 8&pontaneonus ethical caugaton to prove 
1 | 


its absoluteness. 


xejgecting miraculous caugation, Hegelian theology turns 
to a comprenensive urvey of the entire religious field, to en- 
tablish the absohuteness of Christianity. It is the compara- 
tive atudy of religions which proves Chrietiantity to be the 


very fulfulnent of the truth of religion, The implication || 
nere is that all the other religions are relatively true while 


the whole meaning of religion as fully expregged is found only il 


in Christilanity, The oppoaition between Chriestianity and the 
other religions is thus abandoned, A41ll religions form a con- 
tinuous developmental procegs in which the final meaning, the 
ab8olute fruth is at last realized, The comparative ne thod 
moreover makes the content of the various religions central in- 
Stead of the form of their origin, The quegstion of the abg80- 


luteness of the Chriagtian religion is Cecided not by reference 
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to a Special form of caugation but by means of the excellence 
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the principle. In the former Senve Chrigstilanity 

is ab8olute, in the latter 1t is not. 
of, ©. Pleiderer , Religion u. Religionen. p. 51. 
, Zrolution and Theology, PD. 91. 


L. The S8trongest and leagt ambiguous apponent of auper- 
natural theology among the Hegelian theologiang 
Seems to be 0, Pfleiderer., Cf, his Evolution and 
Theology, Þ- 2, Þ+ 46, Þ. 9. and alw Ritgchl'sche 


Theol *. Pp. 94, 
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of its religious and moral contents when placed face to face 
with the contents of othes religions, 

From a cong8ideration of the general bagsis on which the 
Hegelian approach to the question of absoluteness in religion 


treats let us now turn to the actual means and ways employed to 


e8tablisgh Chriatlanity as the abgolute religion, The argument 


is of an higtorico-philogophical character. 

Higstory acoording to Hegelianioem is the unfolding of 
an immanent reagon, TIts manifestations are found in anch 
permanent iistorical phenomena as law, morality, art, 8cience, 
religion, FTvrery historical movement thus is the realization 
of a rational prineiple eonstituting its "eagence". 


This conception of history thus permits the GCigstinoction 


of the principle of a movement and its mnanifestation., The prin- 


eiple is the vital foroe from which a movement aprings, and by 
which It is gugsfained, 80 as to constitute it a continuous pr o- 


0888, The manner of its manifestation depends on the envyiron- 


L 


mant.,” FTrinciple and manifestation are GCegcribed-as a8dnl-and 
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ls Lipsius' definition of principle is found it 160 
of his Lehrbuch der ev. bday pode p "Un ter Px ins 
olp" versteht man wnizeme 

aus welcher eine Vannichfaltig keit von Verkmalen 

eines Gtangen oder ein zu einem Yanzen ver. Bundener 

Complex von ver8chiedenartigen Tr 8acheivungen erklart 

wired”, The whole and its principle are related as Soul 

and body, as inner and outer, as ideal and real, as 
eg8ence and reality. (Wirklichkeit), "Das Prinoip einer 

Religlon igt also 8eine blogse "IGee"” wenn man Tee im 

3inne eines bloss vorbilddichen Inhalts mimml , es 


i8y4 nicht blogs Norm, gondern Zugleich lebendi gs 


geistige Vacht, nicht blogs ein Sollen gondern zugleicht 
ein Sein, weloches 8ich als innerer Grund der Prgcheinungen 


betatigt." 
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body, inner and onter, core and hugk.: 


AS applied to the problem at 1igzue the dietinotion 


between a prineiple and its tranifegtation means that Christian- 


ity as a religions principle may be looked upon as absolute 


while its nanifestation as conditioned by a certain intellec- 


tual, Sooial and political environment has to be considered 


F 


relative. 
Higtorical perg8ons are the bearers of principles. As 

; per gong they are purely relative conditioned by the times in 
which they live. The pergon belongs to the imperfect, untrue, } 

contradictory aide of things, The principle the pergon eXpr 089 - 

eg on The other hand might belon;g on the aiGce of the permanent 

and the true, Hegelian theology could look upon Jegus therefore 

as conditioned by ris environment. Tt could find in hin a truly 

historical pergcn, while at the game time affirming the abg80- 
"luteness of the principle manifeated in his religions and moral 


consoiougness,” It is thus to the universal as over againgst 


the rarticular to which absoluteness attaches. 


Another idea of vital importance for the egtiabligshment 


of Christianity as the absolute religion is the Hegelian con- 


vception of historical change, The historical pro0ceas i8 the 


zZradual unfolding of principles by means of «s oangal and telep- 


—_Þw mt ———_——_—d ——— I I En 


(Footnote 1 p.34 Cont'd) 

AB, Biedermann, Chr istliche Dogmatik, 148.1. "ein- 

heitliche Triebkraft”, "3Zeele Ger Lebengaugserungent', 

0. + kick Zyolution and Theology, PÞ+ 825, Þp. 30, 

Po ” ' p 
l. O4 Pfleiderer, EZyolution and Theology, Po 52. 


logical arrangement, The history of religions must be viewed 


therefore as a Series of unfoldings in which the chain of 
oauanes is at the game time the purpoesive approach toward a 
goal, The idea of organic development enables us to interpret 
Christianity as the outcome of a -process of development teleo- 
Logloally directed. All that was contained in the moat frimi- 
tive form of religious cons8cionaness in a germ like manner 

has come to full fruition in the Christian relizczion, Hegelian 
theology inatead of oproging the caugal method of gcience in 
dealing with Chrigstian higtory as Supernatural ism and R1itech- 
lianiam to makes uge of it, Þy means of the ordinary conditions 
of hiatory the idea purgues its march towards its final goal. 
Un the other hand the caugal chain is more than a mere caugal 
chain, it is a teleological P1 000838. [t is iis pur poeaive 
character which gaves the higtorloal movement from pure 
relationigm, The relational complex finds wholeness and 8Self- 


consigtenoy through the idea of a goal.*' - 
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ls The later followers of- Hegel in theology refrain from 
interpreting the process of organic development as a 
Gialectic procegs in the Hegelian gSense, [Thegis = 
antithesis - gyntheasis). They insigt on the teleps 
logical oharacter of the process, The enc works itaelf 
out through the coaugsal network. Zut the partfcular 
nature of the process finds no analysis, 

The reagon for this negleot of the Hegelian idea of 


1 ainleetio is probably to be agoribed to the interest 
5 which thegse men have in the final reeult of the process, 
1 Hegel was more interested in the procegs itgelf., The 


pr 000988 as guch in its chargcter of congtant digin- 
tegratton and reconciliation was the value agpect for 
hin. of. 2. Troeltsch, iivtorigmus, p.246, Troeltasch 


ian dialectic makes an attempt to overcome the common 
migunderstanding of Hegel's method as a form of a priori 
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in his brilliant expoeition of the meaning of the Hegel- 


agednotion of actual historioal contents, Hegel's dialectic 
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The cer fainty in religion in general and in Chrigstian 
religion in particular is logical according to Hegelian 
theology. The dualietic epiatemology of experiential Super- 
naturaliam and Ritgchlianioen 1s repla ced by a monigtic form 
of epistemology. The convietion of the absoluteness of Chris- 
tilanity 18 a rational conviotion resting on the rationality 
of the God-congciougnege in general arid on the comparative 
Survey of the higstory: of religions, 

The truth of the conscionsness of God is chown by its 
neces8aity, The idea of the Infinite has the game immediate 


cer tainky about it as is found in eangse verception.* But 


moreover the idea of the Infinite overcomes the opponites of 
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8e1f and world, apirit and nature, individual and gociety and 
thus turns out to be the higheat principle of integration. 
The truth of Christianity cannot be eatablighed by means 


of a apecial theory of knowledge. It rests on the higher type 
of integration Chriatianity gives to the religious and moral 
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was meant to be the formulation of a law at work in 
the oonerete given contents of nhistory., EF. Trgeltsch, 
; Histor iamus, Chap, III, BZ. 

2.(page 36). Chrigtianty as the ultimate principle of the 
religious consciougsness is not the common element of 
all religions. The principle of Chrigtianity cannot be. 
found by abstracting from all the differences of re- 
ligions and retaining what they have in common, The 
ahve fue is not the abstract universal. Cf.,J.Caird, 
ntroduetion to the Thilogophy of Religion, pp.75 ff. 
0, Pfleiderer, iligchl's Theologie, P. 2L. and Zyolu- 
tion 4nd Theology, p. 146. 
J. Caird, latroduetion the the _ of Religion, 
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contents. "It removes the one-aideinegs and gums up the zeli- 
&ious inolinations of mankind in an eagentially true and gatis- 


factory manner.” 
Before going on to the views of Schleiermacher let us 


review the regults of our Study of Hegelian theology in regard 


to our problem, 

(1) The queastion of the absolnuteness of Chrietianity is 
reduced to the queetion of the historical poeesibility of an 
ultimate form of religious congsciouaness, 

(2) The affirmative anawer is given to this question. 
on the bagis of a philogophy of history, which regards univergal 
prinoiples ag the forces of history and combines with the Kea 


of caugal connection the idea of purpogsive Cirection. 


(3) The Hegelian philogophy of history instead of being 


hostile to the ordinary genetio method of gecular history as 


Supernaturaligm anc iitechlianien accepts it utilizes it, but 


CS) CINE HERA a pdt” 1 


transforms it. (Sec. 2) 
(4) The conviction of the absoluteness of the Christian 


religion reasts neither on a Special form of religious exper ience 


nor on a Supernatural form of appreciation, TIt is a perfectly 


logical conviction. 


1. 0. Pfleiderer, Evolution and Theology, Þ- 166. 
7. Caird, Intr. to the Thilsophy of Religion, PD. 343. 
"Phus , whatever elements of truth, whatever broken and 
goattered rays of light the old religions contained, 
Chr i8tlanity takes up into itself, expalining all, 
harmonizing all, by a diving alchemy ransmuting all, 


yet {mmeagurebly transcending all.” 


CHAPTER IV 
3CHLE IESMACHER 


L 


atiiltude towards the 


In dealing with Sohleilermacher's 
quea8tion of the absolutenegss of Chriatiant ty we Shall neglect 
thoge agpeots which he has in common with Hegelian theology, 
8-%s, the immanent approach to religion and his ue of the 
comparative ne thod .* All we intend to Go is to analyze his 
view of history and its gignificance for the absoluteness of 
Chrigtianity., 

Two main conceptions are Geveloped by Schleilermacher 
in regard to our problem. The firet edition of his "Reden uber 
als Religion” and the Bection on the Thilogsophy of religion In 
his "Der ehristliche GClaube” contain his earlier viewpoint | 


least influenced by ecclesiastical doctrine, The aections of 


his "Der christliche Blaube” dealing with the dootrine of-Christ 


reveal a different attitude, Let us now examine thege views in 


gSuccenslons 


——_— —— 
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1. F.22, Sohle lermacher, Veber die Religion. ed by R,Otto, 


4th ed. 1920, 
, Monologen nebst den VoparbeLlten, 
ed by.oM,Schiele. and ed,by He 
Vulert. 1914. | 
» Dialektik, ed.by L.Jonas. 1639. 
» Dialekiik. ed. by J.Halpern, 1903, 
Georg Wehrung, Die Jialektik Sohleilermachers. 1920, 
P,T,D, Schlelermacher, Der Christliohe Glaube, 
#, Vulert, Sohleiermachers Gegchichisphilosophigche 
Ausichten in ihrer Bedentung fur geine 
Ttheologle, 1907, 
2, Fr. Sohleiermacher, Veber die Heligion, ed, by 3eOtto, 
4th ed. 1920, 
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Religion is an historical phenomenon and as 8nch has 


all the characteriagtics of aiotory.* Now higtory 1s the realm 
of individuality, The particular features of institutions and 


of mental products constitute the eagence of the historical 


procees.,* The history of religions is thus the display of a 
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number of Individual forms of religiosity., 4 particular in- 


tuition of the Universe and connected with it a particular 
fuslon of the feelings of dependence and independence gives 
each form its apecific quality. 

Each religion as an individual whote is infinite, it | 


is independent of other forms of religion for its completion. 


in every historical form of piety, religion is grapped in its 


wholeness,® 


— — 
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The conception of particular religions as infinite in- 


——_— kt. —_— 


l, Religion for Schleilermacher has algo a trangcendental | 
or 8uperhistorical nature. Bui as a mere a priori | 
(feeling of absolute independente) it is merely | 
potential. It is the a priori, the feeling of abao- | 
lute deyvendence as realized under definite empirical 

v con6itionawhich constitutes actual religion. 


2. Ancient civilizations {Chinese @.8.) as lacking the 
pr inciple of individuality are leas historical than 
our modern civilization. In the animal kingdom we | 
get below the realm of htistory eince it lack the | 
pzineiple of individuality and knows only universals. | 
Schleiermacher is the true gon of xkomanticiam in his | 
view of history. "Veber die Heligion", pl 120, p.65. 


3, "Veber Gie Heligion",p., 1858, | | 
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dividual totalities excludes for Schleiermacher the idea of a 
teleological connection between the different religions. Zach 


religion is = 8gelf-contailned achievement lacking all connection 


with or dependence on others. ile mnst now look uponthe history 
of religions as a teleological geries in which the last containg 
the meaning of the preceding forms, Schleilermacher Sometimes 
Speaks of the syStem of religions, This ex reaaion indicates 
that each religion is an integral part of religion in its 
infinity, But it does not involve a televlogical Sequence of 
forms of religion. HER 

mat nou is the bearing of ' >ohleilermacher 's philosophy 
of hisfory with its emphagis on individuality and non-teleologi- 
cal connection on the problem of the abgsoluteness of Chr igtian- 
1ty? Tt-inplies the abgsoluteness as well as the/£elativity of | 
the Chrigstian religion paradoxical as this may by Chr i8- 


tlanity Iike every other articulate religion forma an individ- 


ual totality. It regts on a particular religious intuition and 


feeling which is absolutely perfect in its own way. But this ' 


per fection or abgovluteness does not put Christianity in a class 


all by itgelf making it the religion, anc moreover 1t is not 


L 


abgolute in the gense of being the Tinal religion, Conditions 


may change to 8uch an extent that the central intuition of Chrig- 


tianity will-no longer be undergtood, and then a new form of 


religion may arige, As an individual form of religious conscious- If: 


_ _—_— hh þ 


hd 


l. "Veber die Religion”, pp. 186-189. p.l60. 
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neas Christianity like every other religion is reaiative in the 
Senge of being conditioned by the mental, Social, political 


and economic agpeots of the age in which it originated and grew 


ups Again the rejection of teleology an Schleiermacher's part 
prevents hin from interpreting Chrigtianity as the only and - 
final truth of religion of which all the other religions are 
relative approzimations, transmiting and perfecting these par- 
tial truths in an ultimate manner. 

But there is a Second line of thought which terminates 
in the conception of Chrigtianity as the final, mw cfect and 
angur pagaable torn of religious ard ethical cong01iougness . A9 
an adherent of the Thilsophy of Identity Schleiermacher looked 
apon the nigtorical proces? as the gradual objectification of 
reagon and 8piritualization OL nature.” i7hi9 procegs he aggumes 
has reached its climas in the Christ of the Church as an hig- 
torloal pergon, He is ihe ideal or typical man different from 
all others. cta8gential Binle g9ness and abgolute perfection are 
attributed to nm, © Thus we Tind in Jegus &a God-congciousness 
which is abs8olutely unique. The historical individual in this 
manner 1s transformed into the univergal type, for which the 


particular conditions of the age Co not count, being as ganch 


ungurpassable and fingl, There can hardly be any Goubt as to 


the arbitirariness of this whole procedure by whioh 3chleiermacher 


fits a traditional GCootrine of the Church into a particular 


__ VEG eta _ ———_ ——— — —_————_—. WEE yet. At 


1. 3chleiermachers Dialektikc, ed, by Halpern, pp.340-341. 
2, "Der Christiiche Claube”, 98, 
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kind of philogophy of nigtory, It is an "attempt to make the 


g0Clegilagstioal Chrigt acceptable to the epirit of the modern a 


wor1d" as G.3, PTogter gays, but by no means the lant.* 


The certainty which attaches to the Chriastian religion 


18 non-rational, aubJective,and imnediate. The teat of Giffer- 
ent religions values is the general reg8ponse called out in us. 
The religion In which we find ourgeeives will be the highest 

$ for us, * The absoluteness of the pergon of Jeg8us, as expresg- 
ing ihe typical Uod-congciougness, is indeed the outcome of 
a Logical conatrucition of history, but the acknowledgment is 
wholly avrbJective and non-rational. Christian experience does 
not carry with it an absolute certainty of religious objects. 
It is not uged by Schlelermacher to overcome the relativizging 
tendencies of historioal science. 

The outcome of our examination of Schleilermacher's views 
in regarc {o our problem may be gSumned up in the following 
propositions.. 

(1) According to one line of argument Schleilermacher 
o0lains absoluteness in the strict gengse of finality for the 


religious and ethical consoiougness of the historical Jegus. 


mw <a  —__ ——_— —— 


1, It 8eems to me that Schleiermacher's and Herrmann's 
Chr i8tology constitute parallels. In both cages the in! 
abaoluteness or uniqueness of the pergon bt Jegus 1s T 
made acceptable by «a special type of Fhilogsophy of 'l 
History - the Thilogophy of Identity in cage of 
Schleilermacher, the Kantian Thilosophy in Fernamann's 
cage Þþ and both cages mean the Ce-historizing of the 
per8on of Jegus., 

= 5 G,B.Foater, the Finality of the Chrigtian Religion,p. 354. 

F. 3 2, {eden uber Cie :iteligion, DP. 62, 
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This reault is reached by universsliz ing the pergon of Jegus 
and iransforming him into the type of the ideal man. 4 8pecial 


type of philosophy of history grown in the 80Lil of the phil- 
o8ophy of idenitty furnishes the foundation for this interpre- 


tation of the pr: reon of Jeanus. 

(2) As long as Shhleiermacher makes the principle of 
individuality central in his historical thinking = relativis- 
tic eatinate of religions including Chrigtianits is found. ALL 


that abgoluteness on this bagsis means is the wholeness and 


6 cmpletion of each form of religion, But the perfection of 
one Torm of religion Goes neither exclude its digappearance in 
tine nor the peffection of other forms. 


(3) The evaluation of religions on the basils of the 


comparative method is free from the logical necegsity of THegel- 


lan theolozy, It consiets in a pergonal emotional reg8ponse. 


Summary 


Our ghort review of the main conceptions of the abs0- 
lanteness of Christianity has made it clear that the problem 


of abs8oluteness is a very complex one. 


The pr oblen itgelf ariges out of our modern historical 
\ ; \ 
way of thinking, which finds it extremely diſficult to combine 
the claim of abgoluteness which Chrigstianity makes with Its 


L can 


hnistorical character on \which it is just as insistent. 
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= heorTinch. Der Hietoriomas nu, Seine Frobleme. Chap. 1,2. 
"The modern origin of the philosophy of history", ON 


PP» 11 ff, 
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the claim of posgegaing the abagolute truth about God, man and 


the wor 1d be harmonized with an historioal mode of thought is 


the question., 


But although the general meaning of the problem is clear 


the question as to what conastitutes the absoluteness of Chris- 


tlanity Is by no means angwered in the game manner, The 
question 49s we have Seen 1s linked up with various conceptions 
of what constitutes the real nature of the Chriastian religion. 
Two outs tanding views we have referred to. (1) Po the Super- 
naturalist and the Bitechlian Chrigtianity is a divine GConation 
to man through historical device. TIts abgs8olutaness 


is therefore identical with its Supernatural to transcencent 


origin, (2) The Tegelian theologian on the other hand and 
Sechleilermacher look upon Chriatianity as the regult of an Iin- 
ner ripening of the religious anc ethical conscionuemess of 


mankind. Abg8oluteness in this cage means fulfilnent , perfec- 


tion, finality., The queation here is that of the ultimate 


validity of the Chrietian form of religious and ethical con- 


g8clLougne2s. 


Since the quality of absoluteness in both cages attaches 


to an historioal a8ituation, the 80lution of the problem reasts 


on histor ical means. . Naturally thus we are led into the loglo 


and philosophy of history. whe main i88nes arieing in this - 


conneotion are the following. & 


(1). For Supernaturalieom and Ritschlianiem the aim 


is to egcapt dhe conSequences of the ordinary golentific me thod 


- 
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applied by 8ecular hietory.” me abs8oluteness of Chrigatianity 
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is maintained on the ground of a dual form of caugglity. 
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Rtitgseohlilanien as 2X pre880d by Herrmann has complicated the 
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problem of dual caugality etill more by going back to the Kan- 


tian caugality of Treedom. 


Idealistic theology on the other hand welcomes the 


genetio method of moGern historical gicence, Hut it eppplements 
it by Introducing the principle of teaeology. The historical 
process thus becomes a movement towards a goal although real- 
izing Ii8elf through a 8trictly caugal chain, The underpinning 
of the caugal principle by the teleological makes thus for the 
interpretation of Christianity as a goal of a procese of evolu- 
tion, 


(2) History allows the uge of univergals. And therefore 


we are entitled to abstract from particular conditions, 4s & 
relative phenomenon Chrigtianity algo has a universal ag8pect. 
It is this aniverenl aS8pect, its egggence ag over againast its 

temporary form which makes it aboolute; ov Fegelianiem holds. 


Our problem thus involves the whole question of. the relation 


of the univergal to the particular in MKistory, and raiges the 


the question whether history allows any other universal except 


that of caugal connection. 


le. It is impoesible at this 8 tage in owr GCigcuggion to 
raige the question as to the meaning of the historical 
method. Tt mugt be taken in its general 8ignificance. 
Immanent caugal connection, genetic derivation, grad- 
nal development are its chief glogans. 


The problem Just mentioned is exceedingly important 
cons8idering that all the views maintaining the absoluteness 
of Chrietianity which we have examined, bage their ag8rtion 


on ome universal or other which they find in Chriestianity. 


Insi8ting on the individuality of nietorioal phenomenon turns 
his truly historical pergon into a univergal being and makes 
him the typical exemplar of the tealization of the moral. 
Schleilermacher eStablighes the absoluteness of Christianity 
by making its founder the univergsal man, the archetype of 
what really constitutes human nature. 


(3) If Schleilermapher in his "Veber die ieligion” is 


right in naking the category of Iindividuallty central for his- 
tory it would Seem that the anger tion of the absoluteness of 
Chr igtianity is hardly tenable, It is therefore eg8ential to 
the 80lution of our problem to investiigate into the exact 
meaning of histor ical individuallty. 

Our Burvey of the various ye thods ug8ec for the Solution 
of tne problem of abeoluteness g's also brought to light the 
epistemological complecations involved. Hegelianiom agSumes 


that the claim of the abgoluteness of Christianity rests on 


logical grounds and can be demonstrated objectively. Super + 
naturalistic Rationaliem also relies on rational conviction. 
Ritgchlianign holds on the other hand that history mugt make 
u8e of appreciation az a means of agcer taining absolute teuth. 


Experiential gupernaturaliom takes refuge in a Specifically 
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Hegellaniem has its principle of Christianity, Herrmann although 
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Chr wtlan theory of knowledge to maintain the absoluteness of 
Chrietianity. Schleilermacher again appeals tov a eubſectiye 
and immediate reeponse of the mind> 

As we pages on to our aStudy proper - the examination 
of Troelitsch's view of the absolutness of Christianity - we 
ghall notice that all these- factors enter into Troeltsch's 


4 


aigcuasion of the problem and the method of its solution. 
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DIVISION IT, 
THE DEVELOPWINT OP TROELPSCH'S VIEWS CONCERN ING 
_ABSOLUTIN2S2 OP CHRISTIANITY 
L 
The oonceptions of the absoluteness of Christianity 
in Trotestant theology Sketched in the firet Givigsion consti- 
tute Troeltaech's inheritance on the basls of which he develops 
his own views. Our endeavor in this division will be to trace 


the various formulations of the problem of the absolutaness 


of Christianity entertained by Troeltsch and the methods em- 


ployed in the effort{ to find a solution, aris8ing out of that 
inheritance. Por the gake of fuller orientatton our 8ketch of 
the development of Troeltsch's views of the problem of abgo- 
lntenens will be preceded by two ahort gstatenments concerning 


the chief aim of Troeltseh's theological ard philosophical work 


and his general theological anc philesophical Cevelopment te- 


gpeotively. 


2. 

The theories GCealing with the establighment of the ab- 
S80duteness of Chrigtianity examined in the Tirst &ivision fall 
into two classes as far as their attitude towards Science and 
Philogophy is concerned, Experiential Zupernaturaliom, Ritlgoh» 
14anigm and Schlelermacher , at least in certain phages of his 
thought, maintain the absolutness of Chrigstianity independently 
of Science and Fhilosophy., iationalistic Supernaturallom, Hegel- 


\tanten and Seohleilermacher in his Ethics on the other hand prove 
the abs80luteness of Chrietianity by means of rational px ocedures 
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of thought, The former emphanize the afhtagonigm or the independ- 


enoe of Science and itelicion, Philosophy and Paith, the latter 


make their unity central. Tow Troeltsch follows the Second 


groups As the heir of class1lc German IGealiom his chief aim 1s 


to maintain the unity of life, the harmony of Religion and 


Culture, of Christianity and Philogophy .* 


Let us quote two pagaages from Troeltgsch's writings 
which express his goal as a theological and philogsophical thinker, 


In the Freface to the Second volume of his GeSammelte 


Sohriften we find this statement: (p.VII). | 


"hat I have in mind this volume will make enufficiently 
clear; It is a relativ ely conservative 8ystem of the conger- 
vation and concentration of our religious foxaees on the baeks 
of a critical Trangcendentaliam, which guarantees the harmonious 1 
relationship of cteligion and Scientific thought on the one hand 
and the independent movement of Religion on the other”. 1 
And on ÞP. 227 of the game volume Troelisch admits that his 
ehief interest had always been the critical analysis of culture 
and religion and not the traditional handing down and apologetic | 
defense of apecifically Chrigtian theological ideas. 1 


Phe harmony of Soilence and Religion and the independence 
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1. Philo8ophy in the widest aenge as Cefined by J, | 
_ Wendland is "lMethodioal reflection concerning 4 
the tendencies expreSSing themgelves in our | 
mental life, our 3eilence and Literature, 48 | 
politiea},economic and aegthetic life.” (2 Th.k. | 1 
1914, p+-130) Tt is in this gense that we are | 
ugsing it. 
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of Religion ares thus the key-notes of his poaition, 
Eyen in his early wicitings when the i©#iltschlian tradi- 


tion preGominates with him the aim of establishing friendly 
relationships between ceience and liieligion lurks in the back- 
Zr ound, Ritachlianian for the gake of maintaining the indepen- 
dence of Ohristianity had aggmeds a perfectly negative atti- 
It Showed that philo- 


tude towards Philosophy and Science, 
gophic and golentific thought muat forever remain agnostic 


conegrning the ultimate questions of life and reality. Troeltach 
on the contrary even as a Ritschlian uged Philosophy in a pogsi- 


tive manner availling nimeelf of certain forms of philopsophic 
thought for the egtablighment of the truth of Chriatianity. 
Although interested in the independence of religion as a unique 


phenomenon of human life, "roeltsch is als greatly intereSted 


in maintaining friendly relationships between Religion and 
Philos8ophy, be tween Christianity and Culture, Ilo@o, the funda- 
g8ocial and acientific thoughts of 


mental economic, political, 
23 embodied in his historical 


moCern times, 
Troeltscn's view of Higtory 
on the main ambition of his sGholar- 
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cal aituations for his investications which ghow the 8ignifi- 
In his "Veruunft 


writings alao thr ows Light 
Ly purgutts, Prom the very beginning he chooges thoge histor i- 


— 


amd 


cance of Reagon for the 18torical pr 00888, 
und Offenbarung bei Johann Jerhardt u. Fhil, Helauchtton" he 
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L- ZE, Troeltgsoh, "Die Christliche WNeltauschanuung und ihre 


Gegenstromungen”, Schriften IT, p.227., 


points out that the great intellectual endeavor of the early 


Lutheran theologians was to find a gatisfactory interpreta- 


tion of the relationship of reagon and revelation. Their (ig- 


tinetions of aupernatural and natural truth have become invalid 


for our thinking 80 he holds, His eg88ays on thei "mnlighten-: 
L 


ment” Deign” and "Idealiaom"” trace the emergence of the theo- 


logical and religious modern age, of Neo-Protestantiom to the 


changes of the Hationalistic Fhilosophy of Tegcartes, Bayle 
and Leibnitz, rather than to an indepencent\ influence of the 


| 
Lutheran Reformation. The question of 660pest concern for 


Troeltsch is to inquire into the relationships which Chrietian- | 
Ity has been able to establish with the great rational forces 
embodied in eg8ecular culture, 

The 8igznificance of this general ain of Troeltsch's 
theological efforts for his way of dealing with the question 
of the abg8olutenegss of Chr istianity coneiats in this, that it 
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puts the problem in clone contact with all the Secular methods 
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of 36lence and Fhilosophy engaged in the purgulit of truth, 


Fi 


Sg. % 
The twofold aim of eatablishing the clogest relation= 


2. ASI Wn re 


Ship between Selence and Religion and of eecuring the free 
> movement of zeligion Troeltsoh finally attempts to realize on 


the bagis of critional trangcernGentaliem. Tt is as adherent 
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oharacteriagtio of hin, Our eubgequent eatudy of Troeltach's 


approach to the problem of the absolutaness of Chris tianity 


will Ceal exclusaively with the phage of his thought which is 


the reault of his critical trangcendtaliem. Since this stage 


of his phillosophical Cevelopment was reached about 1900 we 


are Juzstified in dividing his development into two periods, 


the years precetinsg 1900 covering his weitings from 18691 till | 


1900 and the years between 1900 and 1923 the year of his death. 
The change which takes place in Troeltech's philoee- 

phical attitude is Cegeribed by hinpBelf as the change from the 

philozophy of Dilthey and Lotze to the philoeophy of Windelband 


and Ricker t.* Fa.v. Har fmann, J, Volkelt, L. Buase, A. Lange, 
/ Fechner and Taulsen are also mentioned among his philosophic 
anthorities during the nineties, * The moat outestanding char- 
acteristic of his early philogophy is the interest in objective 
Reality, He is Cigegatiafied with the Kantianiem of the Ritech- 


11an Sehool whioh expects to golve all metaphysical Gifficul- 
tiles by means of the theory of the phenomenal character of 

nature, He puts a trangcendental Realiom in its place. Know- 
ledge he holds ariges through the interaction between the Self 


. and a {ranesnbjective wor 16 .%** 
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I. EP. Troe 1tscn, Sohrifien IT, Do £87 .- 
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2, » +246, 
" Ma «I " ". Pp. 246-246. 
Sa *- "' , 8&2 Ph K}/VIII, pp. 02-53, "Geachichte und 
_Vetaphysik". (1898) 
. " , 2 Th K, VI (1695-96) pp. 91-92, "Die 


Selbstandigkeit der Religilon".. 


The frangcendental Realiom of Troeltsch maintains it- 
 Slef also in the face of the 8trong influx of fegelianiom in 
the eavay on the "Metaphysik und Genchichte'.* Tt becomes 
however more clogely Connected with an idealietic, teleological 
Evolutionisn of History, The traneeubJjective world Giegcloges 
itg8e1lf as an independent epiritual life breaking for th at 
different points in hi9tory.© His views of the epiritual life 
greatly renembie the views of Clags his former teacher anc 
FZucken. | 

About the year 1900 Troeltasch abandons his transcendental 
Realim and replaces it by the eritical Transcendentalien of 
Wiadelband and iiokert.” His interest a8hifts from the real 
object of knowledge to the knowing euhject, 201entifio ob - 
Jectivity and validity now means the compulsion we experience 
in arranging the variety of our coneciouescontents according 
to certain euperincividual and enuperempir ical categories in- 
8tead of the apprehengsion of an independent object. 

Following his iranscendental ikealigm Troeltiasch egtab- 
Llishys the unity of 3oience and Religion, of Thilosophy and 
Chr igtianity by Showing that ieligion and Science, Ohrigtianity 
and Philosophy apprehend the game Object althawh the mode of 
ap prehension Giffers, On the bagis of his eritical Transcend- 


entaliam he finds their harmonious relationship in the fact 


i ence. As. ——_—_— — —ſli_— c——— — 


l. 7, Troeltgoh, "Ke taphysik und Tegchichte” in 4 Th K, 1898. 
'r | "ﬀ 
pp. 28,32,41. 


, Schriften II, p. 227. 
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that the different categorical orders, the logical, the aeg- 
thetio, the ethical and the religious have the Same root, the 
8ame "Vernunftkern". 

Since the theological development will become guffi- 
ciently clear in connection with the next point in which we 
expect to enumerate the various attituces of Troeltigch towards 
the problem of the abgoluteness of Chr i8tianity all we need to 
Say about It in this connection is that he fakes his Starting 
point from Ritschl from whom he inherited the idea of the 
independence and 2elfeufficiernt validity of religious exper- 
lence and that he more and more approaches the religio-phil- 
oBophical interpretation of religion as a regult of his gcon- 


tacts with Schleilermacher, Hegelianieom and the moders historical 


me thod . 


&, 


Pur ing the period of his adherence to tranacencental 
Realiom zroeltsch develops three alilfferent forms of approach 
to the problem of the abgsoluteneas of Christianity. We Shall 
dea8ignate them as the theological, the philogophical and the 
r61ligilo-philogophical me thod. 

The theological and the philosophical @ proach to the 
{ruth of Chrietianity have found expregaion in Tr 001toch's | 
e38ay on "Die Christliche TVeltaugschauung und Ihre Cegens ii Omn- 
aungen”, Since his theological method as embodied in this 09987 
18s thoroughly Ritschlian and as auch ahows very few features 


which are original with him it geems needless to reppoduce his 


posiltion in full, 4 few Short statements will snffice. 


Christianity is looked upon as-:a principle of faith 


involving a general religious and ethical interpretation of 


God, the Vorld, and van.* Two conaiderations demand the ab- 
golutenegss of this principle, First of all Chrigstian faith is 


concerned wit: the highest and ultimate good of PerBonality. 


A8 the religion of perfect, {tranecendcent pergsonality 1t implies 


, X 
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absoluteness. In the gecond place in its character as faith 
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loTroe1ltgch makes = Gigtinotion batween the ideational 
expres8sion of Christianity, Its embodiment in forms of 
oult and organization and its principle, TIt 1s the 
prinoiple as the universal agapect of Christianity which 
is abgaolute, while its ideational formulation, its 
oult and organization as conditioned by the Iintellec- 
tual, Social, economic and political forces of an 
agecare relative, YTSsp., Gegammelte, Schriften II, 280. 
al30 pp.228=9, 
It is also to be noted that Herrmann to Troeltsch 
aiffer as to the relation of faith and its object, 
Troeltsch is just as much interested in an object of 
faith, a trangscendent Reality as Herrmann, But he 
finds this object in the form of beliefs, apprecia- 
tions, ideas about it. JeBus has practical, relicious 
view of God, Van, the World which have the character 
of absolute truth. For Herrmann the good will of 
the pergon of Jegns is the direct object of faith, 
it is the redemptive fact to which the Christian 
regponds by an act of faith, This eanential Giffer- 
ence between Herrmann and Troeltsch makes for their 
Cifference of attitude towards the queastion of 
7 abgoluteneas as finally developed, For Herrmann 
the object of faith entere into higstory, for Troeltgch 
the obJect remains behind the veil of ideas, apprecia- 
3 tions, inteppretations, Troeltsch's view therefore Sl | 
_ lends itself more eagilly towards the relativising 18 
of the content of Christian faith. = |} 


or per8onal comunigm with God 14k requires absoluteness. Por 


God 1s "Being iteelf, the center of Reality, the Absvlute in 


the eternal flux and becoming of relatively conditioned events 


and finite ev our 2enges, 


is affirmed bn the basis of its origin, Tt is the product of 
divine revelation, Christianity is "the absolute and permanent 
fzruth, perfect and ungur paggable for man becauce it is founded 
in absolute Civine tovelation, © Tt is not the adhievement of 
a purely immanent evolutionary process but the opening up of 
a unique pergonal life and Stands in complete opposition to 
all other religions and forms of faith.” 
The proof for the absolvteneas of Christianity reste 
on its own claim of being the abgolute relizion and on the 
inner exper ienoe which it beatows. The claim everywhere ag80- 
olated with the Chriestian faith is eagential characteristic 


and an ultimate datum. The mogt amazing Teature about the 


pergon of Jeans is his meBsianic consciousness, the claim of 


being the completion of all preceCing acts of God and his final 


revelation. As a unique phenomenon in the history of religions 


the congsciouanegs of Jegus greaks for itgelf and can only be 
interpreted by asSuming that in Jeans we have an influx of the 


Supergens8ible world, a creative relation to Goa, © 


a —_— i I —__— —_— 


l. 2. Zroeltsch, Schriften II,p. 285, p. 511, 
= 7 * « Ps 601, 

3, Ibid, p. 301. 

4, Ibid, pp+.321-323, 


The absolute iruth of the Christian principle of faith 
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Moreover Chriastian experience oarries the certainty of 
finality within itself, Christian faith has an epistemology 
all its own. TIts validity T 801f-oufficient,* 

51nce Chriatianity as a form of faith nas a certainty 
all its own iti does not need any poeitive gcientific or 
philogophic corroboration, Troeltsch in truly Ritechlian fagh- 
Ion thus points out that the idea of evolution as applied to 
history is unable to over throw the idea of divine revelatory 
intervention at a definite point in time, The icea of evolution 
is applicable merely to the phenomenal 8ide of historical events, 
14 i8 a valuable tool for Gealing with. the actual phenomenal 
contents aſter they have been produced in a pz ocess, The noumenal 
8ides of history however is wholly 8ealed up and impenetrable 
for the genetic method. Only religious faith can penetr ate In-« 
to the ultimate gources of the historic process ingofar as Lit 
nanifests tne Supergensible .* The religious use of history 
thus is different from the acientific uge and cannot be Geg- 
troyed by the latter. 6 

With this 3$1tschlian theological method of e8tabliehing 
_ the absoluteness of Christianity Troeltsch connects a philo- 
8ophical method of approach, The two methods mugst be looked 
napon as complementary. The game transgubJjective obJect which 


Christian faith is dealing with and the Heallty S0ience and 


—— 
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1, %. Troelis6h, Schriften IT, p.324. 

2, Ibid, p. 316, 

3s Ibid, Ps 317. 

4, The outetanding 8ignificance of the theological method 
is (1) its emphagis on the inner claim of Christianity 
as revelation which makes it absolutely unique in the 


history of religions and in the Becond place (2) its 
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Philssophy are Studying 1s identical, only our modes of 


apprenension are Gifferent, The Riigchlian aistinotion of 


theoretic and practical rea8gon are abgolutely antagonistioc 


is abandoned. 


Thought and faith lead to harmonious revults beoguse 


both have their 8onrce in the depth of human nature which is 
aliimately one .* Tr 08 1tg0h argues that if Chriatian faith is . 
a frue expregsion of human nature and has any truth about It, 
human thought Should of itgelf be leg to interpretations 

/ harmonizing with it through the inner cong8igtency of the con- 


tent. 
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Troelish finds Chrigtian faith as a comprehensive 
religious and ethical interpretation of the world corroborated 
by metaphysical Tdealiem and intuiltionistio Ethics, 


Vetaphysloal Tdcealimn in its inductive form as pro- 


founded by Lotze, Yechner, Paulgen, WunGt, conceives of ultim- ! 
ate reality, the other-than-self, through the interaction of 
which with ouraelves knowledge and experience ariges as of the 
nature of mind, The priority of mind thus is establiashed by 
means of Logical considerations.* 

To this altinate reality philosophio *thics adds the i 


idea of mind as the abs8olute and underivable valine, PZthics | i 


finds itzelf face to face with the antimony of imperatives 
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valid through themselves and of an ideal, all embracing and 


- 


—_— — _ - —_ 


COSI - 


md 


Tn 


Lp Lhe? a too ad F VE EE PAEY = 
CLLR OI EE: 
CY " ALB. To EL Lo. -— - CI - >] OE WE” 2 T- Tr 


RY c. £ 
< ft Ewe 
$25 tb S > x 
& ES LEY _—_ 


ERIK IES rat ES5 
ho "PTS et #9; 


reliance on the practical certainty of Christian ex- 
per ience which is independent of 8oientifio or phil- 
o8ophic reagoning. | 
lo 8. Troeltgch, Schriften II, p.240. 

2, Ibid, Þ. 247, 
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realizable only through theae imperatives, Wat 1s needed 
therefore is that the ends, of the end we purgne in our actions 
be related to the motive, the categorical {imperative which 
controls the aot, In other words we muant have the aggurance 
that our purpoges and ends lend themgelves to the fulfillment 
of our Cnity, that the pure heart, the undefiled motive 1s not 

a airanger in the world of ends, Now this antimony can find 
its 8olution only 1f we 288ume an intelligible unity of 

Reasom lying beyond and behina hhman cons8ciougsness, which em- 
braces within iteelf the categorical imperative and the ultin- 
ate end of aotion.* Thilosophic Zthics thus is in full agree- 
ment with Chrigstian faith which places the gource of moral ob- 
ligation as well as the absolute and of action, the e8tabliash- 
ment of a kingdom of redeemed pergons, in the holy will of a 
trangscendent God, 

Although PThilosophy finds 86lutions which are in perfect 
harmony with the interpretations of Chriatian faith, there is 
never theless a Gifference between them as to the kind of valid- 
ity achieved. Troeltsch's philosophic method in dealing with 
the content which is also the content of Christian faith can- 
not be gaaid to be one which fully eotabliches the absolute 
truth of Chris tianity.* The relation beiween faith and reagon 
in regard to ine question of the abgoluteness of Christianity 
turns out to be antimonic, What Philosophy egfablighes in - 
hypothetical form faith poss8egges as abgolute, Faith can live 


——_— — mt em td 


le, Z, Troeltigch, Sonriften II, Þ. 259. 
2, Ibid, P». 318, | 


in the full aggurance of the absoluteness of its content in 
the face of logical aiffioulties.* On the other hand Reagon 
even though it have the game content as Paith can never over- 
oome the charactier of probability and find absolute certainty. 
The one attitude can never merge Into the other, no rational 


endeavor Gan ever OVer Come the distinetive character of the 


two viewpoints, their rcelationship will always remain antinomic., 


The appearance of kis ea8ay "Die Selbstancigkelit Ger 


Religion” marks a turnring-point. in the development of Troeltasch's 


theological methodology. Instead of approaching Christianity 
Cognatically or mefaphysically he begins to approamh 141 re- 
ligio-philo8ophically fr om the year 1895 on, In addition to 
the e8Say Just referred to his viewpoint finds expreasion in 
the following es8S8ays8: "Christentum und Heligilousgeschichte" 
(1897), "Geachichte uv. Metaphysik" (1989), "Veber historische 


nt. Dognatische Vethode in der Theologie" (1898), and "Die 


wiegengschaftliche Loge und ihre Auferderungen an die Theologie", 


( 1900) 

Le us briefly examine what Troeltsch's religio-philo- 
S80phical me thod is before: his acceptance of- eritical trangs8cend- 
entaliom and what effect it had on his attitude towards the 


questiion of the absoluteness of Chr isgtianiiy. 


| The religio-philosophical method in Gealing with Chrig- * 


tianity is necessitated by the modern change from the dogmatic 
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le. B. Troeltach, Schriften II, p. 270. 
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to the historicai method in the interpretation and evaluation 
| of historical phenomena . Troeltach draws the a1otinotion be - 

tween these iwo methods as different in principle on the basis 
of his historieal inquiries into the meaning and development vo. 
of the modern mind on the one hand and his familiarity with | 
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tiigchillaniom on the other hand, The moCern age is charagoter- 

ized by iis extereipn of the Kantian distinoction between 

Dogmatiomn and Criticigm in the field of Metaphysics and 

Ppistemology to the field of History, Ritachlianiom Goes [| 

not ace the full esignificance of tEis change according to 

Troeltach, TIt is thus the outatanding example of histor1icalr [4 i 
c 


Cogmatiam in the realm of Theology. 
The dogmatic method 1s interested in binding man to 


particular facts of history mich have the character of abs8p- 
lute authority.? In theology it as8umes that Christia exper- 
lence has innediate acocess to the reality and the evaluation 


of gnch facts, 4A Supernatural tradition and the inner aggur- 


ance of faith is adequate proof for the absolute truth of thees 
facts, Por the dogmatic method these TYagts have no | analogy 
in history and constitute a a2pecial realm altogether Cifferent 
in character from other historical facts, Moreover, theae 
-facts have no relationships with other facts of history. 

The dogmatic method thus is the very opposite of the 


modern historical method, (1) For the modern historian realizes 
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L. Z. froeltgoh, Sohriften IT, p. 740. 
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that the Judgments he arrives at can never get beyond the 
Character of probability. Historicoal oritioiem the uncer- 
tainty of all historical facts is the neceagary implios tion, 6*) 
The principle of analogy moreover Gemands that all history be 
Looked npon as similar in character. The Same prinoiples opera- 

time in the or igin and development of traditions and myths 
prevall everywhere in niotery: (3) And finally all histor ical 
phenomena are thought of as arisirg from the interaction of 
correlated forces, There are no igolated wholly detached facts 
for modern history aarutere,* | 

The 8ignificance of the higtoric method for the Study 

of Chrisgtianity as over against the Cogmatic method is that 

it Coes nok allow us to found the abg8olute truth of Chr ig- 
fianity on particular higtorioal facts held to be indubitably 
cer tain. It is impossible to fall back on any wholly unrelated, 
Ge tached facts, "The connection of religious faith with any 
par ticular fact is owes. Both the explanation and. the 
evaluation of history has to take its etartingpoifgt from the 
general interconnections of the historical proces8s8., The his- 
tory of Chriastianity thus mugt be made part and parcel of the 
history of religions on the one hand and of the history of 
eivilization on the other. "Every moment and every phenomenon 
of his tory can be thought only in its general connections with 
other phenomena and finally the entire 118torioal pr 0Ce88, The 
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los BY. Yrxoakltgch, Schriften IT, pp. 731-732, 
2, Ibid, pe 732. 

3, Ibid, Þ. 7353, , 

4, Ibid, p, 736, 


e8tablighment of Standards of value thus cannot proceed from 
the Igolated particular phenomenon but only from = Survey of 


the whole $1618 .nÞ 


The historical method places Christianity along Bide 


of 811 the other relggions and wholly submerges it in the 


his tor i0al process, abandoning all endeavors to isolate it 


from the general historiceal proces. Theology therefore, if 
it wighes to gatiafy the demands of the modern mind must change 
its method of approach to Chrigtianity., The new method which 
Troe1tgch propoges he calls the religio-philosophical method. 
It definitely rejects the iSolation of Christianity and ap- 
proaches the queastion of the truth of Chrietienity by making 

it part of the religious history of the race. The religio- 
philogophical method proceeds along two lines, the peychoLlo- 
Zio0al and the histor ico-pnilosophical., 
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The psychology of reiizion br ings io light the inde- 


pendent character of religion. At the root of religion we find 


8s Troeltsch holds an intuition of an infinite perSonal power. 


Religion thus is different in character from morality, art, 
2 

Science and philogophy. Tis intuition which is the B8ource 

of all religion and which finds expreggion in the immediate 


cong01o0n8negss of revelation makes all religions genuine 1rell- 


glons The 4is8tinetions of natural and aupernatural, false and 


frue in the field of religion must be given up. 


heat. a eng _ 


le. EB. Troeltscen, Schriften II, ps. 737. 
2, E. Troeligch, Die Selb$Standigkeit der ieligion, L 
2 h To 1895, PD. 397., Vol. V., Pe 396, pp 390, y” - 
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The religions whichhave appeared in history are the 
more or legs perfect expreasions of this ideal perception or 


intuition of the Aibgolnte, The worth and the value of cer- 


tain forms of religion can be decided only by a histor ico- 


philosophical inquiry. Troeligch thus abandons the direct 


metaphysical eatablishment of the truth of the Christian 
religion, (of. his philosophical method), It is by means of 


the philosophy of history that he attempts to prove the euperlior 


worth of Chrigtianity., Troeltsch falls back on the Tezelian 
type of Philos ophy of History, History is an evolutionary 
pr 06e898, It is the aradual unfolding of "germinative" prin- 
eiples ina tele0logioal manner © the higtory of religions thus 
appears as a teleological process in which a final goal finds 
realization, and not a mere chaos of abgolutely unrelated 
ns, * But the idea of the teleological development of 
religion Goes not rermit us to conatrue the final goal in ad- 
Vance, To ready made Standard of evaluation 18 furnighed, 
Hietory works towards the concrete individuation of priinci- 
ples and thus never Shows the principle in its purity. 
Although the teleological evolutionism referred to 
loes not permit the constrnetion of a final goal of the re- 
ligious hisftory of mankins it givegus the aggurance that by 


entrusting our8elves to the actual religious contanis that have 


- ——_—_— —_KR. 
* mn 


> I. EZ.Troeltsch, "Me taphysik und Gegohichte®” 2 Th K, VIII, 


1898, pp. 656-57, 
2, 8B. Troelisnh, "Die Selbstandigke it der Religion, 2 Th 
K 1696, Vol. VI. Þ. 75S. 


3s Ibid, PD, 76, 79 
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arigen in the courge of history we Shall find the nighest and 


abgolutely perfect form of religion among those already a9RX= 
lating, One of Kthe concrete embodiments of the / ideal. per- 
ception of the "absolute" may be found to be the actual goal 


of the historic proces, The Standard for the evaluation of 

religions ar iees thus whithin the procegs of oomparioon,* And 
It will be found, 80 Treltsch holds, that Christianity as the 
2 


religion of redemption is the =bsolute religion. 


With the Hegelian type of inmnanent teleological evolus 
tilonigs Troeltach onneete the view of a "transcendent ob jec- 
tive historicel Idealiem”., In the histofrical process an in- 
dependent gelf - contained "Spiritual Life” unfolds it2e1f.? 
Man can appropriate this higher Bpiritual life or he can re» 
fuse to do g0, History thus becomes the interplay of inter- 
action of forces belonzing to two different realns, a Giving 
and a human, Troeltisoch trangsplants his transcencental realilmm 
from Reality in general to the histor ical realn. His phil- 
o80phy of history is = Strange combination of Hegelian imma=- 
nent Idealiom and "objective realistic Idealiam" of the Claes 
and Zuoken type. 

The higsfory of religions is thus a proceges in which a 
realiatic trgligious object unfolds of reveals itgelf, It is 

the deving-human agpect of history which allows us to look 


—_— 


ee CIC 


— — 


Ll, " Iroeltooh, Dis | Beibotcndighelt dex aeligion, 2 th 
1896; Vol. VI, pp.2165-1216, 

2, Ibid, pp. 79, 167, 169. 

3. Bbid. Þs 110. 


God", 


where the consciousness of divine communication is most clear- 


Iy expreg8ged, Since CUVhristianity has this characterigtic it 
is to be regarded as the abgolute rolieten.* 

Tro61tsch's acceptance of the religio-philosophical 
method in dealing with the truth of Crriastianity Goes not al- 
ter his views of certainty. Tis philosophy of history can 
merely eaStablish a certain preposges3ion in Tavor of the ab- 
Soluteness of Chriatianity, its logical Cemonestration is out 
of the question, The conviction of the abgolutenegss of Chrig- 
tianity both in the genge of the perfect and final and the 
eivinely eStablighed religion belongs to the realm of taith.* 

In the early egasays in which Troeltsch expounds his 
conception of the religio-philosophical method (Die Selbs- 
tanddgkeit der Religion” and "Metapalyeik nu. Gegchichte", 


"Chr ig tentum uv. Heligionasgegchichte".) he is convinced that it 


is an adequate 8upport for the abgoluteness of Chriatianity. 


The regults of his aiiltschlian and metaphysical methods are 


not affectei by his new method, It is merely the logical founda- 


tion which nas changed. Ingtead of a philogophy of Keallty 
and a Thilosophy of Vorality we now have a philosophy of his- 


upon the history of religiong as a "progreasilve Zevelation of 


The perfect revelation of the "Spiritual Life" is found 


tory and of mind on wich the »ffirmation of the truth of 


l., Z. Troelts6h, "Christentum nu. Religiousgegchichte" 
Sohriften IT, PD. 350, 3652, 

2. %. Troeltsch, Die Selbatand 
VI, 1896, PP. 215-216, 


Ibid, 2 Th K, V, 1696, pp. 390, 398. 
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gkeit der Religion, 2Th K, 


Cheiotiantty reats., 


Let us now gunnarize the regults of our atudy of 
Troeltsoch's attitude towards the question of the ab8Boluteness 
of Chrigtianity end relate them to the regults of our firest 
aivision, | 

4. The term abgoluteness has both a reallstic and an 
idealietio meaning for TZroeltach. By the abgolutenegs of 
Chrietianity he underatands both th- revelatory character of 
Christianity and its character as the final, perfect, and perma- 
nent religion, The characteristic feature of Iroeltgoh's yiew- 
poink is thus the continuation of these two concepiions Into 
ons. The innanental view of Idealiom and the dualigtic view 
of Ritkgchlianion both are pregent. 

2. Abgoluteness is agcribed to Chrigstianity by Zr 061tsch 
because of either of three considerations, a. Christianity 
1s the religion of pure per8onality. It trang8cendGs the realm 
of nature ard therefore implies absolutenees, b, CVhrietianity 
olaims per fect communion with the God who is the Aibsolute, the 
center of all Reality, 4 religion which makes this claim algo 
olaims abaoluteness, 0c. Christianity is the religion of re» 
demp tion thr ongh the pergon of Jegus, LI.@e, 2 historic per 80N, 
As Such it is abgolute. - These opinions on the part of Troeltgoh 


voloce the continuation of inherited motives from Ritechlian Ns,” 


and or thodorx theology 


$. The absoluteness of Christianity becomes problem- 
aiic becauze of the implications of the modern method of 


Solentific history, Troeltsch more than any of the repregen- 


tatives Studied in our first division looks upon the historical 


method as a egpecific tool of the modern mind which means an 
utter revolution of thought as regards our evaluations and 
the Setting up of gtandards. 

The principles of criticien, analogy and relativity 
as applied by modern history, wich make the affirmation of 
the abaoluteness of n historical phenomenon like Chrietilanity 
exceedingly difficult, cannot be get agide by taking refuge 
in the realm of pure faith and inner exrerience as kitechlian- 
igm does (and as Troeltach hinself had attempted to (do accord» 
ing to his theological method). 

Neither ean Christianity establioh itgelf. as the ab- 
golute religion by entering into direct connection witn gome 
philosophic interpretation of Heality or the moral life, 

If adifficulty ariging from the higtorical method for 


the asgertion of the 2bagoluteness of Christianity is to be over- 


come at all it has to be attenpted on the basils of history} 
 roelisch thus parts company with the Ritacchlians, 
the Idealistic Ontological Vetzphysicians and allies hingex 
with the Schools of Hegel and ZSohlelermacher. The jus tifioa- 
tion for the abesolute truth of Christianity must be found in 


takes its astarting point from the cultural achievements of the 


race. 
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| 4, The historiocal method can be interpreted in an 
Idealistic as well as in a Rtelativistic or Positivistic faghion 
according to Troeltsch, Teleological evolutionigom is the re- 
Salt if icealigtically interpreted, The history of religion 
on this basis is not a mere by-play of human elvilization, it 
18 an eggential feature of the development of mind, Tt is a 
teleological proceas in which the abgolute religion takes form, 
Christianity by being placed in the historical process appears 
to be the absolute relizrion. 

But jugst as Troeltsch's conception of the meaning of 
abgolutenesgs is a Joint proguet of two different ideas, a 
realiatic and an idealistic, 80 his phillosophy of history has 
two Ingredients, namely the imnanent Tdealiaem of the Hegelian 
School and the Gualistic, trangcendent Culture-Idealiom of 


the 8chool of Class and Euncken. 


Cnc isgtianity is the abgsolute religion as the c ongum- 


mation of the ripening of the principle of zeligion in a tel- 


eological forward movement. In this line of thought his Hegel- 
ianiam finds exnteasgion. 

nt Chris tianity is abgolute alsp as the complete and 
final manifiestation of an inderendent, elf-contained life of 
the epirit in a phenomenal, emvirkoal world, In theological 
terms Christianity is abgolute because of "inclugive Super - 
naturalienm, " 

5, The agzertion of the abgoluteness of Chrietiantity 
18 not to be looked upon as resting ona Logical GCemongtration. 


All abg8olute affirmations whether in the field of religion of 


lad * 2 tg f 
Pr 0d 0 


or philogophy, ethios and aesthetios contain an element of 7 
faith, But Chrietian faith in affirming the ab8olateness of 
Cheistianity finds ample Bupport from the "Vetaphysilcs of 
Tistory", 0 

Tz 081t8ch's view of certainty thus is compoged of the 
aitlachlian and the Hegelian points of view. 

6, Ve have dwelled on those lines of argument purBued 
by Troeltach which led him to the affirmation of the absolute- 
neg8s of Chriastianity Gurting' this period (1891-1900), But we 
must add that a conetantiles:ening of emphasis on the abgolute 
truth of Christianity is obgervable even Curing this time, 

The full implications of the 8cientific (veraus philosophic) 
historical method are br ought more and more to the fore by 
Troeltgsch, caugsing his Hegellaniom more and more toe retire. 


*$1nce we intend to deal in detaill with thege ianned In our 


Civislon, we Shall not pnurg8ne this line any further. 
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DIVISION ITT 
SYSTEMATIC DISCUSSION OF TROYLTSCH' S POSITION AS 
CONTAINED IN HIS ESSAYS WRITTEN FROM 1900 ON 


Troe1ltach's chief endeavor, as stated on page 42, 


was the "conServation and concentration of the religious forces 


on the basis of a critical tranncententaliom.”” The mogst 
Inportant phage of his thought is thus reached with the ac- 
cpe tance of oritical Trangcendcentaliom as a baois for his 
theological reagoning, Our third division will deal with 
Troelisch's formulation of the problen of the absoluteness 
of Chrigtianity and its golution as conditioned by this type 
of Philogophy. 

To accept Critical Trangscendentaligsn as a valid form 
of philosophy and to go back to Kant is vigually the game. 
Now Kant's influenee on theology has been trangmitted through 
two different channels. One of thege is Kant's Gistinection 
between theoretical and practical :200008 v1th its theological 
parallel of the digtinotion between knowledge and faith, In 
this diagtinotion xtitgchlian epistemology has its Source, A 
twofold theory of knowledge is the reault, Science follows 


one type, religion another, It is this kind of Kantianiem 


which was most pronounced in Troeltsch's development as embodied 


in the writings go far studied, Put there is another Kantian 


— —_——— — i mos ad 


1. YZ. Troeltgch, Schriften IT, Preface p. VII. 


oy 


idea which has been of equal Significance for theology, namely 


the transgcendlental idea itgelf as applied to knowledge with 
its aprioriem, This phase of Kant's thought now becomes pre- 
dominant for Troeltach. 

In the following pages we 8hall first of all give a 
fuller exposition of the meaning of critical trans8cendental- 
18m in its bearing on the problem of the abgoluteness of 
Christianity., After that we ghall gtudy the problem in its 
relation to Troeltsch's coneep tion of the philosBophy of 


history.* 


dna 


1. I uge theterm philosophy of history as including the 
logic of nistory as well as the Study of historical 
evaluation and all _ the problems of the philos ophy 
of history proper, @.&«, £0al of history, unity of 


history. 


CHAPTER I 
PHILOSOPHICAL PRESUPPOSITIONS OF TROBLESCH' S DISCUSSION 
8. Rejection of a metaphysios of the religious object 


A poaasible approach to the problem of the absoluteness 
of Chriaptianity or any form of religion would be from the 
point of view of the religions object. The idea of God in 
that cage wonld congtitute the standard of evaluation, Specu- 
lative Rationalilem or any metaphysics of the absolute reflects 
an effort of this kind, We ghall firgt of all congsider 
Troeltsch's eriticiem of this way of tniflking. 

Specenlative Rationhalis: as distinguighed from regresg- 
give and formal aationalilen starts from the aelf-aufficiency 
of rationally conceived concepts, It holds certain concepts 
to be necea8gary., By analyzing them Lit egtablighes certain 


1 The chief feature 


conSequences which are. equally nece8gary . 
of the philoBophy of religion of apeculative Rationalion i8 
iis identification of religion and our coneep tual and meta- 
physilcal Search for knowledge, 4 gScignce of religion in that 
cage 18 gimply a br anch of me taphysics,© The Significant 
feature about religion is not ao much its psychological con- 
28titution as rart of the congcious life of man but rather its 


belief in a trangcerndant object. The function of the idea of 


God 1s virtually identified with the rational function of 


interpretins the world, The truth of religion is thus bound 


OY _—Y —_Y —Y ——_—_——— —_—_— _ —— — 
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l. 2. Troeltsch, P8ych. U. Erk., p22, - 
83, 8B, Troeltzeh, Schriften,TI, p.460. 
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up with the logical validity of the religious ob ject, "Ra-. 


filonaliem of all times nas attempted to interpret the truth 


element of religions ideas as concepts of the world's ground 


rationally eatablighed. "> 


Troeltasch GCigtinguighes three historical forms of 
Speculative rationaliem. The very first theology of the early 
ohuroh is a form of apeculative rationaliem. Our modern con- 
ceptilons of apecialized Science as well as of relizion were 
laoking, Solence was interpreted as a kind of comprehensive 


view of the world, both religious and ethical. To Gistinctiion 


between gelence and phllosophy was recognized. There were two 
kindggof knowledge. One was revelation or 8npernatural know- 
ledge. The other was reagon or natural knowledge, Religion 
makes uge of the firgst; ecience of the Second. NTatural know- 
ledge of God and ethics finds its completion in Supernatural 
knowledge .© 

The gecond form of gepeculative rationalilom is consti- 
tnted by the metaphysics of the 17th century , The outstand- 
ing infereat of men like Degcartes, Spinoza, Valebranche and 


Leibniz was ton find an adequate reinterpretation of the tra- 


ditional idea of God in a changed Bocilentific environment. 


Leibniz es:ecially gpends all his effort in bringing about a 


\ \ 
combination of a mathematical, mechanical philosophy of nature 


with an idealistiqo, teleological view of the world.” The Deilem 


a 


le. 7. Troelisch, Bohriften IT, p.460., 
2, 8. Troeltigch, Wol.,, PP. 12-27. 
3, 7. Troeltsch, Schriften II, p.478. 
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of Looke and other Tnglish writers is an endeavor of a like l 

nature although baged on a new pregupposition. A common and lll 

_ univeraal content of all religions by means of a pa8ychological \| 
analygis is here the goal, But this core of religious truth t 

18 onee more identified with the metaphysical truth content [ 

of religion gupponed to be in harmony with the interpretation Il! 

of modern gcience. ' i] 

ne third form is Hegel's philosBophy of religion, It it: 


combines a greatnany motives, "It is pagychological analysis, 


epigtemologioal juastification, nhistforico-philogophical theory 
of development and proof for the exigtence of God all in one" 
as Troeltsch puts it.? The religious object is made identical 


with the inner movement of reazon wich 18 interpretec as cog- 


mic reagon. 


\ 


Against Speculative aatilonalilan and Its mnetaphysical 
form of philosophy of religion Troeltsch urges the following 
objections. (1) Volern gcepticiom has undermined the belief 
in tne omnipotenoce of conceptual thought. Hume's paychological 


analysis and Kant's epigstemological eritilcian of the human 


procegs of Knowledge make it exceedinzly Ciffioult for a mod- ; 
| 

ern man to interpret his conceptual products as the means of ; 
Ll 


direct apprehension of a guper-empirical object. (2) Pur ther- 
more, this kind of philosophy of religion "distorts and pre- 
judices the whole phenomenon of religion. "? 2mpirically viewed 


——_—.. ts... —_— —_—_— 


Il. 3. Troeltsch, Schriften IT, p.488. 
2, Ibid, p.481. 
3, Ibid, p.260, .. 
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the icentification of the religious process with knowledge is 


unwarranted, The logical gufficiency of the religious object 
cannot be made the teat of the truth of religion. 

The Supernatural form of apeculative rationaliom makes 
the Same mis take as intelleotualiaom. It is baged on a Copy 
theory of knowledge and agaumes that religious exper ience 
literally reproduces trangcendent reality. Our knowledaze of 
the myth and tne 3ymboliec character of religious thought has 
made this posiltion untenable. "Expetience is never mere Copy- 


ing but rather productivity in response to certain laws of con- 


L 


S6LougneBss,. " Any philogophy of religion thus gtartineg from 


the idea of the zeligions object, 1i.0., the ideas of God, is 


Inadequate as a foundation for the digcugaion of absoluteness.® 


b. Zroeltsoh's formal iationaliom (Critical Trangcendentalism) 


The philogsophical preguppogition for Troeltsch's gcien- 
tific investigation of religion is Kant's formal or critical 
tationalism. Tdealigm is not merely the view that all thing? 


are relative in mind or that mind is the ultimate eggence of 


I. EZ. Tx061ta%h, Rel. Fhil. p.l84; 

28. Although tre question does not concern us in This con- 

neection, never theless, I wish to add tnat Troeltgceh 
does not deny the question of the religious object a 


place in the gcience of religion. is he yuts it:i religion 


is never merely the paychioc activity of producing and 
formiknig religions faith; it is at fine game time the 
affirmation of a real object of its faith, of the idea 
of God." (TII.p.496) Bat the philosophic treatnent of 
the idea of God is the last link in the ohain of tthe 
gcience of religion, It can only follow upon the pay- 
chological, epigtemological and historioal investigation 
of religion. The ideas of validity and of univereal 
reagon are the roots of a metaphysics of this kind. 


things but it is theconception that mind as we know it is a 
principle of 'value and productive of certain contents of Life.? 
The mind is to be looked upon a3 poazenaing qualifative crea- 
tive powers which prodnce Srecial apiritual (geietige) values ,* 
The great products of culture like the eBtate, Bociety, law, 
ark, 8061ence, are due to certain independent dispositions and 
energies of the mind which form thoughts anc values because 


of their own inner neceaaity,” Autonomy and Spontaneity are 


y Critical TCealieom 


the ontstancing ohargoteriotios of mind. 
"rejects every form of metaphysios which attempts to deduce 
reality with its twofold character from a fundamential reality 
apprehenced by thought. Tt limits itgelt to an analysis of 
gSrbjJective human reagon, in which reality is contained and 
from whoge funcaments]l commditions it originates for as." 

But this analysis, which is not ea8g8entially paychological but 
epistemological, Ciscovers among the junble of paychical pr o- 
cegves the autonomous laws of mind giving validity to certain 
forms of paychic life, Science, ethies, aesthetics and also 
religion res{ on Such laws of validity.® 


The full meaning of eritical tationaliam is more ap- 


parent 17 it is contragted with Fositivism and Fragmatiam. 


—_—__A___t — —_—_ 


'&o DP. 51. . | 
2, ®, Troeltsch, Scohriften TI p.459. 
S. Thid, P4585. - 

4. This, pe761.' 

5, Ibid, p.479. 

6. Ibid, Ps 479, 
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According to Poeaitiviem the mind has no inherent DOWers Of 


values of its own; 1t linits mental activity to the mere 


dizcovery of relations be tween phenomena, rejecting any meta- 


physical interrretation of thege relations. The knowledge thus 
gained is pnt at the dispogal of human ends either individual 


or generio.* 


For Po8itivism there is no participation in a 
gpiritfnal life wich follows its own antonomous laws. #teligion 
is an Inferior, pre-gcientific form of knowledge; 1it is pres- 


ent in modern Society as a gurvival from the day of the myth 


but 1t has no legitimate place where positive knowledge has 


taken the lead, Pragmatiom onthe other hand takes all the 
contents of mindþkt their immediate face value, Tt is the prac- 
tical function of thege contents for the chief issnes of life 
which Jjuastifies them, Their validity as embodied in art, gcience, 
relizion, 8ocila life, Goes not depend on an autonomous neceg- 
gary law of a Super-empirical mind from which they 8pring., Over 
against thefe forms of philosophy eritical maatilonaliaem holds 
> that reagon has a certain gpontangous power of its own from 
which values originate on the. bagis of neceagary laws of mind, © 


\ Pr om the general position of oritical transcendentaliem 


certain important cons8equences arige as concerns its epistemology . 


— _— 


Lo Be * 201took, Schrifien II, FY 4657, 
2, hnother feature of oritical trangcendentaliem, namely, 
the Shapy Cistinetion between the intelligible and 
the phenomenal will be digcuganed In the Second 8e60- 
tion. At pregent we are degoribing thogse items of 
the theory which will lead up to the religious a priort 
in which we have a Buperhistorioal "abagolute"., The 
terms mind and reagon are uged interchangeably in 1 
this digcuaslion, Prom mind or reagon congsciougness 1 
or phyohical procesges are Gistinguighed as the raw = 
3 material of experience. What gives validity to the 
_ #© paychical are the laws of reagon, | 
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Payehiloal contents like the ethical, the aeathetic, the logical, 


are frue in the gense of being an expreasion of an inner ne-' 


ceaaity of reagon, Truth and validity are aged interchangeably. 


mat makes anything valid or true is its relation to the in- 
telligible laws of reagon. The merely factual or paychological 


pr o0cengs as Such has neither truth nor validity. Truth and val- itt 


idity arige from the laws of the mind, 4 paychological pr o- 


oeg8s of a logical, ethical, or aeasthetic kind is valid in 80 
far as it follows the laws\,of reagon, There is therefore no 


other objectivity except that of validity. Epistemology knows 


no establiahment of proofs of existence as guch; it only knows 
the establishment of the validity and compulgoriness of exigt- 
ing contents of congeciougnesgss, and the gubordination of all 


L 


other contents to thoge cognized as valid. ObJectivity is 


guaranteed i Qs Kantian manner by making the laws of reason 
more than gubJjective, expres8ging not merely the accidental 
con80loug8nenas of the individual, but rather the inner neceg- 
Sity of conscioumness as 8nch. We are thus confronted by a 
univers8ally valid neceg8sity of reagon placed above the indivyid- 
ani. = 
From this it follows that for Tz oeltsoh a Scientific 
investigation of the cultural products of art, science, moral- 


ity, religion is not 8imply the application of a certain 


8cientific technique to a group of phenomena, He means by Lit 184 


—_— —_GC_ 


— ea — — 


I. ZE. Proeltach, Sohriften IT, Pp. 494, 
2, Ibid, DP. 479. 
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a irangScendental deduction in the Kantian 2enge regulting in 


eertain a priori, gpontaneous, autonomons forms of reagon, which 


make gClence, art, morality, and religion firat of all yalld 
and establish them in their right. VT®pistemology is therefore 
never a quaeastio facti but always a quaestio Juris, It Serves 
to digpel the illuglonigstic interpretation of the ethical, the 
Iogioal, the aegthetic as gubJjective prodcuets in the atruggle 
for existence, recarting them ag necesary creations of mind. 
It is now clear in what gense Troeltgch is able to claim the 
goilentific character of his investigation of religion. It is 
not gcientifico in the genge that it anbetitutes scientific 
ways of thinking for religious forms of thought as Foasitivism 
doeg, but rather in the genge that it finds in religious phen- 
omena the law of intelligible reagon which organizes them into 


a necegagary cultural product, ihe g8cience of religion thus 


has the game gcientific character as logic, ethics and aesthetics., 


After this general gketch of critical trans8cencental- 
ig9m as interpreted by Troeltgsch, and'its cheef regults for 
epistemology, we Shall now turn to the study of the 8ignifi- 


cance of this form of thought for an interpretation of re- 


ligionl Pollowing the tradition of immanent Idealigm Troeltsch 


approaches religion as & content of human consciousness, This 


was true algo of the atages of his development traced above. 


This method now takes on a more cnnerete form, The abetractions 


of imnanent Idealiom reducing peychical facts to principle 


are legs obtruaive., The conoreteness of iN, James' pgychology 
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does not wholy agree with the views of Yuoken, Class and 


ls fully appreciated and- recomended as the kind of paychology 


which Serves beat ag an entrancee-hall to an epistemological 


investigation of religion, Tever thele8s, the mere pSychohogical 


Study of the concrete, historical life of religion (although 
basio for a scientific comprehension of religion) leaves us 
merely with the helter-gkelter facts of religious phenomena. 
To be gure we can bring ome meagure of 8ystem into this mass 
by means of the causal principle, But that would mean the Come= 
plete mechanizing of relil-ilous phenomena. The ahief question 
is, can we gupplement the merely factual aspect of pasychic 
religious life with the valid and the normative, This is 
Simply a Special application of the fundamental question of 
eritioigm or oritical trangcendentaliom, which holds that 
reagon as gauch is productive of certain normative functions. 
14 breaks in upon the merely pa8ychical with its gpontaneous 
and autonomous norms, Now juast as the logical, ethical, or 
aegthetical conasciougness is normative, go in the Same way 

the religious consciouanez3s is the neceggary function of an 
inherent law of reagon which is normative. "Religion is also 
a law of production (Gestaltung) which i89ues iſrom the very 
nature of aoncetontnces.** In other. words Juat as coriticiam 
aggumes an a priori of the logical, aesthetic anc ethical con- 
gSciougness, it mugt algo agaume a religious a priort, 


A8 to the contant of the religious a priori, Troeltgch 


Pg 


——C_S. h_— —_— 


—_—_ _—_——_——— 


1. 8, Troeltsch, Rel. Phil. p. 154. 
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Hindelband who, startinsz 


from the opposition between the 
phenomenal peyechic nature of man and his unitary norm=-c on- 
g0lougnegs of mind, Look upor religion as the apprehension 


of the norm-congciousness as transcendent reality. Troeltaoh 


adds to the norm-congciousness the congciougnegs that all 


reality is derendent on an aboolute,* The religious a priori 
is best understonod in connection with the phenomenon of mys- 
tioiom.” ve may then Say it is the imnediate realization 

of the Iinnmanence of human congciougnegs in the divine con- 
20iougnees.” The Special category of form of the religious 
cong8ciougsnegs is thus the morecor leas obgcure pregence of the 
divine in the B8oul, the feeling of the pregence and reality 


4 In 


regarding Something which is superhuman or infinite. 
the religious apriori we have the immediate relating of the 
whole of exigatence and chiefly of all our values to an abs0- 
lute Substance as Source and Standard. 

Troeltach' 3 conception of the apriori thus mar ka an ex- 
tensLlon of the Kantian uge of it, -ne Kantlan apriori has the 
trinotion of producing 8ynthetic unity with the view to the 
comprehenslon of objects or the congstituting of experience. 


Por Troeltgch it does not verve the pur poge of acientific 


comprehension. It gerves the building up of a unified per- 
\ \ 


—_— 


———_—_ - —_— —c__ 


ls, Zo. Proelts0ch, Rel. Fhil. po15SS. 

Bo Troeltach has thus traveled 2 long way from Kant's 
aprioril ides of reagon. Vever thele 88 the apriori is 
nonphenomenal and intelligible, just as Kant's idea, 

3. Y. Troeltsch, fel. Phil. Þ. 155. 

&. N%. Troeltsch, PSych. u. irk. p. 34. 
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 66aLtty which has its cource in a rational Lo of the 


=. neceenary.*'* The apriori thus is practical, it is an ox- 


prea8sLlon of the independence of reagon and 8tands for the 


univergal and necea8gary, by which Teagon is Gistinguiehed 


from the p8ychologically relative,® 


: Our chief intereast in Cigcugsing Troeltgch's concep= 
= fion of the religious a priori at this point is the fact that 
in 1t he feels that he has the univers:l truth of religion. 
Pe apriori constitutes the truth of religion as g8nuch. The 
cognitive value or truth of religion is as8ured by its reduc- 


tion to a productive law of oonscioumness. © That religion 


is part of the rational organization of our consciousness is 
our only epigtemological a88urance of its truth, This apriorl 


law of con8oinugness is the final gr ound for the Scientific 


ea8tabliighment. of the truth of t63taten.* Let us obgserve that 
Troe1ltsch has a common aniver nl truth of religion to be 
distinguiahed from the particular truth of concrete historical 

forms of religion. He has no othas ine of cigcovering this 7 
common element ezcept by delring into the peychological facts 

of religious phenomena; but what wakes theae facts valid, or 

true, is not their oocurrence as facts ang their function in 


life, but their connection with a neceagary element in man's 


3 :apF FER | Wo 
E: lo E. Troeltgch, Bohriften II, pp. 757 ff, > 
= | 2. Troeligch claims that this uge of the apriori is 
Full accord with Kant's own conception of the apriorli., 
This Seems doubtful. Kant uaes the apriori even in = 


ethics and aesthetics in order to get valid judgments 
3. B. Troeltsch, Schriften IT, p.7657. ; 
4, EB. Tr0e1tsonh, Rel. Phil, P.154, Bk it 
5,  K Troeltszoh, Pgych. us Er k. DP. 27, | Me = 
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rational economy, Moreover we are here face to face with Wl | 


an abgolute. By congscionsness Troeltsch always means con- 


g8ciLougness as guch, univeraal congsciousnesgss, with its neceg- 


gary laws, Thus Ttpigtemologically religion reats on an abso- 


lute. 


Troeltaeh"s absoluts, or religious apriori is not 
merely an epistemological absolute, THe attributes a metaphy- 
S8ical a8ignificance to it. Kant refrained from getting forth 
the metaphysical preguppositions of his aprioris., Fichte, L6! 
Schleilermaker, Cucken, Siebeck have attempted to fill in this ' ; 
gap; and rightly 80, according to rro0ltooh,.” The aprioris 
are to be interpreted as due to "a rational nucleus which lies 
back of the paychic procegges ard their caugal interconnec- It 


tions", 


It is only in this manner that the unity of things 
can be establighed. "The harmony between the apriori, rational, 
univergal and the factual, irrational, 8ingular is the vecret 

of reality and the fundamental problem of all knowledge, The 
philosophy of religion divines in this Secret the hidden unity 
of coagmic reagon in which the universal, neceg8ary, rational, 


and the factual, individual, given constitute an incomprehen- 


8ible antty.** Troeltsch's epistemological findings thus lead 
4 : 


up to a philosophy of the abaolute. 


—_—_——— —— 
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l. ®, Troeltsch, Schriften IT, pp. 758-759, 
8 Ibid, D » 758. | 
So BY. Troeltsoh, P8ych uu. rk, Þ. 49, 

4, If Troeltsch were a 8triot Kantian his apriori could 
have been merely a law of reagon, This law of reascn 
would have been the absolute., But Troeltech is too 
much influenced by mysticiem and eapecially by 
S8chleiermacher to be gatiefiled with a mere transcendent- 


al law, The obJectivity which trangcendentaliem 
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In epite of all these indications that the religious 
apriori constitutes an abgolute Troeltsch does not agcribe 
the game rigidity to it which we find in Kant's raitlonal gys- 
tem of apriortſs, In his "PTeychologie und Erkenntnis theorie" 
Several modifications of the Kantian viewpoint are eugzested. 
The Kantian idea of a comp le te gyStem of apriori forms needs 
reinterpretation he holds. "There will never be a complete 
SyStem of apriori concepts, The 8ygtem will always be a mat- 
ter of er owth . "> The recognition of the rational, the valld, 
the apriori, is a decigion of the will.* It Is in the 8truggle 
between the rational and the irrational that the apriorli 
emerges. The aprliori thus is not the regult of a purely Iin- 
tellectual arprenension., Applied to the phileasophy of religion 
this mean; "that the undertaking to ascer tain the truth of 
religion from the peychologioasl and historical reality of 
reliaion is always a battle with what is merely factual and 


erroneous.” The establishment of the truth of religion 1s 


always an act and a Gecision, which although obeying obJjectiyve 


Fi 


offers does not quite gquare with the objJectivity 
of the religious consciouanegs in its immediacy, 
Selentifically he would hold the former auffices, 
1t makes relicion a neceacary rational product and 
frees 1tk from the 8tain of illusion, But then again 
his religion rebels azainst a mere apriori law and 
he reintroduces the idea of an object in the tradi- 
tional genge. Te Gigcovers the gapecotre of value - 
theology which loges the neceasity of the gbject, 
to which the values attach and which appr oavthes the 
precipice of wigh - and illusion theology. (Pgych. 
Ut. Zrk. Þ. 28,;) : 

I. 8. Txoeltach, Feych., us Frk. Dp. 61. 

8, Ibid, Þ. 30, 
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and rational neoegslty, firgt of all creates the truth ina 


8iruggle againet error and the merely factual ,"* All this 


means a certain relativizing of the religious apriori. Ttes 


character of neceasity is gomewhat goftened because it 1s made 
a matter of Struggle and of decision, The paychological and 
Ristorical tendencies are too Strong for Troeltsch to maintain 
a purely epistemological transcendentaliaom in the field of 
religion, He thereby weakens his gcientific poeition in the 
iranscendental Senge of the term but does greater Justice to 
his historical interpretation of things, Fever thelegs in 8pite 
of this modification of the Kantian pogition it is apparent 
that Troeltsch's effort is exerted towards the finding of the 
truth of religion. ind although he pa8ychologises and histor- 
i8es his apriori to auch an extent that the Kantian aprioris 
would hardly accert it, he fully means to give It the charact- 
er of neceasity and univergality, which after all decides the 
natter ,* 

The relation between Troeltsch's exposition of the 
religious apriori on the bagsis of critical trans8cendcentalism 
and his conception of an inherited abgsolute in his eagay on 
the "ZBelbstandigkeit der ieligion" is a vety CloBe one .® Bo th 


The conception 


make for an abgolute factor in all religion. 


SY 
of the objectivity of this absolute, however, has changed 


_ — 


l., EZ. Troeltgch, FEyche Ut. Ek. p.3l. 

2, The Significance of the rien for determining «a 
normative type of POALSEON WELL be 4d1igcua8sed under 3, 

3. Cf. p.5d., 


the trangScendental necea88ity of religion as a product of 
coacon.* We may also gay that Troeligch's intuition was the 


 regult of a peychological analysis of religion, while his 


religious apriori is the reshlt of an epistemological investi- 


gation, The former made for the underivability and independence 


of religion, the latter makes for its truth. 

| Before taking up the historical question involved in 
the problem of absoluteness we nay well avk whether Troeltsch 
is more coneerned with the  erchotoatonl and epiStemological 
problem of religion or with the historico-philosophical prob- 
lem. In his egagay on the "Peychologie und Urkenntuisbbeorle 
in der Relilgionswisg8engchaft” he calls the paychological and 
epietemological problem the inner core of a Scientific 8tudy 
of religion, To the higtor ical problem he agsigns the gecond 


lace * This Coesg not merely mean that methodically it1 must 


come Second, but it no doubt is intended to indicate relative 


impor tance or value, Tt is s8ignificant that although Troeltsch 


attempts a reconciliation of thephilogophical factor with the 
\ / 


historical in theology, the former is always wolehear fedly 


accepted while the gecond is looked upon with a certain amount 


of gugpicion as tendins towards mere relativism and higstoriem, 


and as needing 8nprport by philosophical cons 1derations,” His 


_ — —____OAlww—.. GC IE In CO td 


les It is the colation of the apriori and the irrational 
which leads to the queestion of metaphysical unity, 
not the apriori itself. 

2. Bo Tro0ltsoh, PeyOh. tl. Erk. p. 28. 

$, © » Schriften IT, p. 754, 


Somewhat, The objectivity of the religious apriori means 8s imply 
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eritloal trangcendentalioem is therefore not to be underrated 
even though his historical investigations may Beem to bulk 
larger. To matter how historiocal Troeltsch may turn but to 
be the abgoluteness of his trangencentaliam remains, 
In eumming up our atudy of Troeltsoh's philogophical 
pregSupposition we have the following propositions. 
(1) rangcendental Hationaliom enables us to construe 
an apriori law tee cartetiu 1ife which has its 8ourte in 
reagon, This apriori neceogity constitutes the trufh of religion. 
In adyance of any truth of the conorete historical religions 
we have a univergal truth of religion, 
(2) There is no unique epistemology of the Christian 
religion or of religion in general, The epistemology ugsed 
for other cultural products like art, morality, is also uged 
for religion. The theory of knowledge Troeltsch has in mind 
however is not identical with the concrete scilentific technique 
uged by the gciences, Tt is trans8cendental in its character 
proving theqtruth or validity of a cultural phenomenon by 
tracing 1t to a neeegaary, Spontaneous, and autonomous law of 


reagon functioning in it. 


CHAPTER IT 
TROELTSCA' S CONCEPTION OF FISTORY AND THY 
QUYSTION OF ABSOLUTINESS 


The transition from the epistemological apriori of 
religion to the histor ical forms of religion is accomplicemed 
by the idea of the actualilzation of the religious apriorti. 
The mere apriori is not to be looked upon as religion, It is 
the capacity for religion but rot religion 1itself., To have 
religion is the law of normal conscionugness and as guch finds 
expregsion in the feeling of immanent necegnity and of GCuty, 
Through It cons8ciougsness receives its integration and relation 
to an obJective wor 1d-reagon, Never theless the apriort1 of 
religion as the mere capacity. for cobieicn is nothing but an 
abstraction, In order to conastitute religion 1t munt be filled 


I he religious apriori is religion 


with a p8yohic content, 
in its latent form but to find actual religion we muast study 
it as embodied in historical and peychic forms, There is no 
gSiabastitute for the historical phenomena of religion, IT the 
apriori were a content instead of a mere form the question of 
the abgoluteness of a particular histor ical religious apriorli 
would congstitute the florm and any religion embodying it fully 
would be the abg8olute religion, The qvestion of the truth 

of religion would also gettle the question of the absolutenegss 


of a definite kind of religion. S31ince, however, religion $9 


WIS —_—_—_— 
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l, Z. PTroeltgch, P8ych. un. Kirk. p.44. 


only found in concrete form the further quesStion ariges as to 
the worth of the historical religions. Prom a consideration 
of fhe general truth of relicion we muat turn towards the 
truth of the epecidic historical religions. The histor ical 
problem connected with religion is how to, make one of the 
many religions normative, for the historian does his work not 


merely for the gake of accumulating knowledge of things of 
1 


the pagt, but becauge of the values revealeC© in history. 


Bat in order to Geal with history the ion of method comes 


to the fore. 


I. Troeltsch's corception of the historical method 


His tory is viewed by Ttroeltsch as a nethoa® by which 
norms or values are eatablished. "HL Story is the ToundatLion 
of all our thinking concerning vaiues and norms, a means by 
which the race learns to know itsgelr, iis own nature, it's origin, 
and its hopes.” "It is a principle of viewing all things 


a9 As a method of thought 1it is one of the outastand- 


numan . 
ing characteriatics of the modern world. Indeed it constitutes 


a 8pecial type of culture, (Kultur typus) as over againzt the 


he — — — — . ww. 
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ls. YZ. Troeltach, ibs. Gd. Chr, p. 62. | 
gs, Tistory-19 uged here in the genge of the gcience of 
9 history and is equivalent to the German "Hietorie". 
The obJect of the Bcilence, the histor ical process 
1ts8elf is called "Geschichte"., We shall age the 
temrs "history" and "historical process”. 
\ 8, EB. Troeltsch, Abs. Gd. Chr. pp.35-4. 
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wor 1d-culture (weltkultur)* of antiquity and the culture of 
the -Catholio Chruch. Modern historioal thought has its 
gources in the following movements: the critical investiga=- 
tion of political and gocial institutions at the time of the 
Enlightenment, the fight againgt the legends of the Calholic 
Church Starting with the Reformation, the renewal of eccles- 
iagtical anc olaggical philology, and the evolutionary con- 
ceptions of German I6eallaen,*® But historical thinking Iis 
not merely the ontcome of certain modern historical movements 


it has a franscendental foundation. Let us attempt to etate 


what It congigts in. 


8. Troeltach follows iickert in his general concep- 


tlons of the logic and philogophy of history, In his "Grenzen 


der naturwis8enschaftlichen Begriffabildung, Eine logigche 
Einleitung in die higtorigchen Tiesengchaftfen"” tickert pr o- 


dnces an epistemological deduction of history, which Troeltsch 
endornen.® History is brought into relation with the idea of 
value on the bagis as nor das considerations, The 
epistemological 841f is the g8ource of certain Inner necegsities 
of oongocilougness, It urges one to 8eek truth, in otherwords 

it posits gomething that ought to be. Men are conscious of 


the imperative urge to transform all experience as it comes to 


————_— — _——_—c——_ OO 


l. Troeltach uaes the term "Welt" here in the genge of 
"nature", Antiquity did not know ihe 8ifruggle 
between nature and pergonality, the flesh and the 
Spirit which is characteristic of the Christian 

. Kultur typus". 
2, BN. Troeltsch, Abs, 4d. Chr. pol. 
3. YZ. Troeltsch, Schriften II, p. 719, 
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L In eubJjecting all reality 


to them into a realn of truth. 


to the inner demands of the epistemological consciousness two 
forms of neceasity arioe, "laws and values, Thege constitute 
the universally valid, History is the egearch after normative 
values ariging from this inner urge of the epistemological 
8601f., An inner eagential neceasity of theught which is the 
compulaion of congsciougneas to form ideals of value is the 
Source of all historical thinking. And this constitutes its 
goilentific oharacter .* TiS8tory thus has its frangcendental 


foundation, in the congciLousnegss of what ought to be the norm 


congciougness. 


Two features of this normative congciougness are im- 
por tant for our digeugaion., In the firat place it 1s purely 
formal. It consists golely in the impulse to form an ideal, 
The contents must come from experience, Only the his torical 
pr ocea8s itgelt in its enpirical charzcter-can fill in the 
gchema provided by the consciougness of truth. >But in the 
8e6cond place the congciougsnegss of normative values is the 


Gon8cilousness that an absolute value or an abaolute norm exists. 
RE 


TR. 


b., Tane univergally valid as we have gaid appears in 


two forms, as laws and as values. If the idea of law is made 


the organizing principle of 8clence we have the nature-agciences, 


| 


y 
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- 


le YZ. Troeltsch, Schriften II, pp. 706-708. 
2, Ibid, pp. 706-7 

S, Ibid, P+» 701, Wo 

4. Ibid, p.700, 21: 


The apriori of all knowledge is a final and which ought to >M 


EIS a 


diametrically oppoged, Univereality, timales8ness, abgence F 
of uniqueness characterizes the former, particularity, singu- [ 
 larity the 1attes.* HigBtory Geals with individual a8ingular j 
complexes of value as they take form in certain centers of | 


if on the other hand the idea of value is uged history is the 


reenlt. We have gcience in either cage for both forms of 
thought rest on fun damental necegsities of the epistemological {1 
cong8cilougness. Now a law is always a univergal and the nature- | 
g0lences employing it have no interest in particular pr 00@88e08 1 


as particulars. The process is not astudied as here and now, 


as Singular in its DCour rence and as of a particular quality 


but rhther as a mere Iinstance of a univergal., Values on the 


other hand are of interest in their peculia:s qualities, as _ 0H 1 


I [. 
ocourring at a certain time, Science and history are thus | | 


action, the latter including manking, civilized mankind, na- 
tions, clagges, Booleties, individual per g0ns .” But history [| 

js i 
is not a mere enuneration of value-complexes, it studcies these [! 


values or meanings as they arige and as giving 8significance to | 


par ticular facts, In their historical conmections and Cevelop- 


4 | 4 
ment. 4 


' 4M 
I 
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l. The connection between value and individuality is left 
und igcuaged, In his "Historigmus" Troeltsch connects 
the geality and indissolubility of individuality with 
the intuitive perception of one's own Belf. The his- | 
torian and tne naive artist exercise this intuition of s 
individuality in the highest degree, There 1s no need. IK 
for an elaborate metaphysioal or epigstemological in- 
vestigation of "individuality", We pogsnegs empirical 
certainty of it which is the bagsis of all metaphysics 
and epistemology. I, P.37. But cf. p. 854, as regards 
the aources of higstor ical individualization. 

2, Windelband calls Nhe nature eciences "nomothetic"sciences 
and the historioal gciences "idipgraphic" gciences, 

3, E.Troltsch, Schriften II, p. 692. 

4. Ibid, Pp. 692, 
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Before faking up thege historical relations we must 
point out Troeltgch's interpretation of the gource of indi- 


viduality, Yor Hiokert it is a mere category of the epistem- 


ological gubjJect. Troeltsch geems to accept all that, but adds 


to it a metaphysical (or objective) interpretation. The game 
correction is male by him in connection with the historioal 
relations aw we g8hall zee © 11ttle later, Individuallty 

and Singularity have two Sources according to a Statement in 
the "Abgolutheit Ges Christentums” - an "inner movement of 
life which is uncerivable at the time" and "the correlatiyve 
interrelationshEp of the his torical process, because 'of which 
the 8pecial conditions of the forces at work make every pro- 
duct appear as a particularly modified revelation of life, 
eS8pecially of the mental life, pogesible only at this ooint. "> 
It is the gecontsituation which we are accustomed to degig- 
nate the relativity of history. Now Troeltsch adds to the 
given conditions making for an individual 8ingular historical 
phenomenon at a certain point in the historical procesgs a 
trang8cendent depth of history constituting an anderivable.* 
This transcendent depth is of an ethical quality, it 1s the 
ab8olute norm-congciousness., It makes every historioal product 
a particular decigion and therefore is a Source of the gpecial 


historical characterietic of individuality. '* 


hana _ 


L. B. Zcoelteoh, abs. &, Chr. p. 26. | 


2. Ibid, pe. 65. LY : 
3. We Shall meet with this game idea of the "tran8cendent 
depth of history" in another connection, in which it 


the game norm-congciousness is back of all historical 
ocourrences and that consequently a great amount of 


Fr is uged for the very oppogite purpoge of Showing that 
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Go. There is a conception of the historical process 


which would make the Gerivation of normative values from 


hietory Iimpogsible, If the whole of histfory conld be put 
into a network of mechanical caugation we could Still gpeak 
of values ariging in this network but a normative interpre- 
tation would become iupoevible, It is therefore all import- 
ant Tor Troeltagch with his view of history as the 2ource of 
normative yalues to find an interpretation of the causal 
prinoiple different from the one it receives by the nature- 
380lenceg, 


Pollowing rtickert, :roeltagch distinguighes between the 


Nr I CE CE I IE —_— —— 


aniveraal validity of historical Iindividuations re- 
gults. The only possible objection to our interpre- 
tation would conasigst in refusing to identify the 
phr ages "nnableitbare innere Hewegunsg (Ces Lebeng" 
and -"tranaszendente Tiefe der Geachichte", Now the 
"{nnermovement of 11ife" according to Troeltazch's 
view is not a one plane affair ag is clear from his 
me taphysical interpretation of the relation of the 
epigtemological and paychological 8ubject. The 
inner movement of 1ife is KYherefore not merely 
ancerivable becauge of the complexity of the inner 
and outer conditions which make up an historical 
g8ituation., mat makes it underivable is the trans- 
cendent factor which does not lie in the phenomenal 
planes. | 

4, 3chleilermacher as we gaw algo conceived of history as 
2 procegs of individuation, The difference between 
Schlelermacher and Troeltasch is that the "abgolute" 
which is involved is an ethical norm-conscipusness 
in the latter's cage ard a metaphysical indifference 
vooint with the former. Dor Schleiermacher the 
"\ba0lute” means the abandonment of all digtinetions 
and opos8itions,as for instance thoge of egubJject and 

obJect, nature and mind, Belf ard not-gelt. 
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mechanistic conception of caugality with its uniformity of 
cauge and effect (Kaugglgleichung) and the conception of 
individual causallity ( Indiv idualkangslitat) which permits the 


emergence of new forces in t historioal proces, But he 1s 


not asatigfied with a pure metrodological interpretation of 


thege principles, Their /Gifference is dne fo the difference 


of the objects involved the histforical object is different 


from the physical obJect g8ince it is mental, The humanmmind 


cannot be atudied by means of a method GCevelopec in connec- 


objects. F8ychology is not a nature-science; 
philosophy and mugt be linked with Trans- it. 


Gendentaliam, Paychology as to make a GCigtinction between 8 


{9 


the lower Strata of paychic life - th perceptions and the fl. 


instinects - and the higher mental (spiritual) contents of it 


1ife, The latter are neceggary principles in themgelves op= | 


atural motivations ariging from the perception i 


ana instin t.- Univer8al caugal connection accordirsg to law 


pog8ing the 


is possible only between the natural conditions of existence 
and the perceptual and instinetive elements of paychic life; 1 
but the 8piritual contents of life can neither be looked upon 
as producing the entire network of pgychic foroes nor as the 
regult of the caugal interactions of the fundamental paychic 


elements.* 


ve can only apeak of the more ot legs favorable 


"constellations of the natural intexplay of paeychic forces" 


tt —_—_— ——_ —_—_ — —_ — 2 
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l. EZ. Troeltach, Schriften II, p. 720. 
2, 8B. Troeltgch, ibs, d. Chr. p. 38. 
3g. Ibid, DP. 38, 


for the emergence of the higher gpiritual contents of Lite;,* 


Man's nature thus is fundanentally analistio, *+Y and 


\ 


cannot be reduced to a purely mechanical interpretation em- 
ploying 8olely the prinoiple of the uniformity of cauge and 


effect.* Kant's distinotion between the phenomenal and in- 


felliz-ible 8elf meets Troeltsch's full approval, 4s far as 
their relationship is concerned however, he irnsigts on a 


G FPirst of 


thorough modification of the Kantian viewpoint. 
all Kant's identification of the phenomenal with what is 
perceived in time-relations is rejected, "Not all that has 


the time character belongs to the phenomenal; the autonomous 


RE 


L. 7. Troeltgch, ibs. G.vhr. Þ. 38, 

2, "Das geeligche vebenist fiberkaupt von Hauge anus nicht 
eine in blogger kaugaler Aufeinander folre gleichartiger 
akte hergestellte Reihe von Gegchehniasgen, gSondern 
ein keheimniareilches Doppelwegen, in Cem Gdle Schwierigen 
Pegxriffe der Zreibeit uv. Ger Feratnlichkeit jedenfalls 
ingoferne eine grundlegence Bedeutung haben, als "ag 
TRELLIS LADS aus den hGhepren Geigtegainhalten niemals 


— A —————— 


dis einfache For Taetzune der begonnenen natiriITochen 
Votivierunge Is zIs Ter Hevyorgang golcher Tnhalte nie 
durch blIosge Summierungen bisher iger Wirckungen, gok- 
dern durch unableitbare, aus tieferem cr unde _emporgtei- 


gende TrechLieggungen gta nae 


3, Troeltasch's view is the very anaette of Ferder? 3 ag 
expregzed in his "Ideen zur Fhilogophie Ger Geachichte 
der Vengachheit”, e.f.e, "Die ganze Kenghheitagegchichte 
i8t eins reine laturgeschichte menschlicher Krafte 
Handlungen u. Triebe nach Ort n. Zeit”. (XIIT, VII 

4, Troeltsch not only rejects the aprlication of the me- 
chanigtic causal principle to mental life but alao 
Wandt's conceptions of = Special kind of caugsal prin- 
ciple demanded by the character of peychic life, Wundt, 
Thy8iol, Paychologie, 6th ed. vol III, p.755., Frincip 
der 8chdpferigonhen ieaultanten. 


$$, Z. Troelisch, Faych uu. Erk.e Do 39, 


rational acts which thruat themeselves into the time procegs 

of conacLoneness have their own intelligible time character > 
In the 8econd place the concept of caugality must be modified, 
There is not merely an immane%it phenomenal caugsal nexus, but 
algo an orderly interaction between phenomenal and intelligi- 
ble, pa8ychological and rational consciousness, This relations 
ghip which is called "orderly interaction” is however different 


from cangal eompulston. *** Becauge of his transcendental Pay - 


chology Troeltgch denies the validity of the caugal principle 


as a means of historical interpretation, "I Geny the feagi- 


4 


I. In his "Higstoriamua" Troeltsch accepts the modern dig- 
tinetion between the acientific conception of time 
in which the apace element predominates and the his- 
tor leal conception of time reawting on the fact of 
memory, The relation of nis intelligible time to this 
idea of continuous or historical time is not cleared 
up. (I. p57) 

2. "It muzt be poasible that peraonality can be created 
and Geveloped in the phenomenal 8e1lf through a creative 
act of the intellizible 8elf latent in it as the real- 
ization of autonomous reagon, whereby the intelligible 
breaks forth from the phenomenal, the rational from 
the p8ychological, works upon it In tinmra and Shapes 
it.” "Payoh. Us. Efrk." Þ. 40, 

3, This coneeption of the interaction of thephenomenal and 
the intelligible makes it poasible for Troeltsch to Gig- 
cover trades of "absolute"” values in the phenomenal or 
in history, Kant struggled all his life with the d1iffi- 
culty of relating his purely intelligible efthical value 
to the ethical historioal process., He attempts to con- 
ceive of history as the realization of morality. Higtor- 
ical existence receives its value from the ethical con- 
tent contained in it. The historical proceas must do 
Something as far as this moral postulate is conoerned. 
Kant's ethical philsophy however, excludes the pogsibil- 
ity of a connection between the purely intelligible , 
character of morality and the historical procegss, In- 
cong8iotently he conceives of higtory as "producing in 
man the capacity, to act morally and with freedom”, Arvid 
Grotenfelt, Gera8chichtliche Wer tmagstfbe. 1905, 

PP « 66, 69, | 
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bility of caugal interpretation in the genge of univergal 
necea8ity according to law as regards the historical object 
and the entire complex of peychic life. Tot merely becauge a 
purely cangal and mechanical interpretation and an evaluating 
Interpretation cannot be placed alongside of each other as two 
parallels which have no contact, but becauge ÞT have not been 
able to convince mygelf of the actual application of the 
oaugal interpretation to the "ideas" (Tdeen) and normative 
values as well as to the gengations and instinets., IT hold that 
the entire higher mental life related to a eureraengible 


reality needs an ontological foundation with independent prin- 


eiples of its own, "* The historical object thus 1s to be 
approachec fromthe point of view of an independent apiritual 
life poB8geasing necegSary normative values and not from the 
point of view of. a causal network in which it is embedded, 

It would, however, be a migtaken icCea to hold that 
this rejection of the caugal intferpretation of the historical 
obiect on the part of Troeltsch involves the complete igolat ion 
of values from the-8ocial, political, intellectual conditions 
under which they emerge, The historioal meaning-complex is al- 
ways = combination of a pehenomenal itn tion and the 8upers- 
gensible norm-congciougness, Tvery gituation of a truly his- 
torical character involves in addition to the given peychic 


condition of the centers of notion and the environmental con- 


; O 


edt. Et. co 


l. Z. Troeltsch, Abs, d. Chr. p. XV. 
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Fut the creative regulators of historioal life." 


ditions an intelligible factor which makes the ontcome 'Some=- 
thing other than the acoumnulnted reanlt of those conditions. 
The zgeogrfapnical, anthropologiyal, economic and Social con- 
Citions are not to be left ns an historioalfinterpretation 
according to Troeltigsoh, but they Go not conatitute the whole | 
of it. "There are contents and iceals of 1ife forming them- 
861ves in the derihs of gouls which are not the mere prodnets, 


L 


Prom Troeltgch's attitude towards the caugal principle 


Mis conception of Supernaturalium becomes clear, 4 full Gigs 


* cadet on of this point will be pogtponed till we hall take up 


his oritician of theological gupernaturallam. -uffice 14% to 

gay that Troeltgch's hivtorical univerge is not a one plane uni- 
verg%., We have an interaction of two Gifferent realms - an 
intelligible realn and a phenomenal realm. Although the wor 1d 
of physiloal bodies is conceived as being interpretable by the 
idea of mechanical caugality as expregued in the law of the 
conservation of enerty, the historical world is one in which 

new events atiae.* - Now the new for Troeltagch 1s not the product 


of immanent forces of the phenomenal realm, 1t ariges out of 


tne txanscendcent depth of history or the intelligible realm, 


In/ that genge his view of history makes room for the eupernatural 


of the miraculous, The historical and the miraculous are 


identical. 
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Ls EF, Troeltsch, ibs. do Chr , P» 56. 
2, Z, Troelisch, Schrifien II, pp. 775-776, 
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In addition to the caugal prineiple there are a number 
of other relational historieal catezor ies which Troeltsch holds 
co not receive gnffioilent attention in Hickert's Logic of 
history. "he individual complexes of value are not without 
relations, merely contradictory products. Higtorical values 


emerge in an histor ical connection, which ghows a plurality 


of analogous forms, and which pregents a developmental pr oceg8 


if guccegzively viewed, making for the continuation and the 
uge of Tormer 20lutions, Tnese relations neceasltate the 
retention of the terms "146m", "tencency", "analogy", "type", 
A8 historiloal categories. The term "idea" has played a great 
role in the 8cilence of history as a principle of arrangement 
and combination of facts. iickert's conception of the his- 
tor ical individual is not a full substitute Tor Lit. 7Tne 
continuity of the historioal individual is constituted by the 
unfolding of the germ-like meanings or meaning given with 1t. 
It is only as the congequences of guch a meaning work them- 
gelves out trat we can apeak of the development of 8guch an 
individual.* The latter takes place either through the gtim- 


ulation of external eonditions of by way of the inner neceagity 


of the meanins itself.* The unfolding of the ifull congequences 


WEIS ——_— 
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Lo YZ. Troeltach, Schriften IT, :Þ. 711. \ 

8, Ibid, ÞD. TES, Ou/TRN | 

3. Two misinterpretations of the idea have to be gaarded 
against. Troeltach does not intend to gay that the 
histozical 'proceas is Girected throughout by eongscious 
ideas of ends, In the 8econd place the ideas are not 
hypostatized forces, which make up the reality of the 
historical proceas alonsg 8ide of the particular Ceeds 
and events. Cp, next point; the metaphysical meaning 

of the categories of relation, 
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of an idea cannot be congtrued ag a atrictly logical law. 


Sever theless every nistorioal development process has a cer- 


tain tendenoy to develop in a definite direction, The term 
I 


tendency thus has a rightfulplace in history. There are also 


analogies in the development of the tendencies of "ideas", 


Cultural contents of like qualities have identical tendencies 
of development. Clogely connected with the terms "analogies" 
and "tendencies" is the term "type",which "combines that which 
18 characterigtic of the more clearly Cefined connections of j 
culiural complexes as regards thelr procegs of Gevelopment as 
well as their revults”.® Ss Woe is not to be confused with 
the idea of a general average or that of an ideal, The terms 
referred to preguppose the unity and the qualitative likeness 
of the historical.” The emer gence of the historical occurtrings 
at different points is uniform in its character. Historiloal 
pr 00C@83388 con8equently Show connections becauge of the game 
meaninrzs expreaged in them, Analogous tendencies making Tor 1 
their final confluence ard guperindividual totalities of mind 
constituting typea are the reoult. Higtory is not composed 


exclusively of unique and indivisible totalities of value it 


has algo need of the ceneral in the form of analogies, tenden- 


cles and types. Troeltgch thus attempts & combination of i#icks- 


ert's and Hegel's logic of history. The vitimate unit of | 


history. he conceives of a9 8 value-complex or a meaning-total- 


tt —. 
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l, EZ. Proealtgch, Schriften II, p. 722. 


#8; 2. Tioeltech, Schriften IT,p. 7253. 
3, Ibid, p. 72S. 


Ity accepting tickert's point of view but the relationships 


of history are of a Hegelian oharacter .* 


But 1% 1s not only in connection with the factor of 


_ univergality a3 Such that a difference is geen between Rickert's 
and Troeltsch's view of historical method, The airmmificance of 


ztelations undergoes &a marked ohange in Troeltach's exposition. 


For nickert all relations whether naed in the nature a8ciencesg 


or in history have trangscencental reality. They are contii- 


vances of the epigtemological gubject for the orGer ing and 
eontrolling of the atriotly Inmnanent contents of expegtience. 
The Scientific interpretation of experience Goes not furnigh 
nas with data of a truer reality than experience itzaelf. ALL 
relations are therefore purely instrumental. Zroeltasch ac- | 
cepis this view as regards the world of bodies, or nature. But 1 
he replaces the trangscendental a8ignificance of the categories | 
of higtory by the metaphysical meaning .* The historical ob- | 
Jecot ig not merely a content of consciousness, It has trans- | 
cendenkt reality. "Peycholo-physical beings are for themaelves | 
and act as independent forces in bedoming conescious to others," | 
They are metaphysically real, The relationships of nistory | 
| 


4 | 
take on a like meaning, they nave metaphysical significance., S | 


The terms GCigcuaged above are more than merely regulative 


categories they expres "a principle of 8piritual life which 


trangcends and dominates individuals even though it aprears 
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2, EK. Troeltach, Sohriften IT, p. 725. 
3, Ibid, Do 725, : 
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exclusively in indivieuals.' "There is an inner totality 

of Spiritual values which breaks for th from the natural 11ife 
of the goul, which cannot be construed apgiori but which is 
never fhelegs digcernible a posteriori from the interconnection 


F- | 


Our g8nrvey of the main conceptions of formal-rational 


of historical life. 


Smpiricigm as applied to history is now complete, but the chief 
problem ariging from history,namely how to eatablish valid 
norms or normative values on an historical basis is yet to 
be digousged, This problem is a Strictly philogophical one, **? 
Our epintemological digcnasion of history has lead up to the 
idea of a norm-consciougneass which by its inherent compulsion 
arives on to the Search for normative values, but it has not 
given us Ssny light as to the connection between historical 
values as they emerge and a standard of values. To golve this 


pz oblem Zroeeltach attempts a union of Relativisn and abgolutiom,® 


Relativity is gometimes interpreted as involving the indefinite 


origination and dGiggolution of particular historical phenomena 


Lo EB. 250014008, Szehriften IT, p. 725. 
2. Ibid, Þ. 225. 
JS. Troeltzoh's conception of nistory thus remains ideologl- 


.cal in apite of Kthe 3tr ong influence of RHickert's eritioal 


pos8ition. The frue meaning of history lies for Troeltgoh 
in the Super incivicugl 'Geigtegleben”, Cne is reminded 
of Tezel's pogitiion for whom the individual is merely 
the bearer and embodiment of the "Idea". (Hegel, Tnzy- 
klopaedis #5375), Troeltsch identifies his own position | 
with that of EZuoken, 

4, BE. PTroeltsch, Schriften TI, p. TOI. 

5. Alihough Troeltsch looks upon his epistemological views 
as cesting on the methods of empirical history it is 
eagily Seen that he drifts constantly across the border 
of metholologtocal investigation into the field of meta- 

hysical ideas, The trangcendentalien of Rickerti is 
transformed into an obJeotive Idealiem at Beveral points, 
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thr ough the operation of certain geheral lows. Tr oe1tach 
rejects this idea because of his conception of the inapplica- 
 bLILITy of the conception of mechanical cauaality to iiotory.* 
But there is a Senge In which the historioal is identical 
with the relative, "All historical phenomena are of a particu- 
lar, individual charatter.” Now the queastion of relativity 
goes not coneernthe relations under which theae individual 
phenomena arisge, but rather the pos3ibility of Ciucovering 
among thege individuations of history values which have common 
tendencies, which lend themselves to be compared and which lead 
to a final aecieion.® Relativity is not a ouestion of caugal 
relatedness but of truth and validity, "The ideals of life as 
ceculators of nistorical life do not found their claims of 
validity on the caugal necessity of their origin but on thelg 


truth. "* 


kn extreme type of Helativiem might hold that history 
produces guch a vailety of meanings or values that It is im- 
pog8a8ible to esfabligh valid norms, Againast this supposition 
however the following oBjJections can be made, Higtory cannot 
avail itaelf of posetible prehistoric periods nor of an endleass- 
ly extended future; it only deals with the . 8phere of culture 


known to us. 4its decigions as to normative values can be bazed 


only on the outatanding main types of spiritual 1ife.* Mor eover 


—_— —_—_ —— ——— —— ſ—— _—_— 


Cofo 3 the historical idea of individuality is the re8ult-— 


of bbJeotive differences and the relatilonships of 
nistory are of a metaphygical quality. - 
Ke. (Footnote, pel105) Z.Troeltgoh, Abs. 0. Chr.p.h58. 
lo. Cf, DP. 88 ff, » | 
Bo BE. Zzoeltgch, Abs, 6, Chr. p. 57. 
3. 7%. Troeltach ibs. d, Chr., Þp. 56. 
4, Ibid, Ps. 60, ; 


an historioal survey will bring to light a very g8mall number 
l 


of values and of apiritnal ains.* The idea of endlesa progress - 


13 2 nere prejudice and not warranted by facts. On the contrary | 


aeathetic, gocial and religions life gecm permanent, although | 
they Will take on ever new individual forms Just. as they are 
the outcome of particular cons tellations, © The values are 


all more or les given, it is only a question now whether the 


SE SLED - 
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the great important achievements of our gcientific, political, ; | 
highest are going to be victorious. Tinally historical think- 
ing Coes not exclude the pogssibility of comparing the great | 
values anc oontents of the 8piritual life with each other and 
of Judging them according to a gtandard of value, In other 
worGs the variety of values Goes not exclude the idea of a | 
common goal. 
In addition to. these empic ion) congSidcerations making 
for the attainment of normative values in Spite of the rela- 
tivity of history Troeltsch pregents us with a number of more 
or 1e8s philos8ophical conceptions for the game purpoaes. 
History's chilef method for the a1000very of the meaning-com- 


plexes of the past is introjection, Now this hypothetical put- 


ting onegelf in the place of another Lindividual is due to the 


fact that man is a mnicrocogm. If it were not for certain analo- 


glegs we 0conld never Synpathize with the values of Tormer ages, 


le EZ. Troeltach, Abs, d.Chr. p. 60. =. 1 
2, Ibid, D « 63, F _ "Ii 
3, Ibid, p. 64. 1 


All this points towards a common element in human nature which 


induces us to weigh the various values and to gearch for the 


find express ion which we our 88 1ves are congcious of © 


Again hiStory is the anion of experience and the norm- 


| 
normative.” In allihistorical phenomena an ideal element mugt 
ative, Ihe game norm-congciougness or idea of an abgsolute norm 
has been active throughout the hisforical proces, The actually 
realized values are all 8olutions of our own problem of how 
to make values normative, ALL relative gBolutions thus con- 
tain an ab8olute element ,” The abgolute thus has found em- 
bodiment before and we Gon't have to start completely Ge novo. 
But a Still more metaphysical argument awaits us. AS 
we have 8een Troeitsch looks upon the relation8hips of history 


bs Thereby he achieves a real (or transcendent) 


ag obJective., 
continuity of history. Yow if we follow this continuity for 

the gake of forming a Scale of cultural values we may be gure 
of dealing with an obleetive- ovnnzetion anc not a mere Sub- 
jJective arrangement for the 8ake of better orientation,” our 
own Judgment which 1s no doubt an individcual act is "a member 


of = connection driven forward by an inner- impulse,”" 
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l. EZ. Troeltgch, Abs. 4. Chr.p. 56, 

2, Ibid, Þ. 64. 

3. EB. Troeltgch, 3ehriften II, Þ. TOS. 

4h, of, Ps» 

S, T7. Troeltgch, Schriften IT, p. 726. & p,711. 
6, Ibid, Þ. 726. 


7, Troeltzeh refers in this connection to the philogsophky 
of Henri Berggon, He holds that the latter's viewpoint 
is in harmony with his own, Bergson alsp gstar ts from an 
empirical, immanent Realism, rejects the mechaniatic 

Ceterminiam of Peychology, and recognizes in the "Plan 
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The most important idea however by means of which 


Troeltach endeavors to overGome the relativity of historioal 


values is that of a common goal which is pregent in all evalu- 


ations; This common goal 1s aerived from the comparablenegs 


The fact that values can be compared 


of higtor ical yalues. 


80ppo8es a univereally yalld.” Now the latter is not a 


| 
indicates a common element inherent in all of them; it pre- 
univerg8al concept nor alaw of nigtorical life, but a goal, 
an ideal. It is important to obgerve in this connection that 
Troeltgch hypostatiges the formal nuality of universs1l. validity 


which evaluations stfruzgle to attain, making of it a snbaetantial 


—_— _—_— mad 
—_ ———t —_m——_—_ — LA — —— 


vital” [Auftrieb des Lebens, the upruanh of life) the 1 
bur 8ting forth of the metaphysical dCepths of 1ife 1 
into the realn of gpatial and temporal phenomenality. 
mat is lacking in Berggon is the apriori of an absolute 
Sygtem of values. Congequently he 1s unable to achieve 

a firm inner connection of historical 11fea The Gif- 
ferenc=- between Troeltsch and Pergson,however, 18 much 
more profound than this, They approach the problem 

of 1ife from two diametrically oppoged ingles. Troeltgch 
approaches history from the point of view of value. 

Ber ggon remains completely within the realm 0: e 
biological which ne turhs into metaphysics. ilthough 
ooo holie that he can uae the Idea of an uprush 
of 1ife, it 8imply does not fit in with his conception 
of value, If both were les: metaphorical one might be 
able to extract more than mere poetry from their con- 
ceptions of a "Geilgtegheben"” or an "elan vital", There 
can however hardly be any doubt as to whe does more. TH 
justice to the historical proceas,. Human life if _ 
morality is not to be placed in the aky as a mere fata 
morgana 18 certainly a question of meaning and value 
and not of a mere upruah of lite oz lan vital. | 


I. The merely formal GdCemand for "the univer8ally valid is 
gongtantly transformed by Troeliagch initio an abgolute 
value. But 1t is = very GCifferent thing to maintain 
that our evaluations baged on comparigon Struggle after 
univergal validity and to gay. that they 18v04ve an 
abs8olute value. 


2- MEEK 


ab8olute value prevent in the process of historioal evaluations. 


men Troeltgch places the idea of a goal over againet the idea 


of a univeraal conecent or a law, the terms have to be taken 

as implying a aubs tantial eaBzence which different evaluations 

aim to express, Dat the mere fact that yalnes can be compared 
Snrely loes not involve « common goal in that aenge, but merely 

2 goal in the genge of following the game epistemological 

Standard of reaching & normatiye, or a universally valid at 

all. The difference in the interpretation of the final goal 

will be more eezaent if we quote two otatements, 3tating ilckert's 


view, which is aloe his own, we find this genfence.,. "is an 


merely means the neceagilty of referring contents to a universally 
valid, to waht ought to be. "> The gecond quotation is taken fr om 


the Abgolutheit des Chrigtentiums, "The converging directions 


apriori of the epigtemological s8ubject the final goal (end) : 
of the fundamental tendencies {which come to aight by compar» 

ing historical values) point towards a univergally normative 

goal floatin=s before the whole, whoge nature is recognizable 

in Spite of all the differences of individual forms, which 

permits us becauze of Its everywhere known "idea" to judge of 

its more or legs complete realization, and which as whole Or | 
fully £r8alized trangcende the 'higtor ical proceges and can be 


apprehended only as 0 onditioned. by time and in individual form,” he 


In the one cage Troeltzch's goal is nodelled after the demands 


of his formal tationaliam or Trangcendentalism; in the other 


———————_—_—_ 8 —— 4 — cd i y__ / ad 


1, 8, Troeltsch, Schriften II; ps 708, | 15 
2, EF. Troeltach, Abs. d, Chr. Ds. 68, v | Wh 


C———_—— 


A ORS 


1t is part and parcel of his objective TIdenaliom. "The normative 


or the univergally valid thus turns out to be aleo the iden 


of 2. general and abgolute.” Now the common £0al oZ all eval- 


uatlongs trangcends the hisforicial procegg., Tt aves not Cemand 
absolute realization. Vever thelegs the principle of its funda- 
mental tendency 2PP@ars in a final nanifestation.* Logically 
however, this final manifegtation cannot be located at any 

par ticular noint .* ihe goal is finally identified with the 
28piritfual core of all reality and thus consciously receives 


& 
a me taphyalcal interpretation, It is a higher apiritual 


aim, of owr diaquiet and degire which is ever preaving forward, 

and of the oppogsLition towards the merely natural world," 

We mustk now return to the queation of a satandard ap- 

_ plicable in dealing with the actual historical valu:s and 
evaluations. They imply a coffon goal according to Troeltsch, 
but that does not rzive a8 any 11ight as to how we are going to 
make historioal values normative. Our previous cilgcussion has 
gh own how Troeltsch attempts to retain « certain kind of 
abagolatign along wit: the relativity of historical products, 
In dealing with the question of a standcard of values the 


Second phage of the matter is given Cue emphagis, +4 nev am- 


biguity confronts us in this connection, "The atandard can 


—_— ——_———— —_— —— ſh —_—__—__b<Wf.wd — 
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Z.,Troeltach, Abs. &. Chr. p. 70. EY 
Ibid, Pe 70, | | Wi - 
The idea of evolution as conceived by Troeltasch which Þ 
could find a place at this point will be taken up 
in connection with his oriticiem of Hegelianiem. 
4, B. Proeltach, Abs, d. Chr. DoF. | 

Ibid, pe. 71, 


| 
| 
reallty which itseltf is the producing force of the idea of an 
| 
| 
| 
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By living 


produce I1itislf only in the free 8truggle of ideas, 
over the great human battles, by hypothetically putting onegelf 
in the place of the 8truggling movements the atandard is 
practically anc vrerBonally won ever anew and experienced, *} 
The Standard is a systh=-ois of the historioal achievements of 
the pagt and the living of eaent. © The aontent of the values 
is derived from history. it is only by an ack that the Stand- 
are Gan be or ddu00d.” This aynthesis is ad an historical 
 beouUrrence anc Bhares the full relativity of auch occurrences. 
Tne fact that the gelection of a certain value as a normatiye 
is done on the bagis of the most comprehensive historical 
compar ig0r. constitutes its gcientific character. On the other 


hanu it is always perBonal, individeal, conditioned.* ne 


inner oonyiotion.® 


final decigion reats on per 8onal, Subjective, 
In fact the forming of a Standard 16 itiaelfkf a moral act and 
thus creative, anc involves all the ris8k of historical condition- 
edne3s3. 

So far Troeltsch's meaning is clear and convincing . 
The common goal in all procegges of evaluation as we have Seen 
has a double meaning. At one time it is the formal idea of 
univergal validity, at another it gnuddenly takes on the meaning 
of a metaphysical spiritual life, This ambiguous view confuges 


the i88ue once more at this point. On the one hand the estab- 


148hment of a Standard ig a vatter of risk, of adcventure, on 


—— mm— —_ 
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OY Troeltsch, The. d. che Ps 65. 

be F.. Tp opltsch, Schriften II, p. 709. : | 
S, Ibid, Þ. 712. 

4, Ibid, Þ. 712. 

S. B. Troeltsch, Abs. 0. Chr. p. 67. 
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the other it is a comparing of the actual values achieved in 
nistory witn the tfranscendent goal of history or the espritual 
1ife. The Ttranscendent goal of history as he tells us can 
reveal itzgelf at different points, and we are enabled to 
"mneagure and weigh these var ious revelations in regard to the 
gimplicity, power and depth with which they open up a higher 
8upermundane life with God.” In other words the atandard is 
| fixed in advance constituted by the idea of theepiritual life 
and our historical evaluation only means the testing of the 
various values in regard to it. Simplicity, power, Gepth, form 
the eriteria.** 
The icea of a common goal unceriying all evaluations, 
of an abgolute value is characterized as religious faith. "The 
unitary goal of trings is guaranteed. by religious faith. n"* 
The idea of the unity and meaning of reality is a form of re- 


5 


ligious faith. The belief in Cod Gemands that this trangs 


cendent goal break through at certain points.® Etvobution in 
the genge of = breaking forth of the forces GCirected towards 


an abgolute 8piritual goal is called an intuition and divin- 


ation, At times however the absclute value is looked upon 


l. YZ. Txoeligch, Abs, Þ. Chr. Þ. 64. 

8. Ibid, PP. 64-68. 

3, One woulc like to overcome this discrepancy but I don't 
See any way out. Fages 64-68 of the Absolutheit simply 
bristle with 8entences indicative of the ambiguity 


pointed out. The Source of the difficulty is Troeltach's 


_ constant ahifting from the idea of a formal norm-con- 

gciounness to the idea of a metaphysical Geistesleben ; 
as I have tried to Show. 

FE. Troeltsch, Abs. Gd. Chr, p.b?7 

Ibia, Þ., 63S. 
Ibid, p. 64 
Ibid, p. 75. 
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as a neceaaary thought, The process of comparative evalua- 
tion pr e8Upp03es this idea. A Tinal end is the apriorti of 
all knowledae.* There is one Sentence in Troeltsch's "Wodern 
Fhilosophy of History" which night engble us to 8olve this 
difficulty were it not for the fact that it is hard to decide 
whe ther Troelisch intends the 8tatement as an interpretation 
of tickert's position or his own." he centre of knowledge, 
that which beatows meaning on higstorical knowle@ge must be 
also real, mugt be capable of realization" he holds, And then 
he adds; "but this is indeed a form. of faith and in 80 far | 
religious faith".* The iden of a final value thus is distin- 
guighed from its reality. The latter 1s acceasible fo faith 
only, the former ig a neceagary implication of the historical 
thought process. 

1i8torical valu-s are not all of exactly the gane nature. 
Religion occupies a Special place among the cultural values 
of the atate, gociety, art and gcience. They are all ob Jec- 
tive values to be gure, Their origin is not to be traced to 
natural 8ubJective degires, They are values and "ideas" valld 
in themgelves and open up a higher world. Put although they ; 
point towards a higher apiritual worle and in 80 far contain a 
religious element, they never thelegs are concerned with the 


eternally changing reality of nature, It is GCifferent with 


religion, It points towards the Tternal and Fermanent., It. 


l. E. Troeltsch, Schriften II, p. 708. 
2. Ibid, " 708, 


{ 


18 to be expected therefore that in the religious field the 


element of relativity will be 1e98 pr onounced, This relation jf 


with the. eternal and permanent ground of all Bpiritual 11ife 


makes for the utmost 2implioity of th- religions "idea", It 


would be impossible to hold that this "content of 1ife"should 
be Subject to the moat vehement oecillations and the most 


var ied revelations n+ * 


Just as the other cultural values 

have achievec permanent forms fn the 2ame way it i8 to be ex- 
pected that religion has already attained its fullest neaning.” 
The agcent of history has mogt probably produced a clear man- 
ifestation of the religious ides and we don't have to look 

for 1t in an unknown future. 

The chief reanlt of our analysis of Troeltsch's con- 
ception of the historical method for the problem of abg8olute- 
nea8 may be formulated as follows: All historical thinking 
reats on an abgolute in the form of a norm-consciougsness, whieb 
nece88arilly leads to evaluation, TVThe ereat meaning-complenes 
of the rtistorical proceas are all approximations of an ab80- 
lute aim or value. They all have an element of neceaaity, but 
the Lac or the fully realized value remains forever 


trangcendent to the higstoriloal or 00889. * 


I. ?. Troeltgsch, ibs. 4, Chr. p. 74. 

2. It is evident that this view is a purely GedGuetive 
construction. The definition of religion determines 
in advance cer tain findings of nistory. 

3. 8. Troeltach, Abs, Gd. Chr. Dp. 75. 

4, The historioal process is therefore Somewhat of a 

checked abgolute, Tn his eggay on the "Jueation of 

the religious apriori” Troeltsch 8Suggests a poasible 
golutilon of the problem concerning the relation of 
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2, Critioiom of various accounts of The absoluteness 


of Chrigtianity bawed on Troeltsch's interpretation 
of the nistorical method. | 


The preceding review of Troeltsch's philogophy of 


religion and, of history has brought to light two "abaolute@", 


an apriori law of all religious productivity and an ab8olute 


value functioning in all historical evaluation, The history 


of religions as go many religious value complemnes is wedzed 


in between th:8e two abgolutes., The question now ariges; Can 


any one of thege historical religions, e.7%, the Chrigstian 


relizion, be made the aba8olute relizion? In the division on 


the development of Troeltsch's attitnde towards this problem 


we have analyzed certain angswers enter tainec by him before 


accepting the philosgophy of trangcencentaliom, In this gection 


— 
—_ — 


the absolute and the relative, "The unconditionedness 
of everything a priori, the continuity and the con- 
8igtency of the historical products of rea8on point 
towards the active pregence of the aba8olute mind in 
the finite, the action of the univeree as Schleler- 
macher puts It, in the individual goul-unite"”. "But 
the activity of the finite rind as is8uing from the 
natural relationships does not directly coincide with 
it. The finite mind must aurrender to the abgsolute 
mind.” "A apparation within the divine proceas of 
life is to be preg8uppoged by which It falls apart Iin- 
to the peychic life as given and determined by nature 
and the world of reagon whichmakes for the building up 
of the world of perBonality". "It is the idea of 
Hegel with the dialectic lift out or the idea of Leib- 
niz with the idea of determinigm and pre-established 
harmony left out.” Schriften II, 764, But finally 
he decides that the whole question is unfathomable, 

it is an immanent pregupposition of life. 
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we wish to deal with Troeliach's attitude towards the problem 
of the ab8olutenezs of Christianity as determined by this 
type of philpsophy. 
a. Troeltach's :'eriticieon of gupernaturaliem as a means 
of eagtablisghing the abs8oluteness of the Christian 
religion. | 
Supernaturaliem was, rejected by Hegelilanism on the 


ground that it violates the idea of caugalityand evolution. 


Since Troeligsch Goes not look upon thege ideas as constitu- 
tive elements of the historical method his refutation of eauper- 
naturalien mugt rest on different ground, His objections to 

11 are thoge of Hume and Kant, and not thoge of Spinoza and 
popular gcience, This he States in his ea8gay on "Das 
religiose apriori"*, The historical method demands the rang- 
ing of the Christian religion with all other religions, It 

is one of the great individual productions of history® and 
magst be dealt with in a manner compatible with all historical 
inveatication, It is impossible to accept the miracles and 
revelations of the Chrietian religion and at the game time 
to deny thoge related by non-Christian religions.” If the 
triumph over the gengsuous forces of life is hailed as guper- 
natural in Chrigtianity, Plato's and Epictetus' apiritual 


4& 
gncoceegs Should be viewed in the game way. The principle 
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l., 8. Troeltsch, Schriften II, p. 765. 

2. EB. Troeltsch, Abs, Gd, Christ. p.d 

$.-3d66, > $- -- ---- A 
&, Ibid, "N 5, 


ins{itutions, the rise of prominent leaders, the renewal of 
the general tone of life in groups as well as inc individuals) 
be referred to forces which we are ready to recognize In con- 
neotion with the entire historical pr 00088, Troeltgch re- 
Jects the excluslve: gupernaturaliom of or thodox theology on 


the ground of his conception of inclusive Supernaturalioem, 


Religion throughout 1s "an act of freedom and a gift of 
grace, the effect of the euperBensible which penetrates the 
natural phenomenal 1ife of the soul and an act of free aur- 
render which suapends natural notivation,”* The recognition 
of revelation and miracle. in all religions is a permanent fac- 
tor for the philogophy of religion. To do Jjustice fo the 
demands of vital religion It muast recognize the irrationalilty 
of all ideas of God, the incomprehensible mystery of divine 
communication, the 8ocial power of the fiat; ation of prophets 
and founders of religions, ** Supernaturalism therefoe cannot 
be u8ed as a means of isolatinsg Christianity., The formal 
Supernaturalistic characteristios employed to igolate Che1s- 


tianity are found in all religions, ConGequently the abg80=- 


——_— 
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Il. Schriften II, 766, "I am convinced that biblicaloriti- 
cism,ohur ch history and the history of dogma conceive 
of their obJjeot as being like any other historical 
object to this extent, that it can contain no other 
miracle except that pregent in all happenings, It is 
the exclusivenesas of Christian gupernaturaliem which 
I oppoge because 1t is incapable of proof. Netther 
the inner experience of conversLion nor —— tra- 
61tion can demonstrate it." 

2, EF. Troeltgsch, Paych, uv. Frk. Dp. 359, 

3, 2. Troeltsch, Rel. Fhil. Þ. 134. 


luteneas of Christianity cannot be eatabliched by calling it 
guperna tural, We cannot distinguieh Sharply between "gacred" 
and "8ecular ” history. For orthodox theology "ordinary his- 
tory with its merely human truths was the realm of gin and 
error”, while ecclesiastical history, gave absolutely certain 
truth, since it had its gource in forces coming directly from 
God "> This "Sunday Caugality"” modern history has deatroyed. 
The abgolutenegs of Chriestilanity thus oannot be Cemonstrated 
by a formal mark which is denied to other religions? 

| Another consideration which makes it impoesible to 
i1801ate a religion by means of uperiatareLion i8 that of 


relatilyity. Every value complex has a definite aetting in 


which It occurs and fr om' which it cannot be aeparated, Al- 
though every historical value takes form in the medium of the 
tr angoendental norm-congciougness its content 1s never theless 
empirical, nar t and parcel of a continuous time process, It 
receives 8ignificance becaunge of the definite place and time 
in which it takes roof, Chriatian higstory thus is continuous 


bo) 


with the Jewigh and Paran religions, Exolusive gnpernatural- 


—_— —— 


I. YZ. Trogltgch, Abs, 6d. Chr. Þ. 5. 


2, One cannot help feeling that Troeltach deceives himss lf 


when he thinks that his attitude towards gum rnaturaliam 
is due exclusively to the higstoricel viewpoint which Gde- 
mands that the traditions of the Chrigtian church Should 
be evaluated according to the game method uged in all 

nistorical phenomena. Iroeltech's gupernaturaliem refers 
to the realm of mind and not to nature. The only thing 

he would calla miracle is the breaking in upon the pure- 


ly psychic proceages of the 8piritual life (Geistesleben). 
Or thodox theology on the other hand knows of a great many 
more miracles, It is no doubt the idea of natural law, of 
continuity which prevents him from accepting the miracles 


of tradition either Christian or non-Christian., 
5. B. Troeltsch, Abs. 4. Chr.pp.' 6, 14. 
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lem in the endeavor to avoid this kind of relativiam puts 
Chriatian higstory in a clags by itgelf, thinking thereby to 
gafeguard the emergence of abgsolute truth in hiotory. Troeltach's 
conception of the higstorical as the empirical, * in epite of 

his Inclusive gnpernaturaliem makes it inpossible for him to 

find in history anything other than the relative. Vo part of 
history car be fenced off and raiged to a different plane by 
Supernaturalioem, In our introductory chapter we pointed out 

that gnupernaturalioem with its clain of apecial revelation is 


e6logely allied with the attempt to find an abgolute object of 


faith in history., Since the historical is the relative Tr ve 1- 
tsch cannot make any igolated part of history an immediate 


2 


obJeat of faith, "The Cegire to participate in the abs8olute 


in history in an abgsolutse manner at a single point is nothing 


but a aelusion.n"? 


The obJect of our religious gentiment is 

God himgelf or the eurerhietorical. "In God as the Source of 
histor ical life the religious man has the absolute and not in 
any 8ingle historical phenomenon.” "It (the Absolute) is there 
as the certainty concerning a final, infinitely valuable goal.” 


Revelation is occagionally explained by Troeltech as 


the hypostatization of the calim of validity adhering to every 


value which nas become establighed without reflection and com- 


aries; This form of thinking which hypos tatizes the naive 


——————— 


1, 48 the aatualioed apriorti. 

2, Y. Troeltgch, Schriften II, p. 826. 
3. t, Troeltisch, Abs. d. Crh.p. 98. 
4. B., Zroeltsoh, Abs, 4d. Chr, - 98. 
Ibid, Þ. 8. 


claim of validity into revelations of natural truths of reasgon 
Troe1ltsch calls the Cognatic type, Over againest it he places 
the historic form of thinking which regsts on compar icon.” In 
the aection on the gociological account of the iden of absolute- 
nea8s we g8hall return to Troeltsch's interpretation of revela- 
tion as here exjireaged. Buffice it to gay in thiis connection 
that exclusive Supernaturalism has its roots in this kind of 


hypostatization Tor Iroeltzch. 5.5 


— 


l, of. Dp. 6 | 
2. If revelation is the hypostatization. of the naive claim 

of validity it would geem that it has no place in a 
gcientific account of religious, moral and other values, 
Revelation 1s explained ag a dogmatic or unscientific 
form of thinking belonzing to a a8tage which pos88eg8ges 
no historical knowledge. But Troeltsch Goes not draw this 
conclugion, He reingtates the idea of revelation as 
long a3 it is inclugive and not exclusive, Now by doing 
80 he changes the meaning of revelation, TIt is not a 
pr ogvea8 by which men became conscious of an abeolute 

J ob Ject of faith at a certain point in history., It is 
the unfolding of a new meaning of life resting on the 
pregence of «a 8elf-contained spiritual life in the 8oul, 
This twofold meaning of revelation distorts the whole 
i188ne. Troeltgch's account of revelation as hyposta- 
tization is clear and convincing. iis reintroduction of 
the term In another 8engse is Confusing and ungatiesfactory. 
The distinetion between exclusive and inclusive Super- 
naturalism carries within Iitself a twofold meaning of 
Supernaturalism. Troeltsch's incluasive Supernaturallian 
is not 8upernaturalism in the or thodox genge of the term, 
It means that the andividuall participates in a gelf- 
contained apiritual 1life which finds Interpretation in 
great g8ymbols taken from the Soolal, economic, and | 
political life of man reaching iis culmination In the 
idea of per8onality. Zxclugive Supernaturaligm on the 
other hand involves the Sugspension of a uniform order 
of nature physical ind peychical, and the idea of 
miracle in the g8trict genge of the term. But this is not 
the term over agiingst which Troeltgch Gevelops his idea 
of 8upernaturaliem. The terms exclusive and inclusive 
Sipernaturaligm thus have different correlates. 


Troeltgch's view of eupernaturalism og8cillates be tween 
the imnanent views of Schleiermacher and Hegelianiaem an d 
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b. Troeltech's criticien of iitschlianigm as a means of 
edtablishing the absoluteneass of the CVhrietian religion. 


| 


Ritgchlianiom as we have 2e6n 1s an attempt to eagtablieh 


1 


the abgoluteness of the Chriastian religion by accepting the 
historical method, But 1t accepts it with the intent of avoid- 
ing its full congequences. Troeltsch's objections to tt on the 
bagis of his theory of the historical method are the following: 
(1) Religions as historical phenomena can either be 
br ought under the univergaal coneept of raliglon or they can be 
approached as 30 many Individualized religious c mplexes3, Now 
Ritachlilaniem according to Troeltach has been defective in 
producing a consigtent me thod for dealing with religions as 
historical phenomena. It retains the univergsal concept of 
religion in dealing with non-Christian religions, They all have 
the univergal oharacterigtic of pogstulating or demanding the 
exigtence of the religious obJeot, Christianity on the other 
hand is made individual and historic to euch an extent that it 
is Separated from all other religions and made abs8olutely unique. 
In the first cage the historical category of individuality is 
negleoted and the general concept of the nature of religion 


gubatituted for It, in the s8econd oage it is aged at the cost 


cm 


(Footnote 3 p.l21l Cont'd) the trangcendent or dualiatio 
view of or thodox theology. To maintain gSupernaturaliem 
in the 8trict aense of the term a clear cut Separation 
be tween the. human mind and God must be preguppoeed, 
"The miraculous effects of God mugt in no wise ig8aue 
from immanent forces innate in the human mind", as Hun- 
zi nger puts it. (p.140 Das Wunder.) We mugt have purely 
human t:oughts , aots,agpirations, tinged by error, gin 
and weakness on the one hand and divine thoughts, acts, 
fulfillments on the other if s8upernaturaliem is to make 
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of the complete rejection of common factors in Christian and 


non-Chrigtian religions, Purthermore, i#kitschlianism loges 
MR; 


Sight of the historical character of the ethical e8nsciougness 
of manking on the harmony beteen which and the claim of Chris- 
tianity the aagurance of the abgoluteness of Christianity reats. 
3$1tgohlianiem a88umes the univergality and gameness of the 
ethical consciousness., But from the histor ical point of yiew 
a1l ethical ideas are individual products of history. EFgvren 

the aggumption of a univer8al moral law is a historical event, 


Thus here again ailtaechlianiean is not historical enough, it Goes 


not carry the idea of individuality far enough .* 


(2) In the 8econd place the distinection between the 
univergal and the individual is uSed as a means of placing 
Chr igtianity as the Super individual ab8olute truth over againgt 
non-Christian religions and moral ideas as mere products of 


natural reagon. Christianity pos8ge8Sges absolute truth because | 
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(Pootnote 5, p.l2l Cont'd) the igolation of redemptive 

history complete. Because of his transcendental view of 
the human mind with its neceggary and absolute laws Troel- 

tech is unable to accept the views of or thodomy. On the 
other hand he Goes not fully accept the views of Imma- ql 
nent idealiam either, What Troeltsch calls revelation $| 
8eems to be more than the pregence of the 8spiritual life i 
with its ab8olute values or the Sudden geilzure of gome 
phage of human exper ience as a Symbol of the abgolute 8 
on the bagis of foroes immanent in the human mind, 18 
Por our purpoge however the matter is gufficiently $ | 
clear, ſhatever kind of aupernaturalism Troeltsch may | | 
believe in he does not make it & formal mark of dig- 'l 
tinetion by wilch to egtablish the abaoluteness of 4 | 
Chrigtianity. 0+. 
x (Footnote p.122) cf; pp. Ritachlianisnm, W4 q | 


Il. B. Troeltsch, Abg. 0, Chr . Ps» 49-51, 
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- 44 is an historical individual religion par excellence. But 


the histor ical individuality of Christianity can never be the 
bagls of its absoluteness 8ince 1t makes it a particular con- 
ditiloned phenomenon .* iitgchllaniom Simply repeats the old 
clagaification of religions into natural and oupernetural te- 
iligions, into pogstulaies and abgolute revelation, The unique- 
ness of Christianity makes it the gupernatural abgolute re- 
ligion, Here the concept of higstorical individuality receives 
overdue emphasis. Other religions merely ranked as natural are 
not treated historically., he idea of their general nature 
prevails. 

(3) In the third pla ce the gupernatural abgolute 
revelation which Ritschlianien finally attains is very indefin- 
ite, Tt makes Chrietianity abgolute but it is an absoluteness 
wilch lacks a clear bagis for aboolutcnees. the idea of mir- 
aculous cangality as uged by or thodox theology is rejected by 
thinkers of the aitachlian School. Also the Hegelian conception 
of the realization of the idea of religion 18 get agide, But 
thege are the only two pogsible methods of fencing off Chris- 
tianity from the ordinary higstorical proces8s. iRitgchlilaniem 
accepts the histor ical me thod in its stndy of the life of 
Je8us and primitive Christianity, But if thege phenomena are 
turned into individual historical complezes they become dependent 
on the conditions of the time, The abs0luteness which Ritasch- 


lianism asgumes thus claghes everywhere with the historical 


ths. tt —_— —_— 


l. B. Troeltsch, Abs. d. Chr. pp. 49,50. 


character of the Christian religion, its cloge relations with 
the non-Chr istian religions, and the analogous claims of other 
religions? The idea. of individuality applied for the Bake of 
making Christianity 8tand -out Leon other relizions neceassarlly 
helps to embed it in a mages of relatilonehips which prevent 

this very Separation. 

(4) The standard of religion cannot be attained by 
means of the individual character of Chriatianity which makes 
the unique claim of being the ab8olute revelation. Every his- 
torieal value complex carries with it the g8enase of its validity. 
This very claim has to be understood histor ically, which in- 
volves comparison. If our Search for a gstandard therefore is 
to be Scientific it mugst rest onthe all embracing gurvey of 
religious phenomena. The principles of analogy and type have 
to be combined with the idea of individuality to make historical 
inquiry complete, 

Neither the idea of geupernaturaliom nor the historical 
category of individuality thus are eufficient to establieh an 
abgolute historical content as the object of faith, 

0. Troeltech's eirticigsn of the HFegelian proof for the 
ab8oluteness of Christianity.s 
Cons istent Hegelian apologetics attempts to 3how as Wwe 


have Seen that man's knowledge of God finds full gelf-realilza- 


tion in human c0n g0lougness, The outstanding features of the, 
| | , | { 


LU 
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Io Es Tr oe 1 {80h, Abs. a, Chr. PD» 50, 
2. +> © Po. ff. 


theory are the following, The history 6f religions is the un- 
folding or realization of the general icea or the eanence of 
religion, This proceas being caugally and teleologically de- 


fermined, reaches its perfection with absolute logical necegs- 


ity in one of the historical religions, namely Chrietianity. 


An actually realized univergal is made the norm in the wor 1d 


of religions phenomena, Troeltgch's ob 1eot dons to the Hegelian 
atiempt to an e8tablighment of th- abgolutenegs of Christian- 
ity can be brought under five points. 

(1) The Hegelian Conception of the univergal Goes not 
harmonize with the Iciogz:raphic Character of the Science of 
nistory, che nature of acilentific and his torical concepts 1s 
confuged. The nomothetic univergal is made the productive force 
and the final ain of the idiographic ar dloutar .* History 
knows only of "concrete, individual, conditioned phenomena which 
are in the lagk analysis underivable and purely factual” but it 
knows nothing of general concepts from which the content and the 


- The idea of 


Sequence of actual happenings aan be deduced. 
the ea3ence of -elialen embodied in Hegelian definitions of 
religious phenomena cannot be referred to the conorate facts, 
The lower Stages of religions development hardly ever Show any 
g8igns of this eaggSence and the higher gta ges are too highky 
8pecialized to be comprehended by it.? The concrete phenomena 


of religion thus cannot be reduced to a univergal ea8gence of 


= 
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le. Z., Troeltgcoh, Schriften II, p. 697. 
2, 8B. Troeltsch, Abs, GG. Chr. p. 29. 
3, Tbid, p. 30. | 
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religion guppogsed to be productive of the bafſling variety of 
11fe,> | 


(2) The gec0nd objection is launched againgst the queg- 
tion of the abgolute realization of the general concept of 
religion, The realization may be conceived of as either a caugal 
or a {felevlogical proces, @r on the former point of view the 
abgolute relicilon is pregent in the entire historical geries 
but never at any one point. The teleological conception on 
the other handG would nave to place the ab8olute religion at 
the very end of the historical . pr 00288. But if the general 
conoept'is only realized at the end of the process its content 
cannot be known as Long as the proceas lasts, This, moreover, 
makes it impogaible to conastrue the atages in the procesgs of 
realization, g8ince we are unfamiliar with the end towasds which 
Lt moves. Mas any historical view of the Gevelopment of religions 
gh ows that the different religions cannot be arranged in an 
agcencGcinsg acale with a final abg8olute religion a8 the goal. 

The great religions Co not eonatitute a 8equential Beries, they 
are 8imultaneous manifestations of the religious apirit, the It 
wor th of which ear be Getermined only by a fair 8truggle be- 
tween them. © Thus the ab8olute realization of the general idea 
of religion is everywhere Surrounded by great obstacles, Tf : 


history is going to make uge of norm-concepts it cannot derive | 
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l. Troeltach's criticionm of the Hegelian univergal is not | .M 
meant az a rejection of historizal abatraction alto — C. | 
gether, Cn the proper usge of the general concept, Cp. we || 

Abs8olutheit des Chr, p.31l, and Sohriften IT, p. 395. 

2, t. Troeltsch, Abs. 0. Chr. p. 38. 


them by means of the idea of an abzsolutely realized general 
coneept., 

(3) When the absolute colieton is icentified with Chr is- 
tlanity the incompatibility be tween a conerete, individual, 
nistorioal phenomenon and the abgtract general concept of re- 


Ligion 1s directly folt.? 


Christilanity throughout its history 
gives the impreasion of being everywhere conditioned by its 
mental environment. © If the "idea" of Christianity as 4is- 
tinguighed from its conerete phenomena is made identical with 
the abgolute eggence of religion, the unfruitful gophistty _ 
embodied in the formulae of kernel and hugk, form and content, 


9 


permanent truin and temporary accomodations ariges. Tr oe Il tach 


does not reject the conception of an "idea" of GChristianity. 


But It is most intimately interwoven with its corcrete phen- 


4 


onena, and therefore cannot be identified with a timeless 


abgolute egvence of religion. 


_ 
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l. Z. Troeltsch, Abg. Gd. Chi.P. 353. 
2, Tre following Iingtances are adiuced to gahow the relatiy- 
ity of Christianity. 

a, Christianity in its origin preg8uppoges the Clagolution 

of the national religions and the naively ea8tablished values. 

b., It also preguppoges the attempts made to form new 
religions, Christianity Gevelops chiefly because of its 
power to aazvimilate thege new religions. 

Oo, Its eagential ideas are the products of the egchatologi- 
cal form of thought. Its purely inner ard ethical idea 
of God became poassible only on this background. 

ad, Chrigtian morality with its trang8cendent, non-worldly 
values is conditioned by the exrectation of the apeedy 
end of history. 

®. The Chriatian ide: of God after overcoming theae 

— mythical and popular ingredcients abgorbs the ethics 

__of Plato and Stoiciem, Creek idealilstic netaphyaics 

and Aristotelian teleology.(Abs. 4. Chr. pp.54,35) 
3, EB. Troeltsch, Abs. d. Chr, p.36. 
4, Ibid, Po35., Cf, Po» v4 | 
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(4) In order to guarantee the abaolute realization 


of the gener oonecept of religion the idea of evolution is 


aved.” The latter implies not merely that "all great mental 


contents, ideas and anergies of life at first make their appear- 


ance in germ like form and reach their full meaning through 
adaptation and opposition, the meditation and struggle of 
innumerable generations, but chiefly that the proceas is a 
causal and teleological affair in which "the goal produces the 
entire caugal machinery of the paychic acts which aucceed each 
other in a definite 8equential a8eries in g8uch a way that the 
goal is realized with absolute logical necesaity."* Now this 
View which pregSuppoges the perfect congnuence of the caugal and 
teleological geries and the logical compulgor iness of the his- 
torical process completely contradiots the nature of actual 
histor ical vevnrrences,? The higher mental contents of life 
are neither the producing cause of the entire peychic 8Beries 
nor the regults of a caugally determined p8ychic process. 
Troelisch's paychology as we have Seen is dualistic, He ag- 
gums a conflict between the merely caugal 0CCcurrences of the 
p8yohic process and the higher mental contents which are Indge- 
pendent forces i-bued with a neceasity all their own, A purely 
logical and GCialectical construction of the gtages of GCevelop- 
ment is therefore impoguible. 1istory is the realm of freedom 


and cerBonality.* The great historical religions thus cannot 


. 
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l. EZ. Troeltgch, Abs. d. Chr. pd. 
BB. Ibid, Þ. 37. 
3, Ibid, Þ. 38. 
&, Ibid, Pe. 39, 
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be cons8trued as a causal teleological eeries with the Christian 
religion as the Climax, *hey are 80 many individual forms rest- 
ing on "62 Sore] evaluations and decisilons., Tach as an individual 
complex must be taken in its own right and Significance, The 
historioal idea of evolution does not permit us therefore to 

cons true Chrigtianity as the abgolute relieion.* 

(S) And finally, history dcoen not know of any factual 
univergals completely coinciding with values and norms, Tt 
only knows of thoughts which are univergally valid or which 
claim validity, Thee make their appearance in individual forms 
and can prove their validity only in their 2truzgte with the 
purely faotua.* Validity thus L6gT T5"s Lifforont dimension 
than the factual, 

&, The critical investigation of thee varions positions 
ghows that the abgolutenesgs of the Chriatian religion cannot be 
demonstrated by means of the historical method, Two attitudes 
congequently Seem to be pogaible, The problem might be com- 
pletely abandoned, or a regtatement of the igane night be at- 
tempted. Zroeltgch follows the Second conrage, Let us therefore 


turn to the positive Side of the application of the historical 
method to Christianity., 


3, Pogitive interpretation of "aba8cluteness", 


According to the logic and the philosophy of higtory as 


—_— _—_————— — —_—_— ———_—_ — 


eat — — — —_ — —— hanaand 


l. EZ. Troeligch, Abs, a. Chr. Po» 40, 
B. Ibid, Ds» 29, 
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undergtood by Troeltach, Chrietianity is conceived as an in- 
ailvidual and 8ingular religious: and moral value-complex., The 
or thodox conception of Chrigtianity as n aefinite act of redemp- 
tion in history (in the pagst) has given way to an ideological 
interpretation of Christianity as a view of the world and of 
life, A8 Such it is a very complex phenomenon the full meaning 
of which can be derived only from an all embracing historical 
gurvey which takes in theunfolding of its germ as well as its 
beginnings, Being a GCeveloping historical phenomenon it cannot 
be pregzed into a precige Gefinition. It combines I8:a6litigh 
Frophetiam, the preaching of Jegus, the Wysticiam of Paul, the 
Icdealilam of Platoniasm and Stoiciem, the nedieval fugsilon of 

Zur opean culture with religious thought, the Germanic individ- 
ualism of Luther, the consciougsnegs of duty and activity of 
Protestantion.” Its keynote is Pergonalism involving the break 
be tween nature and the trangcendcent value of perg8onality, and 


the redemption of perg8onality from nature, ©*%o* 


———— —— 


le. EB. Troeltzch, Schriften II, p. B24. 

" " , Abs. Gd. Chr. pp. 82,84,92. 

2. B., Troeltgsch, Schriften IT, pp. $26, 6814, 

3, Troeltsch's view of redemption is that of a spiritual 
precess in which by trusting in a perBonal God, man 
is freed from the purely natural motivations and comes 
to partioipate more and more in the objective values of 
mind, Phe procegs thus is coextengive with history., 
Stages in the redemptive process may be distinguighed, 
Christianity constituting the hnighest known to man. 

4, Although Troeltsch looks upon religion as a good deal 
more than the posgession of an idea of God, he oecaslon- 
ally reduces the whole hi: torical phenomenon of religion 
to the idea of God, On p. 756 of the "abs, 6d. Chr." he 
Speaks of the "religious thought as achieving clearness 
in principle Gu: ing the as8cent of history" and of the 

"victory of the purest and deepest idea of God.” Prom 

this angle the problem of absoluteness as interpreted 


Now abgoluteness as applied to this value complex can only mean 
its highest validity.” In this new conception of the problem 
Troeltsch's philogophy of value is quite evident, Other views 
like Supernaturalism, Ritschlianiem and Gegelianiem had placed 


the idea of abgolutenegs in the field of being. Troeligch 


txansplanis It to the aphere of yalue and validity. Absoluteness 


is nothing. but the highest validity and the conviction fhat a 
movement is going towards perfect truth, 
The difference between "the highest validity” and the 
abgsoluteness of Christianity is clearly brought out by Troeltsch 
on paye L11 of the "Aba8olutheit des Christentums”. Aibgolute | 
truth means "the only and unique truth which holds for the world 
and God, for time and eternity." The most conaistent uae of 
it is found in Hegelianism, where the divine mind is repregented 
as molly innanent inthe logical operations of the human mind, 
Highest validity on the other hand as conceived by Troeltsch 
refers to nerely human Hhighest and final attainnent .* Ab8o- 
luteness implies a divine norm-validity, a human norme-Validity 
8tands between the poles of human ignorance and Givinely perfect 
truth, The valid truth is GCirected tomards the goal of absolute 
truth, But the latter is never realized. Ag Compared with the 


conception of abgoluteness, mere human validity may 8eem to offer 


” 


mt od 


(Footnote 4,.p.131 Continued) by Trceltsch would 


8imply mean the validity of the Chriatian idea of God, 
But the problem as thus formulated cannot be 80lved 
by means of the histor ical method, 

l. B. Troeltgch, Abs, 4d. Chr. p. 108. 

2, Ibid, pp. 92, 106. 

3, Ibid, p. 11, 


Ibid, pi 11, 


no basis for religious certainty, But the realn of validity 
offers the kind of eertainty which is sufficient for the human 
individual in a world which is nistorical, 

The terms validity and abgoluteness aisb agcribe the 
aieotinetion between the future and the prevent character of 
religious truth. Ab8solute truth belongs to the non-historical 
realm. Ve muaet wait for th- termination of history for it to 
be manifested. Wile history lasts we only have more or legs 
valid truth. +5 Prom the human point of orientation, therefore, 
Chrigstianity is to b8 regarded as the highest religious truth 
valid for as.” 

Troeltgsch hodds that the higheast validity of the Chrig- 
tian religion algo gatiefies the demand for normativeness. 

Or thodoxy, iiltgchlianigm, Hegelianiom on the contrary hold that 
no religion can be normative uniess it conastitutes the truth 
itzelf, in order to make Christianity the truth itself a unique 
place had to be found for it in the higtory of religions. But 


the historioal method proves fatal to an attempt of this kind, 


FS 
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Il. Z., Troeltach, ibs. d. Chr. p. 100. 

2, This view of courge involves the immortality of the 
goul and th- belief in a purely non-empirical, non-evoLlu- 
tilonary form of existence, Troeltsch loges alight of his 
own ofjective idealionm, which a8gumes a "Geigtegleben" 
with abgolute values immanent in every individual paychiec 
pr 00088, The hiatorioal and the ideal are now twy realms 


which follow upon each .other in = time proceass., He falls 


_ back on the naive and wholly unreflective popular way of 
thinking. It furniehes a very good Lillustration of the 
congtant conflict between Troeltach's theologioal or 
religions and his philosophic inkeritance, His theologi- 
cal training constitutes the hand writing on the wall 
reducing to aghes his very best philosophical ideas. 

3, 8B. Troeltsech, Abs. 6. Chr. p. 80, 
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The idea of normativeness therefore must be reconstructed in 
accordance with historical considerations, Normativeness does 
not require us to place the one and only true over against 
nothing but error/, A norm can be e8tablished within the field 
of relative truth bn the bagis of higher and lower forms of val- 
idify., What for us under definite historioal conditions turns 
oat to be of the highest validity may then function as the 


'normative. 


This new interpretation here fiven by Troeliach invests 
the idea of normativeness with a feeling tone very different 
from what it has had in theology. Tt takes the teeth out of 
this coneeption, it depraves it of the idea of avecrhond C one 
trol and irrational authority, TIf what ig valid for us congsti- 
tutes the norm, our aggent is needed in getting it up. Normative 
validity thus neither demands Supe enaturgl revelation nor the 


iden of abgolute completion in coltet ons. 


The 8ubatitution of the idea of highest validity for 
ab8olutengess makes it gufficiently clear that Troeltsch by his 
rejection of the :bgoluteness of Christianity aoes not merely 
mean the impnoa8sibility of the logical demonstration of Chris- 
tianity as the ab8olute religion. It is true that Troeligch 
puta2a great deal of emphagis on the Laatecuncy of any logical 
pr oof to eastablish the absoluteness of Chr istianity., Troeltzch 


interprets gupernaturalistic and evolntionary apologetics as 


endeavors to prove the absoluteness of Chrigtianity by means 


— — , — 


l., 2, Troeligch, kbs. d. Chr. PP. 18, 19. 


& 


of a atrietly rational procees. But Troelteoh's criticiom of 
thege viewpoints is more than a mere refutation of their 
logical form of aggument. Te rejects the idea of absoluteness 
as applied to a histor ical phenomenon altogether. The idea of 
highest validity is put in its placd, These ideas are eg88en- 
tially different and mutually exCclusively. Kurt Lege's attempt 
to ghow that Troeltsch's rejection of the abgsoluteness of Uhrig- 
tilanity merely refers to the logical form of arguyjent over looks 
the diagtinetion which Troelitgch makes between abgsoluteness and 
vadidity. Troeltgch does not maintain that aince Christianity 
Gannot be logically demonstrated to be the abgolute religion 

its ab8oluteness can be eatabliahed in ome other faghion, @.8&, 
by means of a Special epigstemology of yalnes, He holds that 

the method of history does not allow any kind of absoluteness 

In the nietor ical PY 0C888, the iGea of highest validity takes 


the place of absoluteness.*® 


— 
h— 


l. K., Leese, Tie Frinzipienlehre der neueren aSysStematigchen 
Theologie./ Pp. 169. 

2, It is eagy to accuse iroeltsch of inconsistency and 
confusio n as regards his view of the relation of ab» 
380dutenegss and higtory, He believes in objective, uni- 
verg8ally valid values which can find embbdiment In the 
phenomenal peychic process. On the other hand he holds 
that the "absolute" is a snperhiatorical goal, A Gig- 
tinotion thus is made by him between the realm of | 
obJective validity and the "Abgolute", There is a my8- 
tical undercurrent in Troeltsch's thinking threatening 
his "perg8onaliem" which comes to light in this 6is- 
tinetion, | 
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CHAPTER III 
Ns BSTABLISHMENT OF THY CONVICTION OP THY HIGHEST 
VALIDI TY OP CHRISTIANITY 


Our next problem of investigation is to trace the 
method by which Troeltsch eatabliches the validity of the Chris- 
tian religion, Starting from a religio-historical foundation, 
ALI religions are true religions, But ome are of less valid- 
ity than others ard gome one is of the highest yalidity. How 
can this Judgment be establighed? | 

l, The conviction is formed in different ways for the | 
religious group and the individual, For the magaes the religi- | 
ous conviction arise out of Bgome yisible anthority, tradition, 
and 8gBocial feeling which embraces Bgeveral generations, it 1s lf 


1 It is only in this wise 


anchored in gome idea of revelation. 
that powerful 80ocial feelings and mags convictions can arise. 

It is GCifferent however, with the educated man, The 
method of goilence has liberated him from the Cirect influence 
of gocial tradition and nas transformed the question into an 
individual iggne. THe have to decide therefore whether we are 
zoing to adhere to the principle of "abgolute and unconditioned 
religious individualisn" or whether we are going to oombine botn 


attitudes, the Scientific and the gocial. | if 


In the "Absolutheit des Chriatentums" Troeltach dig- » Wi 


WDEELE the question of the validity of Christianity in reference | 


i. at. — 1 
—————_ ct VEE _ 


le. ZE. Troeltsch, Rel, Phil, Dp. 131, 15%. 


+ (4247 8 
b; 


to the educated mas8s and endeavors to golve 1t by combining the 


Solentifio and the g0cial methods, Tt would geem thus that 


, the religious conviction has two fooſi, the Bocientific or 4n- 


aividual, ani the gocial connected with the historic forces 


of religious history and the religious community, Vow the 


latter is given a theological meaning by Zroeltsch. Group 
convietion arigea out of the idea of revelation, The question 
i8 oan a reflective pergon uging the gcilentific method and 
accounting for the group idea of revelation by means of it &o 
back io the idea of revelation and astablish his own conviec- 


tion of the validity of Christianity thereon? No doubt he is 


© 0 14> Enron, "TA AR, a OY - 
: ,X 
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fully-entitled to return to the convietion of the religious 
community but not because he finds it baged on revelation. 
H1i8 new reazons for valuing Christianity are Tound in its 
power of ralsing Soclal as well as Individual life. The re- l 
fleotive and historically taained Christian is unable to util- i 
ize the belief in revelation the way the Chrigtian community 
as a whole aces. He has digcovered analogies of the 3ame bellet 1 
in other c62atens- ad has been liberated from the authorita- _ 
tive compulsoriness of the group's belief in revelation. | 
Troeltgch's demand to combine the 301entifio and the 8ocial 


attitude 8eems to be confusing. By interpreting the social 


attitude towards religion historically and 8cientifically Lit 


is ruled out, it would geem as a badis for the eatablighment _ | 


- of religious convictions, The mere bellef in revelation can 


no longer contribute to the religious conviction. Waat can be 


nged for the eatabliahment of the religious comviction are the 
aotual religious and moral contents that have arigen in the 
hiator ical development of the zroup., 
But we must not purgne this eriticien any fur ther and 
return to the pregentation of Troeltgch's conceptions of the 


eStablighment of the validity of Christianity, Let us firat 


geal with the gubJeotive elements entering into that conviction. 


2. Troelyisch Gigocards all Specifically theological 
means of apprehending tcuth.* This is the 8ignificance of his 
exiticism of experiential g8upernaturalign and iita8chlianiam. 
$ince for Troeltach there is no 8pecific formal characteristic 
distinguighing Chriatian experience from other religious ex- 
perience and igvolating it from the latter a Christian religious 
epistemology is out of the queastion. Our judgnent concerr ing 
religious values reats on the game 'methods and instruments 
which are uged in e3tablishing the validity of other values, 
The validity of Christianity must therefore rest exclusively 
on its conetnt as gnperior to other religious oontente,* But 
if all value judgnents are of the game character the question 
as to their Scientific status is 8till open, iitachlianiam 
makes a Cistincetion between Selenitific judgments and value 
judgments in order to ed the realm of relativity, The value 
Judgment is Superior because it deals with the abgolute. For 
Troeltagch the Judgment dealing with individuals is neither more 


__ | Rr” _ Þ. "i 
Caen = —_— — — — —_ — 


ls Es 2c 0e1tsoh, Sehriften II, p. 766. 
2, Ibid, pÞp. 106-707. 
BY, Troeltgch, Abs. &. Chr. p. 144. 
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noz less yalid than the Jjudgnent dealing with univerg8als. It 
does not receive its gcientific characterſfrom the content with 


which it deals, but from the trangcendental law of conscious- 


ness impelled by an absolute norm. Judgments of value as 8nch 
are not any better qualified for coping with the abgolute' than 
Judgments of Tact. On the other hand value judgments have 

the game goiantic worth as judgments dealing with laws, The 
moniasm of method, the view that only the 8ciences resting on 
the idea of law are turly valid, is rejected by Troelteach. 

The formal character of Judgment does not enable ns to pro- 
nounce inadvance upon their validity, The 8cientific character 
reats wholly on the manner in which the conviction is reached 
and not on the formal characteristic of law of value. 

3, The validity of Chrigstianity is a matter of perg8onal 
Gconviotion, TIt cannot be logically Gemonstrated. But although 
this conviction will always be more or less of the nature of 
a confeasion It contains certain gcientific elements. There 
are two featurea zsnont it which give zolentific character to 
this conviction, TIt is arrived at by an historical gurvey of 
the entire field of religion; and in the gecond place it reats 


on the hypothetical living over of other. religious and moral 


-— Value complexes. The decision thus is reached by naking real to 


pnegelf the values of other religions, Chriatianity is taken 


out of its isolation in this manner and made one of the mani- 


festations of religious thought and life, The aifference between 


"Ry 
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Troeltsch's method of dealing with the question of the valld- 
ity of Christianity and that of Ritgchlianiem and experiential 


gupernaturaliam is apparent. In k#itachlilanism #768 experiential 


Supernaturaliom it is thehnique igolated impreasion which makes 


—— » - > » -—#/ P- E % wa 
ep nterk MP et TY 26 I A EO ok na at ru en 


Chr istianity valid, for Troeltgch it is hypothetioally exper- 


lenced variety of values on which the validity of Christianity 


reats. 


q 


But what are the reaults of the comparative me thod us 


used by Troeltsch? The only religtons that Gegerve attention" 


| I 
LL IT An Ye an 
« 


are' the great univeraal religions, The religions of polydemod- | 1 | 
18m and polytheism are of aignificance only for the 161 erin | 
gtudy of the beginnings and the derivability of religion, It 
i138 not untill reltglons Show the break between the vera of 
nature and a gupergensible world of abgolute transcendent 
values that they are of interest for our queetion.* The xgreat |: 
legal religions like Judaigm and Ig8lam and the religions of [ 
redemption like Buddhism, Brahmnanigm and Chrietianity fulfil 
this condition, Put among these a Gigtinetion again mugst be 
made between the religions of law and of redemption. The form- 


er endeavor to realize the trang8cendcent perBonal values of re- 


1igionligion by means of the given natural capacities of man, 


The law is to be fulfilled az a renault of the individual's 


own natural 4dispoeition. Tt is Gifferent in Buddhiem, Brak- 


manignm and Christianity. Here the Soul needs redemption, But 


1t 1s only the nl of fered by the last mentioned which 


——_—— my —_— — —— —— _ 


a 


18 pergonal., The former make it dependent on a thought pro- 


ceas which guarantees the illusory character of the world and 


of perswonal life and thus unite the 2oul with an aibsolute which 


is mere undifferentiated unity. Por Christianity the higher 


world is the world of personality, which realizes neceggary and 


infinite values.” | Wo 


The regult of our comparative 8tudy thus is that Chris- 
fFianity is the only truly pergonal religion, indeed it occupies 
a unique phace in the history of religions, It is the only re- 
liglon which completely breaks with the world as given, It 
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offera a higher world of perg8onal life which liberates man from 


his merely natural life and makes his « gharer of eternal | 
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values. What Gecides the quesStion of a coligious 3tandard thus 
1s whether = religion offers as trangcendent pergonal 1life 1 
and has the power fo liberate man from his purely natural con=- tk 
dition. 

But Christianity is not merely unique, Tt als conati- | 
tutes the point of convergence of all other religlons., ALL 1 
religions have 'cer tain common tendencies. They all etrive 


towards & common goal in regard to the conception of God, the | 
wor 14 and the 80ul. Thege tendencies find their full realiza- | 


tion in Christianity. They receive independence and power 
2 


in Chriatianity. Troeltsch here falls back on the me taphysL- 


oal 8ienificance of historical relationahips, It is his 


philosophy of history which is here made uge of to establish 


th. ”_ ——_—  ——— 


l. Z?, Troeligch, Abs, B&B, Chr. Dp. 54. Wl 
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the validity of Che iotianity.” The factors entering into the 


convietion of the Superiority of Chrietianity are thus two: 
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the uniquenesgs of Uhristianity and the fulfillment which Chris- 


: 6, 


; tianity gives to the germinal tendencies of other religions, © 


Before taking np the perBonal elements entering into | 


a n ——— 


l. It is important to keep in mind that Troeltsch's epis- 
temology of his tory is realigtic or objective, Te rejects 
neo-Kar fian transcendentaliem which looks upon our 
knowledge of historioal development as an artificial 
product of logical gelection, abbreviation and combina- 
tlon of matters of experience, Cur knowledge of the 
developmental procegs has objective or metaphysical 
validity. Needless to gay that he abhors the position 
of Fragmatiam which renounces all objectivity in history | 
and makes of it "the Story of our memories gerving WW 
practical ends,” (Historigmus., pp.674-5) Proeltsch | 
belicves in the Intuitive participation in the concrete f 
content and life unity of the infinite mind as unfold- [ll 
ing it8elf in history, Te know the "tealzugammenhang"., | 
Hist. p.678. (Historigmus, p. 677). Troeltsch's phil- 8 
og80phy is Just{ as much determined by Leibnitz as by Jill 
Kant, | 


B., One: of the beat gtatements of the idea of evolution ag 
underlying this conception is found in the "Historigmus' 
tl. Seine Frobleme®", p. 657, History has its own idea | 
of evolution because of the characteristic of the human 
mind to etart from germlike ideas or tendencies and to } 
elaborate their inner congequences in a logically com- '\| 
prehensible geries. {i 

This process is also called the GCilalectic of his- q 
torical tendencies, Troelisch makes a GCistinetion be- 1 
tween the conception which conetrues the Gialectic 
process as of a purely congitive type and the con- 
ceptio n which adds the kind of thought called "emo= 
tional”. It is only by making room for the latter | 
that an inner logic of nhistorical tendencies becomes —< il 
pogaible. ?Proeltsch adopts thee ideas from Heinrich 'f 
Maier 's Teychology of emotional thought. He Goes not —o——_ 
like the terms (p.668 footnote) but is unable to find 


better ones. 


gary to point to gome features of Troeltech's proof (regarded 
no doubt by him as of minor eignificance) which play an im- 
por tant role in his theory, On p4i87 of the "Abgolutheit d, 
Chrigtentums” he gpeaks of an inner neceas8ity of conviction 
which compellis us to Cistinguian detween higher and lower 
Stages of development in the religious world. Troeltsch no- 
where d1i20u88908 the queastion why the religion of pergonality 
is more valid thak the religions of nature, Tt 8 higher value 
or validity is everywhere agsguned but never critically exam- 
ined, He points out that as gnuch Christianity occupies a 
unique place, But why identify unique 8ness and validity, e8- 
pecially 8ince iiitschlionign was adversely criticized for this 
veLlty identification? In the Section citeC, Troeltesch Seems to 
of fer an anawer to iis perplexity., There 18 an Inner necegsalty 
of conviction attached to the various religious values, In 
other words the guperior value of Chriestianity is known by in- 
taition.* The funotion of a historical gurvey of the various 
religions thus would geen to be to call out the intuitive appre- 
henaslon of superior value. 

The gecone feature to which IT wigeh to call attention in 


this connection is Troeltsch's attitude towards the question of 


the conviction of the validity of Chrietianity it becomes neces- 
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l. In the process of comparing values a final decision 
is arrived at resting on "inner truth” and "necegslty"., 
The values carry with them an inner truth and compul- 


Sion. (p87) Troeltsch is in the habit of attaching © 


to his direct thought a number of modifications which 
makes it very difficult to be certain whether one has 
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the aurpansibility of the Christian relicion., Here he Gdiatin- 


guivShes between demonatratidn and faith. That Chrietianity } 


is the final climaz of relizious history canmot be eatabliehed 


A All proof ends here and ' 
we mast rely on faith which is certain of i1t8e1f.* The Iin- If 


with aba8olute logical certainty. 


gur pag88ibility of the Ghr 18 tian religion is a matter of faith 
and as guch 1s accepted by Troeltgchi Tow if Chriatian faith | 
has this inherent certainty any appeal to the history of 


religions to prove the validity of Chrigtianity aeems 8uper- 


fluous, This adnission Beems to explode his elaborate theory 
which demands a historioal foundation for the coarioticn of 
the validity of Chriatianity. 

Pinally Ttroeltsch rictures the poassibility of the 
complete a60ay of our wegstern civilization and a reversal to 


bar bariem. Zyen gnch a condition, he holds, could not G(eatroy 


—_— —— 
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the fruth and validity of the idea of peraBonal redemption.” 


In other words the question of valieity and the historical 
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question are two different things. Troeltsch started out with 


the a88mption that norms and values can only be es8tablighed 4 


—— i —_—_— 
__—— 


he —— A—_ i 
 ——_ 


Seized upon the very idea or a minor 8uggestion of 
no account for the chief thesis, For our pur pose 
however it is important to point out all the : 
elements which contribute to the final conviction 
no vnatter whether they oan be conslatently enter 
into gnch a regault or not, In the Statement Just 
voted the intuitional factor is very pronounced, 
of, algo Abs. p. 67). The queation raiged here q | 
will be digcugged more fully under” the religious "1 
apriorti, F' | 
Lo Bs Troeltigch, Abs, a. Chr . P. 90, \ pu [30 
2, Ibid, Ps 90, | {| 
S, Ibid, Ps» 91. 
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hietor ically (through the medium of experience) but he ends 
with the admission that whatever hietory makes of our values 
their valicity is unimpaired, The transcendental and the enm- 
pirieal or historioal elements of Troeltach's reagoning could | | 
not very well clagh in a worgse way, In our critical agummary [4 
we intend to return to this Lis8ue. F [ 
4, From the g8cilentific elements entering into the 

conviction of the 'validity of Christianity, vize, comparigon, 
hypothetical introjection anc historioo-philos ophical cons truc- 
tion, let us turn to the gpecifically pergonal elements of the 


1 By the per8onal character of a religious or 


conviction. 
moral idea is meant the immediate value which It has for our 


1ife and feeling. The Judgment concerning the validity of the 


Christian religion ariges from 8nch an imneCiate affirmation 


of life (Lebensbejs8hun). There is an inner teasting of the truth 


—_— — ——_— —_ Cl _— — —_— cw 


— ——_— — 


1. he term gcientific is identical with logical. The 

following elements are GCegilgnated gcientifioc: 

a. Comparigon, Value judgments must not be formed on the 

bagis of an igolated imprezs8ion. Comparigon makes uge 
of hypothetioal experimentation. This is the reflec- 
tive Stage as uged by Dewey and Tufts in their Ethics, 

b, Historico-philosophical construction making uge of the 
idea of a 8s pecifically historical idea of evolution 
as againat a physical or biological conception, This 
is a philosophical element nd cannot be called gcien- 
tific in the 8trict dJens8e of the terms 

Go The trang8cendental idea of a religions apriori, It is 
gomewhat confusing to call this element 8cientific 
gince it is not = generally accepted idea at all. 

; The trangcendental norm cons8clongness underlying 

all historical investigation, 


BoY, Troeltgch, Abg., d. Chr. p.95. 
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of 11fe? to which the religious per Sonappeals, The 8cientific 


validity of Christianity thus must be eupplemented by the 


1 
TY] 


LLMLEESYT 


geoigton of life ag it airectly judges and feels.” The con- 
vietion of the validity of Christianity ariges out of celigi- 
ous meditation, gelf-reflection ard appeal to immediate fegl- 
ing.” Now this direct or immedi: te convietion does not get us 
beyond the result of onr comparative 8tudy, It is the appre- 
hension -f Christianity as the highest and begt In religion 
and morality, but not neceSgarily ag the only perfect and 
I 


changeless truth, 


Y 


The 2ame perSonal character of the Christian conviction 
is implied in the idea of faith. The Ingurpagsibility of\ 
Chr 19tiantty 18 a matter of faith, The validity in general, 
however, i8 also a quegstion of faith.* Over RE GE the cer- 
tainty of knowledee the certainty of faith is placed, The form- 
er 18 obJjective, the latter Sub jJective, The certainty of know- 
ledre is a finighed prodnet, the certainty of faith is a mat- 
ter of o\cuacie.* | 


But there is more Involved in the peraonal character 


of the Chrigstian conviction than tnis, The question Goes a 


involve not merely the recognition of values of the paat; Lit 


Mea 


—_—. - wo wu Wo na _ 
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l., Y. Trogoltzch, Abs, d. Chr. p. 95. 
2. Ibid. Þ. 96. 
$., Iv1id., Þ. 96: 
&, Ibid, Þ. 96. 
» Ibid, Þ. 99. 
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algo concerns the pregent and the future, The validity of 


.Chrigtianity can be had only as an axiomatic deed or a pregent 


absolute a001810n,” The recognition of its validity is an 
ethleasl, religious deed. Por this kind of Gdeoigion the quality 
of time called duration by Bergson is needeC. The pregent mo- 
ment must\ contain the continuity of life and carry within Lit 
the pagt as an integral element in order to become creative 
and progreeaive at the game t ime , © "[i18torical tine by means 
of memory, impulge and teleology controls the pagst and future 
and 18 oreatiye, "* Christianity thus can be normative only 

as the outcome of historical creativeness, for the decision 

can only arige as part of an individnal historical DL00EBS. 
Troeltsch heres makes uae of certain ontatanding anti-intellec- 
tualiastic tendencies in modern philos8ophy, The chief character 
of the philosgophy of Nietzache is its "irrationalian, its 
glorification of the 8overeignty of life, its poetic-mythical 


he he Pragmation of i, 


apprehenglon of the aims of 11ife, 
James and the  Blologiam of H, BHergaon are irratilonaligtic. 

It is this religious anti-intellectualilam which Troeltasch means 
when he Speaks of the pergonal character of our evaluations, 
But 8ince Zroeltach's view makes the idea of an ethical norm- 
congcionuaness more central than either James, Bergson, or 


Kietzache, his anti-intellectualiom is controlled by an obJec- 


—_ had 


————_—— 
IE” 


lo 3. Troeltgch, Abs, Gd. Chr. PB « 48, 92, 
2, Y, Troeltgoh, Der Higtorlamus uu. $6ine Probleme, Pp. 643. 
J. Ibid, Þ. 698. | 

&, BE. Troeltgch, Sehriften II, p. B10, 


tive element, It is to this elenent that we mugt now turn. 


5, we are face to face onee more with the religions 
CITY Religion like all other dtures values has its 
apriori which gives it an independent validity arising with 
inner neceonity.” Kow this religions apriori which guarantees 
the underivability of the religious phenomenon 1s algo af 
g8ignifioance for the eotablichnsnt of tne validity of Chrig- 


tlanity. "If religion contains an apriorli, 1.e.,., 2 gSrecifi- 


eally religious congciouaness of validity, it nill also func- 
tion in the conflict of different religions juat as it functions 
in regard to the nen-re ligious manifeatations of ming . "* The 
religious aprioril is pregent as an objective element in all 
religious g8ubJectivity., Although our decision concerning the 
validity of a certain {type of zeligion Lis anti-intelleotualiytic, 
1t is not an act of caprice or of mere tzgte, but oecurs be- 
cause of the element of vadidity inhereint in the Subjective 
procegs witn the feelingcof inner neceagasity., The chief ten- 
denoy. of mental life is intuitively felt and our Gecigion thus 
carries with it the feelins of this tendenoy.” It 1s quite evi- 
Cent that Troeltach's religious apriori as digcusset above has 
taken upon itgelf a role hardly provided for by its purely 
formal character, It is now an intuition Getermining with 


inner nece88ity the guperiority of hicher validity of one form 


le. 3B. Troeltach, Sohriften II, Þ. 819. 
2, Ibid, p. 820. 
3, Ibid, Þ. B21. 


of religion over another. 

4 fne ther line of arguement 2ubstantiates this inter - 
pretation. The whole development of religion is intergsper2ed 
_ with the reaults of the religious apriori and is found as an 
obJective element in it, Thus the progrea8sive impulae of life 
(Aufirieb des Lebens) has an inner continuity, which has no 
Logical foundation, but is intuitively felt as the reaching 
out after eyen himher and more altimate- eride, $+* Row the 
intuition which 21 a8p8 the whole developmental proceses of re- 
1izilon ag the realization of an abgolute goal reatsa on a Ccom- 
bir tion of the religious auriori with the transcendental 


apriori of history, We religions apriori now has taken of a 


teleological character which it Gid not have at first, It i8 


an abgolute end which is pregent in all religions. The in- 


tuition here referred to 1s also a8poken of as 2 peychological 


—_—_— cM. 


_ " OE a9t _ 
l, Unfor tunately Troeltgch nowhere Yhown how the apriorT 


functions in order to achieve a regult as here GCegcribed., 
I? it 18s nothing but the feeling of the divine or the 


pregence of an abaolute lacking every other character 
it could hardly help us to establiaeh the validity of 
relicilon of perBonaliam over againat that of the re- 
1islon of nature, Troeltsch wonld have to give his 
apriori the content of a value feeling of pergonality 


in order fo achieve this regult. His religious apriori 


which does too much in decicing the truth of religion 


in ceneral does too little when confronted by the ques- 


tion of the validity of CG TLRTANBATE « 
2, EY. Troeltsch, Schriften IT;-p. 822. 


3, Troeltigch attempts nere a combination of Hegel and Berge 


80n., The GCevelopmental process is a logical but has a 
unity wich in its upward thrust is intuitively ap- 
prehended, In go far Berggon is rignt. Hegel on the 


otner hand was right in making the process Ce a As 


meaningful. (8ehriften IT} pe. 822). 


HK 


EE 


1,2 Troeltach 


feeling of evidence accompanying © valid idea, 
offers the theory Juat gketched as a way of combining the 
antiintellectualistioc and rationalistic me thods of eatabligh- 
ing the validity of Chr 18 tianity. But Troeltsch's objective 
element can hardly be called scientific, His intuition, with 
iis inner neceassity is myastical, The upshot. of the whole argu- 
ment is that by approaching Christianity religio-historically 
and making a eurvey of the various religious and moral values 
Its higher validity is felt intuitively becauge of the teleogi- 
cal oontent of the apriori pregent in all of them. 

6. Troeltgch as we have geen in very 8trongly oppogsed 
to the metho@t which gtarts from a formal egign of the religious 
idea and Ceduces its validity, in regard to the validity of 
Christianity he holds that it cannot regt on its eapecial revel- 
atory character over against which all other religions ar 
mere fostulates of human make8hifts to satiafify the religious 
oraving of the human heart. Tever the legs this view does not ex- 
61lade the connection. of validity arc revelation. Christianity 
is not called valid because it has a special form of revelation 


but 1% can g8till be valid because it is revelation, There can 


be no doubt it geems that Troeltach ugegzrevelation in this 


OO I ad 


l. But this feeling of evidence can err. 

2, It 86ems to me the beat interpretation of this compli- 
cated condition is to look upon it as a rew conception 
of the religious apriori., TIt is now the consciougness 
of an abgolnte end or value. The mystical element which 
was the chief eignificance of it, at first has guffered 
aigintegration through Troeltsch's acceptance of the 

philosophy of value, Schriften II, p. 760. 


manner, The gotlal elements of religion thus find a place 
once more in the argument for the validity of Che iotiani ty.” 
We mugt have the certainty that in Chriestianity God is revealed 


if Chrietianity is to be valid, Let us quote from the "Abgolu- 


theis Ges Chrigtentums", The religions perSon needs the cer- 


tainty of being on the right road, of following the right 
Star... he will be a christian becauge (in Christianity) he 
L8 cong8oious of the most power ful and the eimplest reyelation 
of the higher world,” "The impreasion made by its founder 
will call out in him the certainty of a revelation of God 
wileh is final and which opens up a new life,” Prom this the 
faith will Spring that he is dealing with a religion which is 
normative in the ature. Tne certainty of revelation thus 
IS most intimately connected with the conviction of the norma- 
tiveness ard validity of Christianity. The objective reference 
19 thus establighed. Christianity is valid becauge It is the 
mnanifegtation of the ab8olute, <2 Ber 
It 0e1ltsch's egtablishment of the highesat validity of 
Chrigtianity is thus a very complicated affair, It makes ue 


of a comparative gtudy of the various religious and moral values 


that have emerged in the courss of higstory, a philogophy of 
<p 


| > $f | Fi Po» 122, 

2. B. Troeltsch, Abs. Ges. Chr. pp. 97,99. 

3, The cons8cionsness of revelation will 06 cupy our atten- 
tion once more in the next chapter in connection with 
the r ob lem of naive abgsoluteness. 

4. Troeltsoh's aibgolute is evbetance and value at the 

game time. It is not completely identical with the 

highest value, Schriften II, p.494. 

BP. Troeltsch, Abs. 4. Chr. p. 106, 


development which interprets the continuity of religious 
history as due to an ethical norm-cons0iougness giving each 


8taze a validity all its own, a form of intuition enabling 


the religious pergon to 2180ern the higher and lower Stages 
of development, an antiintellectualistic theory of values 
and a conception of revelation. The modern 8cientific method 
of hisfory is the 8ource of the first of thege factors. A 
Somewhat modified Hegelian philogophy of history combined 

with Hickert's transcendentalioem provided the 8econd factor. 
The religious idea of experience as held by experiential 
Supernaturaliem and ailtschlianiem and gupported by certain 
modern forms of philosBophy of life is the bagis of the third 
element. cievelation is ug8ed because of the transcendent and ob- 
Jective character of his view of reality. The first three fac- 
tors would have gnfficed for a purely inmanental view of 
things, the last one is a remnant of religious and ontological 
dualism. 

The validity of Christianity for Troeltsch depends on 
oertain elements of necemsity which determine our Ceciaglon. 
There is firat of all the neceasity of religion itgelf as an 
obJeotive product of mind resting on an apriori law. Then we 
have the necegsity of the norm-ocons8cionusness functioning in 


all the creat evaluations of higtory, Pur thermore in appre- 


hending the telilgious and moral values of history we are directed 


by an intuition which makes for the pr oper g8caling of values. 


Troelisch's attempt does not eanentially differ from the 
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ordinary thevlogical theories of validity. Tt also rests on 


and falls back on an eatablighed order of exigstence. Religious . 
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The element of risk which Troeltsch introduces into his theory 
might have given it a forward look, but he does not utilize 
1t in that faghion, The objectivity »f historical evolution 


reduces the element of rigk to a minimum, Instead of getting 


our aggurance from a revelation at a certain point in history 
we cet it from an apprehenslon of the drift of the unfolding 


of the germinal tendencies as manifegsted in the historioal 


GW 


pi 000838, 


CHAPTER IV 
TROBLT3CH* 3 ACCOUNT OP THE ID%A OF ABSOLUTZHNESS 


Abs8oluteness as Troeltsch points out again and again 


i183 a term having its roots in modern evolutionistic.apologetics. 


But he extends its meaning to cover the general character at- 
taching to certain forma of thinking and ooartotione of value 
as well, Aibgoluteness thus is identified with the immediate 
g8elf oertainty of a certain kind of thought. 4 twofold account 
of this idea is given. Tit is interpreted epistemologically and 
Sociologically, Te Shall take them up in turn. 

I, he epistemological account of the idea of absolute- 
ne83, The digoussion turns from an ob Jeative abgolute in his- 
tory to the question of abgolute zubJecotive certainty, He 
wishes toaocount for the gubJective claim of abgoluteness as 
made by outs taniing religious pergons and organized religion, 
The religious congei-ugness of abs8oluteness does not Giffer 
from the cons8ciougness of abgoluteness found in all naive 
pregcientific thinking concerning facts and valugs. "Lyery © 
Judgment of perception every natural impulse of the will, every 
rule come down to us and every uoton is taken as absolute by 
the naive nn.” In dealing #1th abeolutene es we are thue 
dealing with a general Characteristic of naive thinking.* 


This form of thinking prevails 8 gong as Comparizon and com- 


par i8o0n and combination are lacking in tht thought pr 00088. 


l. 8B. Troeltsch, Abs, 4d, Chr. p.110. 
2. Ibid, P's 1hO, | 


With the enlargement of the radius of ezperience conflict and 


contradiction arises,deatroying the immediate aggurance of naive 


thinking. the logs of abgoluteneas for the particular items 
of experience does not mean however the complete abandonment 
of all abaolnte cer fainty, TIt is merely puched back from 


the periphery of experience to the most generalpr inciples uged 


—_ p 


for the ordering of experience. A 8ilmilar process takes 
place in the realn of religious and ethical values, Here als 
the expanslon of experience makes for conflict and contradic- 
tion, atimulates compar igon and combination and locates the 
abaolnteneass of conviction in a more Comprehensive concatenation 
of ines, The change-here degcribes Is Simply that from a 
naive yiew of the world to a 8cientifgc view." Tae problen 

of ab8oluteness as raiged by religion is identical with the 
problem of the relationship between the naive and the S0ien-s 
tific view of things. Religion is one of the great ideal 
contents of mind which emerge, "with the necea8sity of exclusive 
validity. "® In art, the A þ the 8ocial order, morality and 
religion "nan pogges3es the neceggary, that which ought to be 
the higher life, which realizes objective values neceggary In 


themselves."' The naive certainty of abg8oluteness thus 1s 


RE mt —_—_— 


l. E. Troeltgch, Abs. Gd, Chr. Polll. 

2, Troeltgsch here undboutedly means the trangcendental 
categories and principles of thought and not univer8al 
Judgments of experience. Experience with its contra- 

 Eiotions urges us on to locate abgolute validity in & 
trangcendental realm, The universal Judgment of exper- 
lence would only be one Step in the process, 

3, B, Troeltigch, Abs.d.Chr., p.lld. | 

4, Ibid, p. 111. | 

5, Ibid, þ. 112 

6, Ibid,p. 1217 

7. Ibid, p. 117. 
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Ttransplanted from the particular religion to the religious 
phenomenon as gnch or rather the eclentific view of religion 
makes us look upon the particnla r convietions of absoluteness 
as an expregaion of the "compulsion of an objective world of 
mind, of the power of values which ought to be." "This cer- 


tainty thus is the accompanying exponentof the content itself 


and maintains itself in a manner and to the extent as the 


content iteelf is felt in its full power and as individualized," 


The naive form of abgoluteness firmds its justification in the 
trangcendental necegsity of all religion just as the certainty 
of all naive thinking finds its justification in the compuleton 
of the thought process. 

Taive religious INOS” CE which is by no means Geg- 
troyed by the gecientifice view of the history of religions has 
many forms, The polyCemoristic and polytheistic religions 
have a linited form of ab8oluteness since the deity is Sgiill 
cloB8ely connected with the tribe, the nation, and the place of 
worg8hip. An unlimited abgsolutenezs is found in the great 
ethical and mystic universal religions corresponding to the 
most univergal control of the deity over all things, Christian- 
ity as the religion of pure individualisn and humanity has the 
most pronounced cons8ciousness of abg8olutenes3. Although Lt 


might geem that these various claims of absolutengs as made 


by all religions exclude gach other, a truly gcientific view 


=, 


A ad e.comd. 


l. Z, Troeltgch, Abs, &. Chr. p. 119. 
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of religion finds the game underlying general principle at 


work in all of then, * 


fimate deduetion from his conception of the transcendental 
ground of religion. The various historic clains of abaolute- 
negs are many reflexes of the neces8gaxry law of religious 
production, But Since the transcendental law is transformed 


by Troeltsoh into the congciousness of a religious object, 


the claim of absoluteness is anddenly interpreted as the natural 


accompaniment of the idea of God © "mere God and the goal 


of the mental 1ife strongly and vividly appears to the 8oul, 
the ab8oluteneas of God is communicated to the experiences, 
ideas and opinions of him In a perfectly naive manner .*"* 
WVaive abgoluteneas thus turns out to be the "inner connection 
between the bearer of revelation and God who gepeaks thr ough 
them", * The naive conBeiougnegss of abgolutness 1s identical 
with the consciougness of revelation with the certainty of 
the divine oaUtng;* 

Tia line of reagoning is quite unwarranted if it ag- 
gSumes to be 8cientifio. 21uppos8e Troeltgch's method in dealing 
with religion and its congsciousngess of abg0luteness 18 8cien- 


tifio, he would then be justified in reducing all individual 


6laims of abgoluteness to the imnanent law of religious pro- 


auotivity but he is wholly unjustified in looking upon the 


———. . " —_ ——_— —_—cS_ _—_— 


- So far Troeltsch's exposition geems clear and a legi- 
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l.' EZ, Troeltgch, Abs, 4. Chr. pp. 128, 143. 
IG .- Ibid, 
3, Ibid, 
4, Ibid, 
5, Ibid, 


individual claims of abgoluteness as isguing from go many 


obJeative dinine revelations made at all those aifferent 


points in history where thee olaims. occur, When naive think- 


ing breaks up becaugse of the process of comparigon, the congcious- 


nea8s of absoluteness is loot in regard to all particular judg- 
ments and becomes attached to the mogt univergal'prinoiples of 
investigation., Now if the eame is to happen in the field of 
religion the particular Ccon8cioudness of ab8olutenegss as 
oogcurring in religious leaders can no longer be interpreted 

by the gclentific mind as it was by the naive religions pergon. 
Inredcueing the cong8ciougsness of aba8oluteness to a general prin- 
ciple at work in all religions it Loges for ever anc completely 


Its connection with a definite religious object which is re- 


| I 
vealed in a particular historical faghion, Troeltsch's account 


of the cona8ciougeness of naive abgsolutenegss 80 promising in the 
beginning in rlacing it on the game basis with all naive think- 
ing becomes highly ambiguous by introducing the ideas of 
traditional theology. 


Fi 


2. The Sociological account of the conasciouaness of abgsoluteness 


In addition to the naive consciousness of abs8olutanegs 


—_— 


1. Troeltsch's fundamental position is ahbiguous, He 
attempts to graft upon his Trangecendentaliom an ob- 
Jective Idealion which would make room for the appli- 
cation of the religious categories of revelation and 


miracle as uged in theology. Following iis Trans 


cendentaliler he Should have interpreted the idea of 
> 16." "re as the unfolding of the religious nature 
OT Man. | Rp 
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which 1s the natural exponent of religion itaelf and an in- 


tegral part of religion there xgrows out of the ins8stitutionalis- 
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ing of religion another form of ab8oluteness designated arti- 


. — 
_— —_—_ 


— — — 


f1icial or apologetic abgolntene 83 by Troeltgch., Artificial 


i 
— —— 
— = 


absoluteness 19 the reault of a theory put forth to legitimatize 
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the naive clains of religion. This process Sets in as goon 
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as religion organizes itgelf for the gake of carrying on its 


mis8sionary activity, Valve absoluteneas thus is individual- 


—— m9 - 


ig8tic. Artificial absoluteneas is g8oocial. 
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Since Christianity is an institutional religion par 


excellence the quesStion of artificial absolunteness has become 


= — PR” ——x ow 


more acute in connection with it than with any other religion, 
The following concitions made for the very early transformas- 
tion of the naive claim of Jegus into theories concerning him 
and the unique character of Chrietianity, (1) the natural 


dis tance between the church and its magter, which naturally 


led to the greatest possible igolation and exaltation of the 
magter, (2) the natural dogmnatiom of &« child-like way of think- 
ing ig80lating and brenking up all connections, (3) the admira- 
tion of the believers loging all propor tions, (4) the need of 
the church for a firm foundation, (5) the transformation of the 
church into a new relizion by means of the Christ-cult, (6) oy 
baptiom and the Lord's gupper and (7) the apologetic defense 

2 


against Judaigm anc ayncretiom. ar tif1o1ial absoluteness 


ee eta ets. cadre _ IE On 


l. BE, eat. Abs, 4. Chr. pe. 128. 
2. Ibid, Pe. 131, 


raiges its head for the firat time in the belief of the early 
ohurch in the megsiahghip of Jepus and the mysticien of Paul, 


Here the abeoluteness which at first was nttached to the 


L 
kingdom of God becomes now attached to the pers8on of Jegus, 


Z 


The master is made the only authority in religion. The more 


6l1o8ely the church becomes organized under the atress of com- 


peting religions the more dominant this interest in theoretical 


abaoluteness becomes. 
Troeltach finds three main theories deyeloped by the 
chur eh to 3atiofy its intereat in artificial absolnteness or 


authority, the a8opernaturalistic theory, the rationalistic and 


the evolutioniatic, The first makes of Chriatilanity a unique 
and exclugive form of GCiyine revelation. All other religions 
are the products of devils and demons, human wickedness and 
error .* Phe church's own position is felt as poasltive, all 
elae 18 purely negative ."* The ratlonalistic theory of ab80- 
luteness finds truth also in other religions and philosophies. 
But it is interpreted as « remnant of man's original revelation 
Or as the preparatory work of the Logo8 incarnated in Chris .® 
All religions and moral truth is divided into natural and 
divine truth, The latter 1s embodied in 3n0r 66 books, cogmas, 


ereeds, rituals and has a Sacred history all its own, The third 


theory is a product of modern times." Evolutionistic absolutenegses 


has reference to the content of Christian truth, The other 


theories were formal, Tnoarnation, prophesy, miracles were form- 


JI I II ——_— —_—— ———— —_ » 
” —_— — — —_—_—_— 


le. 8B. Troeltach, Abs, d., Chr, p. L127, 
2. Ibid, p. 134%. 

Ss Ibid . Pp . 134 . : be 

&, Ibid, P» 134. | 

5, Ibid, p. 136, 
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al ailgns of the divine truth which however, conld only be 
pariially comprehended. The theory of evolutionary apologetios 
makes the content of Cnr 1etiantty the abgolute truth of religion, 
having gacrificed the formal marks of recognition of the aivine 


iruth under the atreass of moCenn hiotory .* 


All theage theories of artificial ab8oluteness get , 
their motive power from the church's original interest in 
the localizing, eafeguarding and guaranteeing. of the blessings 
of galvation., The religions community as one organization bit 
among many exerciging gocial control had an interest in having 
its claims leagitimatized, This intereat acquired more and 
more fervenoy with the establishment of Christianity as a 


| 
State church, With the transformation of a religious movement | 


into a atate church the character of anthority which prevails ji 
in the wtate is added to the original certainty of religion.* | 
The whole question thus is identical with the question of 
author ity, 0 | 
The modern historical way of thinking enables us to | 
0lear np the diegtinection between naive and artificial ab80lute- 
nes, Tt knows of analogies of the game kind in the aevelop= 
ment of other religions, Judaism and Iglamiem ghow the game 
evolution from a naively felt conscionsness of abgsoluteness 


to the artificial absoluteneas of Sacred ingtitutions, priest- 
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1. EZ, Troeltgch, Abs, Gd. Chr. D. 142, 
2. Ee. Troeltsch, Veruunft u. Offenbarung bei Joh, Gerhardt 


ut. Fhil., Velanchthou. 
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hood, rituals, ancred books and a gacred history. irtifioial 
ab8olnteness is thus a normal product in the nistory of re- 
ligions cauged by the institutionalizing of religion, HMVodern 
history teaches ns to Look upon it as a "relatively justi- 


f1ed product” gince the founding of an institution needs gharp 


digtinotionas and vehement pagsions., Put the rige of historical 


knowledge puts an end to it, annihilates it by comprehending 
1t, and liberates religious faith from its inner compulston .* 
The content of Christianity must be evaluated therefore inde- 
pendently of its ecclesiastical claim of abgoluteness, If 

its content is valid we oan Rook upon it as aiming for the 
ab8olute, On the other hand its formal claim of abgsoluteness 
historically comprehended as an artificial growth cannot Settle 
the question of its validity. 

Troeltsch's account of the congsciougness of abgolute- 
ne8s is fwofold, Nalve absoluteness expreages the nece88ary 
character of all ideal contents, © ariificial absoluteness is 
cue to the institutionalizing of cattaion.* The latter 18 the 
fulfillment of the former in the form of a theory, But neither 
the one nor the other can decide the question of the validity 
of any type of religion, 

If we raige the question- concerning the justifilabillity 


of this distinection we must firat-cecide whe ther the naive 


CE Lon. AM 


1. 2, Troeltsch, Abs, 4d. Chr. p. 155. 
2, Ibid, p. 159, 
GJ. Of. Þ. the hypostatization of naive claims of 


validity. 


cons6iousneas of abgolnuteness which is the consciougsness of 
revelation can be rightly reduced to the transcendental com- 
puls lon characteristic of all ideal contents, It would geem 

to me that in identifying the two Troeltsch confuges his own 
theoretical consiruct With a particular historical phen- 
' omenNon, The trang8cendental compulgsoriness3 of religion if auch 
there be 1s the outcome of a gurvey of the religious phenomenon 
as a whole, it is not to be connected with the gense of a di- 
vine call which cer iagin religions individuals calin to have. 
But if this is 80 the aistinetion between naive and artificial 
absolutenegs would algo geem to Wloge its rigidity, The revela- 
tory claim of the religious innovator Goes not arige in a 
vacuum, he makes it as a nember of a religious group whoae 
opposition he feels. His consciougness of abgoluteness is 
therefore not the exponent of the content as 8uch but of that 
content as aifferent from the content maintained by the group. 
The claim of revelation is from the very Start a 8ocial weapon 
having its Source in primitive views of the peychic process. 


The revelatory feature of courge becomes more phBominent and 


foroes releaged in a community. 


more highly accentuated with the organization of new religious :* 
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DIVISION IV 
CRITICAL EPSTIMATY OP TROBLTSCH' 5 VIEWS CONCERNING | 
PHE ABSOLUPENESS OF CHE IST IANITY 


Before under taking a critical eatimate of Troeltsch's 
views let us recapitulate the regults of our 8tudy. 

Tk. From about the year 1900 Troeltsch's writings be- 
gin to expregs-a negative attitude towards theqabgoluteness of 
Chrigtianity, In place of this conception the idea of the 
himeat validity of the religions and moral values of Chris- 
tlanity is employed. 

Z., The idea of abs0luteness is, accounted for in two 
ways. (a). The olain of abgoluteness is the necesgary accom- 
paniment of an unreflective naive 8Btage of thinking. '(b) Ab8o- 
luteness is the apologetic product of institutionalized relt- 
gion. | 


3, Naive absoluteness is relatively Jugetified gince 


1t is the reflex of the transcendental neceasity of religion, © © i 


But the intereat claim of religion cannot be uged to eatablim 
the abgoluteness of any particular religion, Gofe, Chriotianity, 
because other religions make the game claim. In the practical 
religions life naive ab8oluteness will always retain a certain 
amount of Jus tifioation but it eannot be maintained refleotively 
in a 8cilentific world. | "; 

4, Institutionalized religion produces a new type of 
ab8oluteness, called by Troeltsch, apologetic or refledtive 
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. abgoluteneass, Apologetic abaoluteness is theoretical in 
oharacters The motive underlying theoretical absolutaness is 


a Sooiological one. Here the question of absoluteness is 


A\ 


eg8g8entially a question of gronp control and authority. 


S, ALl the theories of abgoluteneass examined in our 
digcusgilon, Supernaturaliom, Ritgchlianiom, Hegelianiam, 
Speculative Rationaliom - are the ontgrowth of the gBociologi- 
coal motive of attaohing authority to the institutionalized 
Chr iatian religion, 

6, Fone of thee forms of apologetic abgoluteness is 
tenable in the light of modern historioal method and its 
philos8ophical implications, 

7. The denial of the abgoluteness of Christianity does 
not include the rejection of the validity of the outstanding 


religions and moral valnes of Chr i8tiantty for ns, To make 


203 Ps Wi 4-9 SOOT | 
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Chrigtianity normative 8nch human validity is gufficient. 
8. Troeltgch's proof for the validity of Chrietianity | 


reasts on a twofold foundation, (a) critical transcendentaliem 


inc res. 2 OS. ey nine 


and (b) a form of historical vyalue-philosophy. 


9, To prove the validity of Christianity Troeltsch 2 
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fir st proves the validity of religion in general. The critical 


— > we. 0b <v oe tet ery ty ro coo 


analysis of cultural prodvets ghows the independence of re- 
BY 


l1igion, In other words religion reats on an apriori norm-con- 


irs 5 op CC 


80i0ugness. Since it is independgnt, religion cannot be judged 


by extraneous Standards, Seligion as an independent content 


of the human mind has its won form of expression, the mytho- 
logical or Symbolic, Its validity cannot be eBtablished 


therefore by rationalizing it, It mugt be approached as &a 


great value complex making its appeal to all eides of human 
nature. It is by means of evaluation and appreciation only 
that a particular form of religion can be made valid, 
410, The particular validity of the Christian religion 
rYeaSis on a iis torioo-philonophionl foundation. 
a. History as the gcience of history has 'its 
Source in a trang8cendental norm- or value-congsciouasness, The 
| value judgment thus has an apriori foundation and is as scien- 
Aific as the Judgment concerning laws and facts. 
b. The ultimate nnit of history is congequent- 


ly the "value complex" or "the individual totality". 


e. Fecause of the individual character of every 
historical phenomenon it is impossible to establieh the valid- 
ity of Christianity by generalizing it and by searching for 
its general concept ot its eggence, Higstory must afiim theres 
Tore the legitimacy of "intuition" as a means of apprehenst on, 
d, History as a process has objective con- 
tinulty. This continuity reasts on the trangscendcental pregSence 
of an absolute value-consciousness, The relations and tendencies 
of history are obJeotive and not mere categories of thought. 

By projecting our 861ves into the eatream of historioal Cevelop- 


ment we are able to digcern the obJective tendencies of history. 
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The obJeotive character of historical relations thus is the 


foundation for an "intuitive grasp" of the "Auftrieb" or the 
"forward thrust" of historical life, 


e. S3ince every act of evaluation and histori- 


oal apprehension is itgelf an act in time or a historical act 
_ it is produotiye of values, Evaluation is not mere apprehen- 
glon;z it is the making valid of values, Validity is thus an 
axiomatic act, 

Tl, Bince history for Troeligch is the interaction 
of Two oppogeite forces, of nature and an Independent trans- 
cendcent gpiritual life he retains the religious idea of 
revelation.., Chrigtianity is valld from this angle becanse 
14 is the fullest manifeatation of theispiritual life. 

In turning now to our cftitical e8timate of Troeltgch's 
position we wiah to anawer the four following questions, (1) 
Hag Troeltsch made an actual contribution to. the queatLon 
of the approach to the problen of the absoluteness of Chrig- 


tianity? Does his pogsition 8ilgnify a real advance over former 


pogsitions? (2) Has Troeltsch's very complex theory any inner 


oonesigtency? (3) Is Troeltach's denial of absoluteness acoep- 
table? (4) Is Troeltsch's aolution of the eatabliohment of 
the validity of Chrietianity aatisfactory? 

(1) Troeltgch again and again atates that his theo16- 
giocal endeavors are a continuation 5f the traditions of ob Jec- 


tive Idealiam originating with Sohleiermacher and Hegel, He 


eclaims to be the reStorer of - th& it religio-philogophical 
method of dealing with Chriatianity. Fr om Hegel eapecially he 
learned the evolutionary his torico-philogophical aateach to 
the produets. of human civilization, 

| But between the philsophy of Schleilermacher and Hegel 
and Troeltsch we have the development and elaboration of the 
historical method, What other men had Cone for the historical 
branches of theology Troeltsch a16 for VDognatics, He 1recog- 
nized that the his torical method meant a new tool of the 
modern man for dealing with the realities of life and that 
Theology must accept'it in the form given to It by the Study 
of historical objects, Theology must refrain from distorting 
or changing the eignificance of the historical method in the 
interest of certain theological prejucices or Speculative 
fancies, : 

Tr 061t80h's acceptance of the Schleiermacher -Hegel 
trailtion thus is nof an attempt to eecape the influences of 
the empirical higtorioal method as is the cage with mogst 
Hegelian theologians. ALL that Iro081teoch takes over rH 

h 


Sohlelermacher and Hegel 1s the "religious ge8chiontli a" 


approach to the Christian religion and the interpretation of 


the products of culture as objective, guperindividual achieves 


ments of mind. Troeltach thus elWninates ihe purely Speculative 


| elements of the tradition of Idealian, 


As over against the conceptions of ratlonalistic Super- 


naturalism, experiential Superna turaliem, and 8itechlianiem 
Troeltsch' s method of approach to Christianity marks a defin- 


ite advance over all the artificial means uged to islate 


Christianity, (0.8, the idea of Special aupernatural ocaugation, 


of gpecial Chriatian religious certainty, of a Special impres- 
8ilon in eopnnection with the person of Jegus), Instead of en- 
deavouring to eatabliah the validity of Christianity in op- 
pos8ition to the empirical emthod of history Troelisch fully 
accepts the poasitive application of :'the higtorical method to 
Chr letian religion. 

The acceptance of a truly historical appt onch to 
Chrigtianity on the-part of 7ro61tsoh involves at the game time 
the rejection of apeculative tationaliom as & method of eg- 
tablishing religlous and ethical realities, The fundamental 

requirement for the forming of religious «nd ethical conviec- 
tions is compatibility with the method of history, It is by 
golng back to the actual manifestation of the great religious 
and ethical forces in the paet that the convietion oonoerning 
the validity of thege forces can arige, 
a religious outlook onlife is thus or ganieglly c onnected2with 
the modern kistorionl interpretation of things, 

The an8wer to our first question wether Troeltsch's 
views ailgnify a real advance in the history of Theology thus 
mus | do an affirmative one » 


| 


2. The next question is whe ther Troeltgch's way of 


dealing with the problem of the abgoluteness and validity of 


the establighment of 


Chriotianity is free ftom eonfliceting elements. There Seems to 


be « 0lagh between the empirical aspects of Troeltsch's his- 
forloal method and the one hand and his philosophy of mind and 
the- transcendental factors of his historical methoe. on the 
. other. This view of the obJjeotivity of the epiritual life as 
well ag hs conception of the trangcendental consoiouaness of 
yalued and norms can. hardly be fitted into his empitical- 
histor ical method of dealing with values. 
It is not at2all e8nurprigsing that Tucken critices Troeltsch 
for making the epiritual life enbordinate to nistory, According 
to him the belief inindependent contents of mind involves a 
guperhigforical point of view. Truth can be diecovered in 
history only onthe basis of 8nch 8 transcendent apiritual life, 
The problem of the apiritual life ghould be made primary and 
the problem of nigtory Secondary, So Fucken contenGs. Tf one 
has as much knowledge coneerning the e8piritual life as Troeltseh 
6laims to have of its independence over againgst the empirical 
forces of life and the forms of manifestation in art, goience, 
morality, religion, the labor ious pr 0Ce 82 of making connections 
with the values of the pagt aeens cenettat ener falnous. Tus 
we have a Serious defect infroeltsch's method at this point. 
His conception of the gpiritual 1ife drives him In the Clrev- | 
tion of a Superhigtorical point of view while his empirical 
historical method makes him turn to the aotual PLoCcegss of 
nigtory for the emergence of religious and ethical values, ? 


The abandonment of the empirical as the exelusive 


/ 


pathway to religious and ethical values takes revenge upon 


Troe1ltsch by destroying the most eignificant feature of his 


views, anamely the risk involved in our evaluations, the freg- 


Com in the Betting up of values and conaequently the progres- -þ 


81 veness of human values. Troeltsch's spiritual 1ife places 


nas in a non-historioal realm and thus gevers our connections 
with the relative, historioal,empirical life as it actually 
Gomes to us, If history is the gource of all our thinking | | I 
about norms and yalues we must take history in its actual, 
empirical character as is demanded by the modern historical 
method, Troeltzch's combination of the absolute values of- 

the Spiritual life with the relativities of the historical 

pr 00888 is an Inpogssible one and necegaaarily leads to Linocon=« 
818 tencies, 

Another inconsiatency ariges from the combination of 
the historical method with the method of Transcendentaliom. The 
philosophy of transcendentaliom pregupposes certain abgolute- 
ly valid rational gtruetures of the world and life, perfect and 
permanent in their nature, The modern method of history on 
the other hand looks upon all euch gstructures as evolutionary 


products, Trangcendentaliem if at all consigtent tends to the - 
| Fd 


erection of an abgolute egyasten of values regardless of the 


question of the historical growth of values, Pr on his trangs- 


oendental standpoint Troeltsch thus aerives the consciougness _ wo 


8 Ig "he $i | | 
of an abs8olute value, but his nigtorioal method Leaves him 


with a variety of partioular value-complexes. Now it would 


g6em that the transcendental method requires the GeGuotion of 


all values from the ab8olute value. He would then get a 
"8gygtem of eternal values”, Prom the historical point of 
view on the other hand we c&n never overcome the plurality of 

values and the contingent factor of particular eaystendtization.. 


Even &a So-called abgohkute value would involve historical con- 


 Citilonedness, The affirmation of "Truth" as an abgclute value 

for instance would itself be a historioal Judgment and cannot 

express a Superhistorical condition of mind, | 

3ince we are Concerned exclusively with the gquestion 

1 of me thod-1t might g8eem out of place to refer to Troelisch's 
"o8cilllating attitude ag regards the "formar" or "naterial" 


interpretation of the-trans8cendental congciougness of abg8olute 
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value, But Troeltsch's indecision reaults from his ambiguity 


of method, His tfrangcendentalien makes for the acceptance of 


-| pur ely formal norm-congciousneas, while his empirical his- 
| torical nethod demands the recognition of the value of per- 
gonality as a historically developed value Completz. 
"It is quite apparent that Troeltgch's interpretation 
of the historical method contains conflicing tendencies, and 
it would 88em that Proeltach's attempt to unite absolutiom . | 


and kRelativiem is s failure 3 ince it rests on mutually exclu- 


8ive methods of procedure. Ss 
SAROIKEE _$- -n the next place, 1s 2x oe1tBoh's zoJeotion of 
Ks _ the abgoluteness of Christianity- well founded? Zroeltsoch 


bagesg his refutations of the arguments in favor of the abso- 


 luteness of Chrigstianity Set for th by Or thodoxy, 21tsohlianten 
and Hegelianion on Fthe implications of the higtorical method, 
Special Supernatural caugality, Special Chriatian certainty, 
a unique impresvion of an aba0luvized historical pergon, ab- 
30luts and final fulfilment of an idea, all thege conceptions 
are incompatible witn the method naed by acientific history. 

Tro8ltgch's interpretation of the historical method as 
well as the conclusions he draws from It for our problem 
mugt be fully endorged if theotouy is to maintain a 2cientifio 
pos8itilon. The affirmation of dogmatic abgolutenegs 1s thus 
made invalid by the hHistorieal method. 

4, Pinally: is Troeltsch's 8olution of the extablich- 
ment of validity of the Chris tian religion 8atisfactory? 

The Gistinection between the abg8oluteness and the val- 
idity of the Chrigtian religion Seems to be perfectly legitim- 
ate and acceptable. The question is whether Troeltsch's ne thod 
in GCealing with the validity of Christianity is a tenable” 
one® 

To approach Christianity as a great value complen in- 
gtead of as 2 system of ratlonal thought is: Cemard ed by the 
very nature of religion. The mythical or ifaginative factor 
in religion, its appeal to the emotions and the will as well 
as fo the intellect aemand the introJective or apprehengive 
(intuitive) methos of,approach, 

But it 8eefs Joubtful to e8tablish tne validity of 
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8u.0h a complex wholly on the basis of the past , Tro081toch 


makes religion first of all a neceagary product of reagon and 


then hopes to evaluate its different atages by means of & 


 Uireotly functioning intuitive value 00ns0i0uaness. The ac 
tual proof for the validity of Chriatianity turns out to be 
onee more an inner compulslion which one cannot e90ape. 

| It is at this point that Troeltgch's pogition needs 
modification. TIt is true that religious and ethical values 
of ailgnificance for us to-day must have their anchorage in the 
past, Our evaluations must rest on the things man has actually 
lived by in the pagt. Put our evaluations need Just as much 
a pregent and future orientation. The validity of Chrietianity 
must rest Just as much on what it actually means to us to-day, 
- as on a direct appreciation of pagt values. The teget of the | 
validity of Chriatianity must be the empirical teat, It 1s 
the world of to-day that will pr ove Chrigtianity acequate or 
inadequate, Moreover it 18 tnac2eetdle to teat the validity 
of Chrigtlanity as a whole, Its forms are too varied. Te 
6 ome in tough with -Christianity only as a particular value 
complex or as & number of particular value comple Xes, Catholio, 
FProteatant, Cr fhodox, Liberal, etc, The validity of Chr 18+ 
tiantty concerns these particular forms of Vhrigtilanity, Our 
teating of Chr 18 tianity moreover is Jjust as much a making of 
Christianity as a mere acceptance of a definite form of Chris» / 


tlanitys 


\ 
Tr oe 1t80h is fully aware of thege implications of his 


position.s But his falling baok on an absolute law of reagon 
and an abgolute 20al prevent him from making these elements 


> 


of his theory central. Tt gcems, however, that Troeltsch's 


views point forward to this more experimental, pragmatic, 


empirioal teat of yalidity. 
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